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|. LaVey: Early Writings 


THE ELEVEN SATANIC RULES OF THE EARTH 
Anton Szandor LaVey, 1967 


1. Do not give opinions or advice unless you are asked. 

2. Do not tell your troubles to others unless you are sure they want to hear them. 
3. When in another’s lair, show him respect or else do not go there. 

4. If a guest in your lair annoys you, treat him cruelly and without mercy. 

5. Do not make sexual advances unless you are given the mating signal. 


6. Do not take that which does not belong to you unless it is a burden to the other person 
and he cries out to be relieved. 


7. Acknowledge the power of magic if you have employed it successfully to obtain your 
desires. If you deny the power of magic after having called upon it with success, you will 
lose all you have obtained. 

8. Do not complain about anything to which you need not subject yourself. 

9. Do not harm little children. 


10. Do not kill non-human animals unless you are attacked or for your food. 


11. When walking in open territory, bother no one. If someone bothers you, ask him to 
stop. If he does not stop, destroy him. 


“SATANISM” MONOGRAPH (1968-1969) 
Anton Szandor LaVey 


The following monograph, distributed in 1968-1969, was written to convey the essence of the Sa- 
tanic religion as it was practiced by the Church of Satan in its earliest years. Much of the material 
in the monograph was later expanded into a series of twenty essays issued to Satanists as a study 
course. Both the original monograph and the essays derived from it were discontinued prior to the 
1970 publication of the Satanic Bible because of that volume’s incorporation of the essays in its 
“Books of Lucifer” and “Belial”. This monograph, then, may be considered the original manifesto 
of the Church of Satan and hence its founding statement of principles. —M.A.A. 


The Nine Satanic Statements 


Satan represents indulgence instead of abstinence! 
Satan represents vital existence instead of spiritual pipe dreams! 
Satan represents undefiled wisdom instead of hypocritical self-deceit! 


PWN 


Satan represents kindness to those who deserve it instead of love wasted on in- 

grates! 

5 Satan represents vengeance instead of turning the other cheek! 

6 Satan represents responsibility to the responsible instead of concern for psychic 
vampires! 

7 Satan represents man as just another animal—sometimes better, more often worse 
than those that walk on all-fours, who, because of his “divine spiritual and intel- 
lectual development,” has become the most vicious animal of all! 

8 Satan represents all of the so-called sins, as they all lead to physical, mental, or 
emotional gratification! 

a Satan has been the best friend the Church has ever had, as he has kept it in business 

all these years! 


Part I: Foreword 


In writing this monograph it is our intent to give you a basic understanding of the 
Satanic religion. Therefore we have attempted to present this to you in a form which will 
be easily understood. 

We fully realize that many of you who will read this booklet will not be novices to the 
basics of Satanism or the fundamentals of psychology which make up a large part of the 
Satanic philosophy. 

We are aware that to many of you part of the information herein is elementary. There- 
fore it is to be understood that there is no attempt on our part to be condescending to 
those to whom some of this information is already known. 


We realize, however, that probably many more of you know comparatively little about 
Satanism, except what little you have been able to decipher from the reams of ponderous 
material which is shrouded in so much esoteric jargon as to make it virtually useless to 
neophytes in Satanic theology. It is with this in mind that we have avoided delving into 
the finer points of Satanic thought and ritual magic. A complete statement of the tenets 
of Satanism and an explanation of the ceremonies and detailed instructions on same are 
available to our members. 

In the past the only writings on Satanism were those done by other religions as a 
means of propaganda to turn people against it, or by uninformed journalists who were 
influenced by the Judzeo-Christian society surrounding them. Therefore the information 
contained in such writings was either completely false or sensationalized. 

Our purpose is to enlighten you as to the true concepts of Satanism and to refute the 
myths attached to it. 

The “seven deadly sins” of the Christian church are greed, pride, envy, anger, glut- 
tony, lust, and sloth. Satanism advocates indulging in each of these “sins”, as they all lead 
to physical, mental, or emotional gratification. A Satanist feels there is nothing wrong 
with being greedy, as it only means that he wants more than he already has. Envy simply 
means to look with favor upon the possessions of others and to be desirous of obtaining 
similar things for oneself. Envy and greed are the motivating forces of ambition, and 
without ambition very little of any importance would be accomplished. 

Gluttony is simply eating more than you need to keep yourself alive. When you have 
over-eaten to the point of obesity, you will oftentimes resort to another sin—pride—to 
regain an appearance which will return your self-respect. Anyone who buys an article of 
clothing for a purpose other than covering his body and keeping off the elements is guilty 
of pride. You may encounter scoffers who maintain that labels are not necessary. You 
might find it an ego-satisfying little exercise to point out to these people that one or many 
articles that they are wearing are not necessary to keep them warm. There is not a person 
on this earth who is completely devoid of all ornamentation. You can inform the person 
that any ornamentation of his body shows that he too is guilty of pride. Regardless of 
how verbose he may be in his intellectual description of how free he is, he is still wearing 
the elements of pride. This thought may serve no other purpose for you than that of being 
a satisfying exercise in abuse of non-Satanists. 

Being reluctant to get up in the morning is to be guilty of sloth; and if you lie in bed 
long enough, you may find yourself indulging in yet another sin—lust. To have the faint- 
est stirring of sexual desire is to be guilty of lust. In order to ensure the propagation of 
humanity, nature made lust the second most powerful instinct, the first being self-preser- 
vation. Realizing this, the Christian church made fornication the “original sin”. In this 
way it made certain that no one would escape sin. Your very state of being is as a result 
of sin—the original sin! 

The strongest instinct of every living creature is self-preservation, which brings us to 


the last of the “seven deadly sins” — anger. Is it not our self-preservation instinct which is 
aroused when someone harms us and we become angry enough to protect ourselves from 
further attack? A Satanist practices the motto: “If a man smite thee on one cheek, smash 
him on the other!” Let no wrong go unredressed. Be as a lion in the path; be dangerous 
even in defeat! 

Since man’s natural instincts lead him to sin, all men are sinners; and all sinners go to 
Hell. If everyone goes to Hell, then you will meet all of your friends there. Heaven must 
be populated by some very strange creatures if all they live for is to go to a place where 
they can strum harps for eternity. 

We have been told that Hell is a terrible place consisting of a huge lake of fire. Pleasure, 
like beauty, is in the eye of the beholder. Christian missionaries were very unsuccessful 
in Alaska because, to an Eskimo who knows nothing other than freezing weather, a per- 
petual lake of fire is very inviting. To the distress of the missionaries, the Eskimos asked, 
“How do we get there?” 

Hell has always been the mold from which Heaven has been cast. Heaven or Paradise, 
to most people, represents a vision of having their desires fulfilled ... these very desires 
being those which, if practiced during their earthly lives, would certainly have sent them 
to Hell! 

Life is an indulgence, death an abstinence. For a person who is satisfied with his 
earthly existence, life is like a party, and no one likes to leave a good party. Similarly if a 
person is enjoying himself here on earth, he will not so readily give up his life for the 
promise of an afterlife about which he knows nothing. 

In most religions death is touted as a beautiful, spiritual awakening. This is very ap- 
pealing to one who has not had a satisfactory life. But to those who have experienced all 
of the joys that life has to offer, there is a great dread attached to dying. This is as it should 
be. It is this lust for life that will allow the vital person to live on after the inevitable death 
of his fleshly shell. 

The only time an animal will resort to suicide is if he is in such pain or life is so un- 
bearable that death comes as an indulgence rather than an abstinence. Suicide is consid- 
ered a sin. It is rather curious that the only time death, for a human being, is considered 
sinful is when it comes as an indulgence. 

The four principal devils are: Leviathan, representing the sea; Lucifer, the lord of the 
air or bearer of light; Belial, the lord of the earth; and Satan, lord of the fire. 

One of the main goals of the Church of Satan is to build pleasure domes in which the 
members of the Church can indulge themselves in their personal desires. By having a 
place where they can go to release their desires, the members can lead an unfrustrated 
life in the everyday world. Satanism advocates indulgence, not compulsion. Compulsion 
is very different from indulgence. When a person cannot control his desires and is a slave 
to these urges, they become compulsions. If a person has no proper release for his desires, 
they rapidly build up and become compulsions. A pleasure dome would consist of many 


different rooms and recreational facilities for the purpose of fulfilling each member’s per- 
sonal desires. 

Satanism represents responsibility to the responsible instead of concern for psychic 
vampires. Satanism represents kindness to those who deserve it, instead of love wasted 
on ingrates. Psychic vampires are individuals who drain others of their vital existence. 
We might feel responsible to such people yet not know why. These types of persons can 
be found in all avenues of society. They fill no useful purpose in our lives and are neither 
love objects nor true friends. We must rid ourselves of these psychic vampires so that we 
can devote our time to the people about whom we truly care. Rituals which can be per- 
formed to rid ourselves of these people will be discussed later. 

The Satanist believes in fulfillment of the ego. Satanism, in fact, is the only religion 
which advocates the intensification or the encouragement of the ego. All other religions 
on the face of the Earth are concerned only with the dissolution of man’s ego. Only if a 
person’s ego is sufficiently fulfilled can he afford to be kind and complimentary to others 
without robbing himself of his self-respect. Braggarts are very insecure people. We gen- 
erally think of a braggart as a person with a large ego, but in reality it is his unfulfilled 
ego which leads to his bragging as a means of satisfying his ego. 

To become a Satanist one does not have to “sell his soul to the Devil”. This concept 
was developed by Christianity to terrorize people so that they would not stray from the 
fold. It was taught that if you gave in to the temptations of Satan and lived your life in an 
indulgent manner, you would have to pay Satan with your soul when you died. And 
what is the soul, as religionists would have it, but a passport to everlasting life? People 
were led to believe that selling their souls to the Devil meant that they would suffer in 
Hell for the rest of eternity. This type of ridiculous thinking is what the Christian church 
has used to keep its parishioners in line. Phrases like “God-fearing” are indicative of the 
basis for the Christian religion. It is through such fear that Christianity has been able to 
exist all these years. 

We are no longer supplicating weaklings trembling before an unmerciful “God” who 
cares not whether we live or die. It has been a popular misconception that the Satanist 
does not believe in God. This is not so; but we realize that God, by whatever name he is 
given—or by no name at all, is only the balancing factor in nature and has little concern 
for any suffering which we may encounter. It has been said that the good die young. The 
good, by Christian standards, do die young. It is the frustration of our natural instincts 
that leads to the premature deterioration of our bodies. 

When one commits a wrong in other religions, he either prays to God for forgiveness 
or confesses to an intermediary and asks him to pray to God for his sins. The Satanist 
feels that confessing to another human being like himself accomplishes nothing and is 
degrading. When a Satanist commits a wrong, he realizes it is natural to make mistakes. 
If we are truly sorry about something, we will learn from our mistakes and not do the 
same thing again. 


There has been much sensationalism regarding the Satanic Church and its views on 
free love. Free love in the Satanic Church means that a person is free to either be faithful 
to one person or indulge in his sexual desires with as many others as he feels necessary 
to satisfy his personal needs. Satanism advocates any type of sexuality which properly 
satisfies the person’s desires, be it heterosexuality, homosexuality, bisexuality, or even 
asexuality if you choose—or any of the fetishes pertaining to these. To most people mas- 
ochism represents a rejection of indulgence. We consider masochism to be an indulgence 
if any attempt to sway or change the person from his masochistic traits is met with re- 
sentment and/or failure. Satanism does not encourage orgiastic activities or extramarital 
affairs for those to whom they do not come naturally. Being unfaithful to one’s chosen 
mate would be very unnatural and detrimental to some people. To others it would be 
frustrating to be bound sexually to one person without any hope of outside sexual activ- 
ity. Each person must decide for himself what form of sexual activity best suits his indi- 
vidual needs. To thine own self be true. Self-deceit is intolerable in the Satanic religion. 

There are two major holidays in the Satanic religion. These are Walpurgisnacht, which 
is celebrated on April 30th, and Halloween, October 31st. The solstices and equinoxes are 
also celebrated as holidays. On these occasions special rituals are performed, and festivi- 
ties follow. 


Part I: Ritual Magic 


Ritual magic is a large part of the Satanic religion. The purpose in performing a ritual 
is to accomplish something that, by other means, could not be done. Ritual magic is a 
very real power. It utilizes such tools as hypnosis, telepathy, psychology, etc. The type of 
magic practiced in the Satanic Church is similar to all primitive forms of magic that have 
been used successfully for centuries, but which have been brought into the contemporary 
world in a workable way that will relate to the society in which we live. 

A Satanic ritual is basically an emotional rather than an intellectual performance. For 
this reason certain devices and dramatic effects are used. As in stage magic, the art of 
misdirection is one of the most valuable tools of the ritual magician. By utilizing the fol- 
lowing devices the ritual magician can temper his intellectual analysis of the ritual. 
Therefore he can allow his emotions free reign. 

A nude female is used as the altar in Satanic rituals because she represents the Earth 
mother and is a natural passive receptor for the workings of magic. The devices used in 
a Satanic ritual are as follows: 


e The Chalice, symbolic of the Chalice of Ecstasy, is to be drunk from first by the Priest, 
then by one assistant. 

e The Bell is used to purify the air at the beginning of the ritual and is used as a pollu- 
tionary at the end of the ritual. 


e The Phallus is a pagan fertility symbol, the symbol of generation or aggression. It is 
also anon-hypocritical version of the holy water sprinkler of other religions. The Phal- 
lus is used to bless the congregation. 

e Candles are symbolic of the light of Lucifer—the bearer of light, enlightenment, burn- 
ing desire, and the flames of the pit. Candles should be the only light source during a 
ritual. 

e The Sword is symbolic of aggressive force, and is used as an extension and intensifier 
of the arm the Priest uses to gesture or point. A parallel to this is the pointing stick or 
blasting wand used in other forms of magical ritual. 

e The Gong is used to call up the Powers of Darkness. 


The male participants in the ritual should wear black robes. Women should wear the 
most sexually appealing clothing possible, or all black for older women. The amulet of 
Baphomet is worn by all participating in the ritual. The color black represents the Powers 
of Darkness. Sexually appealing clothing worn by women is stimulating to the male 
members and intensifies the outpouring of adrenalin energy to ensure a more powerful 
working. 

During a Satanic ritual it is essential to summon up the strongest emotions that will 
be beneficial to the respective working. The following are examples of this: 

During a compassion ritual it is necessary for the magician to feel honest sympathy 
and compassion for the recipient of his working. It is useless to attempt a ritual of this 
type if the magician cannot truly feel compassion for the person involved. It is all very 
well and good to tell a person that you will perform a compassion ritual for him, but 
unless you have the necessary deep feelings for this person and are sympathetic to his 
situation, the ritual will not be effective. We oftentimes think that we might perform a 
ritual for a person for whom we really have no concern; but it is a sad but true fact of 
magic that, if we are not intensely concerned for the person, the ritual will not work. You 
should be able to shed an honest tear for this person. If this much emotion cannot be felt, 
it is best not to attempt this type of working. If you are the type of person who excuses 
his inability to do this by thinking “I am not that emotional” or “I’ve never been able to 
cry”, then it is high time you learned how. 

In a hate ritual in which a curse is to be conjured, a strong feeling of contempt for the 
recipient of the curse is mandatory. In a ritual of this sort the more vindictive your curse 
can be, the more powerful your outpouring of hate forces will be. Love is one of the most 
powerful emotions known to man; the other is hate. Without being able to experience one 
of these emotions, you cannot fully experience the other. Therefore you must love those 
who deserve and return your love, but hate your enemies with a whole heart. Half- 
hearted hatred is very harmful to a person’s emotional stability. When a person prays for 
his enemies, he is in reality bottling up his feelings of hatred. He still hates the person; 
but, being bound by the tenets of his religion, he cannot express the hatred he feels. To 


pray for your enemies is to buy second-hand hate, which is of a decidedly inferior quality. 

The harboring of unwarranted guilt is very detrimental. We have been taught to feel 
guilty for all of the things that we most naturally do. Many of us can realize intellectually 
that it is foolish to feel guilty for these natural acts, but to accept this emotionally is an- 
other matter. If you cannot release yourself from guilt, then you should learn to make it 
work for you. You should act upon your natural instincts and then, realizing that you 
cannot perform these acts without feeling guilty, revel in your guilt. This may sound like 
a contradiction in terms, but guilt can often add a fillip to the senses. Adults would do 
well to take a lesson from children. Children often take delight in doing something they 
know they are not supposed to. One of the first laws of magic is to turn every disad- 
vantage into an advantage. The quickest way of traveling between two points is in a 
straight line. If all the guilts that have been built up can be turned into advantages, then 
intellectual scraping of the psyche—in an attempt to cleanse it of these repressions —is 
eliminated. Satanism is the only religion known to man that accepts this rationale [of 
turning a bad thing into a good thing] rather than that of bending over backwards to 
eliminate the bad thing. 

The Satanist shuns terms such as hope and prayer, as they are indicative of negative 
thinking. If we hope or pray for something to come about, we will not act in a positive 
way which will make it happen. The Satanist commands, rather than prays to his god. 
Positive thinking results in positive actions. Through positive thinking, combined with 
ritual, we command the forces of nature. We tell ourselves “this will be done, come Hell 
or high water”, and therefore it is done. 

Human beings have personality traits which are either passive or aggressive. Passivity 
and aggressiveness are tamer terms for masochism and sadism. We are all made up of 
varying degrees of these personality types. Some of us lean more towards one or the 
other, but it is rare to find an individual who has equal portions of each of these traits. If 
a person is basically passive or masochistic, he would be most proficient in the mystic or 
mediumistic side of Satanism. This type of person is the most natural psychic or medium. 
Such persons’ very passivity puts them in a position of receptivity. 

Since magic is based on positive force, the person who is basically aggressive or sa- 
distic in personality traits will do well as a magician. In the field of magic and Satanism, 
both passive and aggressive people are necessary. The aggressive person is best suited 
for sending forces, and the passive or mediumistic person is best utilized as a receptor. 
Generally a person with a great deal of perception is passive. 

It has been the popular misconception that Satanists practice human sacrifice. There 
has, however, never been a clarification of the method used for sacrifice, or of the reasons 
for which a Satanist would resort to this. When we sacrifice a person in a Satanic ritual, 
we do not slaughter him on the altar in a physical manner. We simply direct our hate 
forces towards the deserving recipient. You must never direct a curse toward a person 
unless you are prepared for the ultimate consequences. 


There is no such thing as a mild curse. If a curse is to be effective, you must feel the 
maximum in disdain and hatred for the recipient. By sending these hate forces forth, we 
ensure suffering on the part of the person who has dealt us an injustice. It can only be left 
to the victim’s environmental conditions to decide what form our retribution will take, 
and a measure of the person’s rottenness as to the degree he will suffer. 

If the recipient of the curse has redeeming qualities of sufficient amounts, then he will 
not only be saved but will be rehabilitated into a more worthwhile person as a result of 
the curse. Therefore you cannot perform a working of this type and specify that you want 
the person to suffer only a broken arm or mild illness. You must realize that death may 
be the final outcome of a magical working of this nature. 

The Satanic Church feels that forcing oneself to feel indiscriminate love for all is very 
unnatural. There has never been any great love movement in the history of the world that 
has not wound up killing countless numbers of people to prove, we must assume, how 
much they loved them. Every hypocrite that ever walked the earth has had pockets bulg- 
ing with love! You cannot love everyone, and by trying to you only lessen your feelings 
for the people who deserve your love. Repressed hate can lead to many physical ailments. 
For this reason you must periodically perform a hate ritual to rid yourself of this bottled- 
up hate. By choosing a deserving target for your hate forces, you cleanse yourself of these 
malignant emotions and are free to give your loved ones full benefit of your emotions 
without being concerned that you may be, at times, taking your pent-up hatred out on 
them. 

There is a definite period of the day when a person is in a more receptive state than 
during other times. Assuming that the person regularly sleeps for eight hours, the recep- 
tive state comes in the last two hours or so before awakening. This has been established 
as the period of time in which the person has the dreams he can recall most easily. This 
is due to the fact that the person’s body has completed its required rest; but the slow rate 
of metabolism keeps it dormant for a short time afterwards, producing the most receptive 
time during total sleep. This is when we receive some of our most fruitful ideas. It is the 
twilight period between sleep and waking. A person’s subconscious is at its most active 
point during this period of time. It is during this period that a telepathic communication 
would have the best chance of being received. To be most effective, therefore, your mag- 
ical working should be performed during this twilight period. 

There are many herbs and spices which are used in ritual magic. The most common 
ingredient used in love potions is mandrake root. Just as most acts which are considered 
evil are within the law, so some of the most effective ingredients used in potions can be 
legally obtained. There is no need to resort to popular and/or illegal drugs for any magical 
purpose. 

The magical language used in Satanic ritual is Enochian. Enochian is a language which 
is thought to be older than Sanskrit, with a sound grammatical and syntactical basis. It 
was developed into a practical translation, which is its current form, by Samuel Liddell 


MacGregor Mathers. In Enochian the meaning of the words, combined with the quality 
of the words, unite to create a pattern of sound which can cause tremendous reaction in 
the atmosphere. The barbaric tonal qualities of this language give it a truly magical effect 
which cannot be described. 

It is thought by most that all Satanic rituals are in the form of the Black Mass. This is 
a misconception. Most Satanic rituals have nothing in them which would be considered 
sacrilegious to another religion. One of the reasons a Black Mass would be performed in 
the Satanic Church would be to remove a stigma attached to the activities of one or sev- 
eral members. If a person feels bound or stifled by a previous religion, a Black Mass 
would be performed to enable him to completely divorce himself from the limiting fac- 
tors of that past religion. 

A Black Mass consists of such things as saying the Lord’s Prayer backwards — inter- 
spersed with obscenities, trampling the cross underfoot or hanging it upside-down, des- 
ecration of the wafer or host, and similar forms of defilement or parody of the sacred 
cows which make the religion a threat to the person involved. By reducing the awesome- 
ness of the religion to ridiculousness, we remove its fearsomeness. 

The only other circumstance in which a Black Mass would be performed would be 
one in which another religion had directly attacked the Satanic Church. To perform a 
Black Mass just for its shock value would serve no useful purpose. The Christian religion 
is no threat to the Satanist. One might say that the Devil has kept all the religions on earth 
in business for many, many years. If it were not for these religions which he has allowed 
to flourish, Satan could not come forth now and establish his organized church, built on 
the very episcopacy and structure of the existing religions. 

Satanism is taken up by most people not out of protest, but out of logic. Therefore the 
debasement of their previous religions is unnecessary. There are many sacred cows in 
our current society which warrant protest as much if not more than the Christian religion. 
A modern-day form of the Black Mass might consist of such things as urinating on mari- 
juana, crushing an LSD sugar cube under foot, hanging a picture of Timothy Leary or a 
famous Indian guru upside-down, exposing the parallel between the Hippie generation 
and the “emperor’s new clothes.” These things would be far more effective to the magical 
workings of a Satanist than a typical Black Mass. 

The results of a magical working will start to manifest themselves within thirty-six 
hours from the time the ritual was performed. Once the magical working has been per- 
formed, you must push all thoughts of hope or anxiety from your mind. You have re- 
leased your emotions and sent them out into the ether, where they can effect your desired 
results. After this there is nothing left to do but sit back and wait for the results. Anxiety 
only acts to lessen the effectiveness of your working. 

The Satanic ritual is not always confined to sinister or occult surroundings. The true 
magician is adept at turning any situation he encounters into a magical working. He can 
manipulate his surroundings to his best advantage. 


A ritual which is performed for the sake of reducing an awesome figure to a ridiculous 
state is called a Shibboleth ritual. In this type of ritual each of the participants chooses a 
pillar of society or a type of person who is particularly awesome or irritating to him. Each 
then dresses in the costume of the chosen victim. For about an hour all participants com- 
municate with one another, all the while acting out in parody what would be the actions 
of the persons portrayed. 

After this psychodrama has been performed, a sort of kangaroo court is held, and the 
person acting as Priest for the ritual takes the role of Satan. In the form of Satan he ques- 
tions each person individually. Each participant answers Satan’s questions in the manner 
in which his chosen character would answer them. Through the favorite tools of the Devil, 
wile and guile, Satan exposes the character for what he is. He talks him into selling his 
soul to the Devil, utilizing things which are sacred cows to the shibboleth for the purpose 
of disguising his tactics. 

In a ritual such as this, the purpose is to ridicule the shibboleth. In this way he will no 
longer be awesome to the person who has suffered in some way by his actions. The situ- 
ation in which the Satanist comes in contact with the shibboleth may be one in which he 
is forced to treat him in a civil or even respectful manner, but once the ritual has been 
performed, the Satanist can laugh up his sleeve at the person. The shibboleth will sense 
that he is being patronized and will no longer feel that he is capable of wielding the power 
that he once did over the Satanist. 


Part III: Magic as Practiced by the Satanic Church 


There are many facets of magic that can be learned only through experience. A magus 
is one who has become adept in the field of ritual magic. There are many scholars of 
magic who are not capable of putting the theories which they have learned into practice. 
Others may have very little formal training in magic but may have a natural ability to 
utilize the Powers of Darkness. Knowledge can be a powerful tool, but without the com- 
mon sense to put this knowledge into practice, it is useless. Animals and small children 
are the most natural magicians. They have had little or no formal training and yet are 
adept at bending people and situations to their will. The Satanist regards these small be- 
ings as sacred and realizes that he can learn much from them. 

The Satanic Church is different from all other witchcraft or magical groups in the 
world today. It is unlike the white magical groups, such as those in which the powers of 
magic are supposedly used only for altruistic purposes. Nor is it a primitive group of 
cannibals whose membership is made up of uneducated people. The Satanic Church is 
the first organization of its kind whose membership consists largely of responsible, re- 
spectable people. Only by limiting our membership to individuals of this variety, rather 
than appealing to the lunatic fringe, can we be certain of becoming the strongest power 
structure in the world. Therefore membership in the Satanic Church is not open to 


everyone. Unlike other religions in which you go to church to become a worthwhile per- 
son, in the Satanic religion you must be a worthy person before you can come into church. 
Once in the Church, you can reap the rewards which you deserve. The Satanic Church 
has too much to offer to afford membership to people who are only seeking sensational- 
ism or are of a personality makeup that would reflect upon the Satanic religion in an 
unfavorable way. 

The Satanic Church looks with disdain upon white witchcraft groups, as we feel that 
altruism is sinning on the lay-away plan. It is unnatural not to have the desire to gain 
things for yourself. This does not mean that you never do anything for anyone else. If you 
do something to make someone for whom you care happy, his happiness will give you a 
sense of gratification. We practice a modified form of the Golden Rule. Our interpretation 
of this rule is: “Do unto others as they do unto you.” If you “do unto others as you would 
have them do unto you” and they in turn treat you badly, it goes against human nature 
to continue to treat such people with consideration. You may do unto others as you would 
have them do unto you; but if your kindness is not returned, they should be treated with 
the wrath they deserve. 

White witchcraft groups spout the theory that, if you curse a person, it will “return to 
you three-fold”, “come home to roost,” or in some way “boomerang back to the curser.” 
This is yet another indication of the guilt-ridden philosophy held by these neo-pagan, 
pseudo-Christian groups. These people want to delve into witchcraft but cannot divorce 
themselves from the stigma attached to it. Therefore they call themselves white magicians 
and base seventy-five percent of their philosophy on the trite and hackneyed tenets of 
Christianity. 

Anyone who pretends to be interested in magic for reasons other than gaining per- 
sonal power is the worst kind of hypocrite. The Satanic Church respects Christianity at 
least for being consistent in its guilt-ridden philosophy, but it can only feel contempt for 
people who attempt to appear emancipated from guilt by joining a witchcraft group and 
then practice the same basic philosophy as Christianity. White magic is supposedly only 
utilized for good or unselfish purposes; and black magic, we are told, is used only for 
selfish reasons. In the Satanic Church we draw no dividing line between white or black 
magic. Magic is magic, be it used to help or hinder. You the magician should have the 
ability to decide what is just and then apply the powers of magic to attain your goals. 

The Satanic Church combines two very paradoxical words in its title. There is a defi- 
nite reason for this. The word “church” is a respected and revered term. To combine the 
word “church” with the outrageousness of Satan is to employ one of the most important 
magical formulas —the utilization of nine parts acceptability to one part outrageousness. 
To be a true magician you must, in all outward appearances, be acceptable to the estab- 
lishment—and then use outrageous methods to undermine a situation. This again in- 
volves the art of misdirection. 

If you have an appearance of respectability and then present an unorthodox idea, it 


will be accepted much more readily than it would be if you present an appearance which 
does not conform to the average person’s image of respectability. For example, five thou- 
sand people marching down the street dressed in outlandish costumes and wearing the 
badges of antagonism will only succeed in alienating themselves more strongly from the 
forces they desire to change. If these marchers would appear in the guise of those whom 
they would change, then the needed identification could be established and inroads 
gained. 

Human beings are very egotistical creatures. We will be much more receptive to anew 
idea if it is presented to us by someone who is for the most part like ourselves than we 
would be if it were presented by a person completely alien to us. Only by working side 
by side with the establishment can we create any sizable change in our society. Satanism 
is the only religion in which a person can “turn on” to the pleasures around him without 
“dropping out” of society. By “dropping out” we would only deprive ourselves of the 
enjoyable things that society has to offer. We would also limit the situations in which we 
could perform our magical workings. 

Our Christianized society cannot deny the existence of Satan, for to do so would re- 
quire it to deny the existence of God. For that matter any attempt on the part of any reli- 
gion to deny the existence of Satan, by whatever name he is called, would be to deny the 
contents of its respective scriptures. 
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“LETTERS FROM THE DEVIL” COLUMN 
Anton LaVey 
The National Insider Vol. 14, No. 17 
April 27, 1969 


Last week I devoted my column to describing some of the most commonly accepted 
fallacies concerning the requirements of the successful witch or warlock. Now allow 
me to set out some of the requisites for the person who wishes to practice the true art 
of the magical manipulation of human beings, the practical nature of sorcery. 


First of all, one should not enter into the study of practical witchcraft out of desperation. 
Far too many people expect to wave a proverbial magic wand, and thereby solve all of 
their problems. Everyone is looking for a shortcut, an easy way, a system. No one knows 
this better than Satan. Everybody wants to get something for nothing. The millions of 
contests, raffles, lotteries, bonus gifts, special offers, and free premiums, are proof of this. 
So are the myriad books, pamphlets, courses, study groups, etc. that purport to teach the 
“great secrets” or “revealed wisdom” of one master or another. 


The true magician knows one thing for certain, and that is an adage so corny it hardly 
seems worth stating, but very brutally true: 


“You get out of life exactly what you put into it!” 


The man that comes to me after losing out In everything he has ever undertaken and 
expects the Devil to have pity on him just because, In desperation, he decided to sign his 
name on the dotted line, is sadly deluded. 


One of the unanswered questions about the book and film “Rosemary’s Baby” is why the 
girl who was originally living with the elderly couple met her untimely death on the 
pavement outside the building — whether she fell, jumped, or was pushed. 


To the Satanist, the reason is quite obvious. The girl in question had been established in 
the story as a “loser.” Satan, in selecting a suitable choice of woman to impregnate, would 
want no such woman to carry his own child, but would look for one with some enthusi- 
asm for life. No one had to push the girl out of the window. She was destined to lose, by 
her own actions. Her own accident-proneness caused her destruction, prompted by the 
very fear of the unknown which she evidenced. 


POWER IN MAGIC 


There is indeed, great power in magic, but one must be prepared to take advantage of 
this power. If a person is a perennial loser, they cannot be expected to know how to safe- 
guard their success, if and when it should arrive. Even if you could learn to be a wizard 
overnight, you would need the proper personality to go along with it. Rule number one 
in the practice of real magic is: You must be able to conduct a smooth running life for 
yourself! Throughout the history of the world It has been established that the rich get 
richer and the poor get poorer, or more bluntly —them that has— gets! If you haven’t a 
damn thing and want to get something, you must start out by at least pretending that you 
have something! 


The old maid who looks under her bed every night for a man is never going to find him 
there, until she starts being seen with a man outside of her room. It will be said by some 
at this point that what I am saying is nothing more than applied psychology. 


It’s amazing to me the amount of people that apparently know all about applied psychol- 
ogy, that never seem to be able to apply it. In order to be a competent witch one must be 
able to first learn and utilize the principles of applied psychology. All you dirty old men 
out there that think you’re going to get a sexy young girl just by saying a magical incan- 
tation or buying a do-it-your-self voodoo kit have another thing coming! 


All of you plain, dumpy, women that feel a handsome young man should love you for 
your “inner beauty” are deluded fools! If you are a loser and expect Satan to bless you 
after God has given you the boot, there IS a possibility that you have simply been playing 
on the wrong team, and a change in philosophy is in order. If, however, your change in 
theology produces no more success than you had before, don’t blame Satan and his 
earthly concept of life. Don’t blame the ineffectual past concept of “God” either for your 
failure. Blame yourself for wanting to lose! 


CONVENIENT EXCUSE 


Another person, situation, or god, is always a convenient excuse for our own shortcom- 
ings and defeats in life. The winner makes mistakes and learns from them not to make 
the same mistake again. The loser makes mistakes and never learns a thing from them. 
Next we come to step number two in the preparation for witch-hood — glamour. Glamour 
is the term by which the enchantments and manipulations of witches and sorcerers was 
known for many years. Now the meaning of the word has changed to denote a dazzling 
display of beauty. We will simply define glamour as that which will compel visual atten- 
tion, thereby distracting the viewer from other things. Closely akin to this is another word 


long used in connection with sorcery — fascination. It has been said that you can’t tell a 
book by its cover, but nevertheless people do! In fact, if most people didn’t tell books by 
their covers, there would be no need for such a saying. A successful witch must have 
glamour in her presence, whether it be in her sex appeal, her bizarre ugliness, the devices 
and conveyances with which she surrounds herself, or the place in which she lives. No 
girl who presents a dowdy, uninteresting appearance will ever make it as a witch. 


The reason people are intrigued by magic and witchcraft In the first place is because it 
represents one of the secret facets of life —the element of wonder. If the fascination for the 
occult itself is what makes it so popular, then it stands to reason that anything that in- 
trigues, fascinates, or causes one to wonder, will meet with the same reaction on the part 
of the onlooker— potential compulsion. Just look at any successful prostitute; invariably 
she will be dressed in a manner that will attract men and alienate women. Their choice of 
clothing is that which will titillate, intrigue, and command the attention of potential cus- 
tomers—in short, a promise of more and better things to come. Who is the man most 
likely to cause an arousal in the women at a social gathering? Surely not the loud, bois- 
terous and totally open-book type, but the guy who is obviously different from all the 
rest in appearance, but with what appears to be an underlying sensual strength, promis- 
ing deep emotions. We are still animals, despite our attempts to hide from the fact, and 
intellect is dandy but it’s the old gut reaction that will win out every time. 


CONCEPT OF GOD 


This is why the Devil has always had it so easy, ruling the world. The spiritual, the higher 
planes, the concert of God, is basically an intellectual development, an idealistic inven- 
tion—and must be thought about in order to function. On the other hand the necessities, 
desires, indulgences, and compulsions are purely emotional and need no analysis to put 
them into operation! Therefore the aspiring witch or warlock should learn well the im- 
portance of emotional appeal, and first in order of importance is visual stimulation. There 
is one hard, fast rule that applies to successful visual stimulation of a sexual nature —one 
that will always serve the witch who is reasonable attractive, in fascinating others. That 
rule is: That which is most intriguing is that which is not meant to be seen. This is so aptly 
proven by the men in a topless club who will shift their gaze from an almost totally nude 
girl who is throwing her body about erotically, to an attractive young woman sitting with 
her husband at the bar, who while watching the show is displaying a generous amount 
of thigh above the tops of her nylons. The difference between the woman on stage and 
the woman in the audience is, the gal up there dancing is viewed by other women present 
with amusement, and even secret identification. The young housewife, with her apparent 
carelessness in keeping her skirt under control, is observed by other women present in a 
resentful and critical manner. The reason for the disapproval from other women and the 


sneaky but approving glances from the men is obvious to those who know. The woman 
sitting at the bar, well dressed from her neatly styled hair to her high heels, is presenting 
a far better show with her revealed garters and an occasional glimpse of her underwear 
than the near-nude on the stage because the married gal (who probably has three kids at 
home) is showing something that is NOT MEANT TO BE SEEN! Do you know what the 
most disheartening thing in the world to the Devil is? Such things as the “unisexual look,” 
where you can’t tell the boys from the girls because they dress the same. An honest ho- 
mosexual likes guys that look like guys! 


A HEALTHY TRANSVESTITE 


A healthy transvestite wants to look like a woman when dressed up! A confirmed lesbian 
likes gals that look like either guys OR gals, but not both! Either people ought to wear no 
clothes at all, or wear garments that signify one sex or the other. If a woman has feminine 
charms, she should show them. If a man has sensual appeal, he should display it. The 
wearing of “cod pieces” in the middle ages is no different than the padding of the “bas- 
ket” in the gay world of today—it displays something that is not meant to be seen! Of 
course all of these uses of sexual intrigue are as the result of unfounded guilt established 
by the men of “God,” but nevertheless they’re here and we’re stuck with them, so we 
might as well use them and enjoy them. There is an opportunity to free oneself from these 
“hang-ups” by the use of drugs, but look what it produces —lack of discrimination result- 
ing in the aforementioned “unisexual look.” I would rather be “hung-up.” It’s a lot more 
fun. This is why the Satanist revels in what are considered to be sins. We Satanists con- 
sider “hang-ups” to be “hang-ONS” — the very foundations of what makes our personal- 
ity, our likes and dislikes what they are. We like our fetishes and resent any attempt to 
remove them. This is why we are not a “love” religion that claims to like everything and 
everybody. We feel that when one loses their sense of discrimination, they become like 
ants in an anthill. Fortunately, most people are still possessed of “hang-ups” and are “up 
tight” about some things. Those that think they are “free” are usually working at it so 
hard that they have become enslaved by their “freedom.” Next week I will answer some 
of the letters that have been coming in, asking the Devil’s opinion on various matters 
concerning the black arts, manners and morals, and other subjects approachable from a 
Satanic point of view. I will also add further ingredients to our study of PRACTICAL 
witchery. Until then, sin well! 


ON OCCULTISM OF THE PAST 
Anton Szandor LaVey 
The Cloven Hoof, September VI A.S. (1971 c.e.) 
Volume Three, Number Nine 


“When anyone invokes the devil with intentional ceremonies, the devil comes 
and is seen. To escape dying from horror at that sight, to escape catalepsy or 
idiocy, one must already be mad....There are two houses in heaven, and the tri- 
bunal of Satan is restrained in its extremes by the Senate of Divine Wisdom. 


“This explains the bizarre nature and atrocious character of the operations of 
Black Magic....the diabolical masses, administration of sacraments to reptiles, 
effusions of blood, human sacrifices and other monstrosities, which are the very 
essence and reality of Goetia or Nigromancy. Such are the practices which from 
all time have brought down upon sorcerers the just reputation of the laws. Black 
Magic is really only a graduated combination of sacrileges and murders de- 
signed for the permanent perversion of a human will and for the realization in a 
living man of the hideous phantom of the demon. It is therefore, properly speak- 
ing, the religion of the devil, the cultus of darkness, hatred of good carried to the 
height of paroxism; it is the incarnation of death and the persistent creation of 
hell.” 


— Transcendental Magic by Eliphas Levi 


This is the writing of Eliphas Levi, one of the sustainers of occult unwisdom of the nine- 
teenth century. In Levi’s works we are confronted by page after page extolling the merits 
of Jesus Christ as king and master. Any Satanist who has ever read Transcendental Magic 
cannot help but see Levi's great contribution to Christian theology and Dennis Wheatley. 


I MEANT what I said in The Satanic Bible, when I referred to such prior garbage as “sanc- 
timonious fraud — guilt-ridden ramblings and esoteric gibberish by chroniclers of magi- 
cal lore unable or unwilling to present an objective view of the subject.” Yet it not only 
saddens but antagonizes me when I find a member impressively stating his adherence to 
or compatibility with these worthless ravings. 


It is bad enough to hear of the “great teachings” of Aleister Crowley —who hypocritically 
called himself by the Christian devil’s number, yet steadfastly denied any Satanic con- 
nections, who wrote and had published millions of words of Kabbalistic mulligatawny, 
the distilled wisdom of which could have been contained in a single volume of once- 


popular E. Haldeman Julius’ Little Blue Books (which sold for a nickel). Strange, how 
seldom one hears plaudits for Crowley’s poetry, worthy of inclusion with the likes of 
James Thompson, Baudelaire, Clark Ashton Smith, and Robert E. Howard. If Crowley 
was a magician, it was the beauty of his creative art which made him so, not his drug- 
befuddled callings-up of Choronzon, et al. Unfortunately, his followers today have taken 
up his worst, while neglecting his best. 


I get fed up to the stomach-turning point, listening to would-be students waxing eloquent 
over Israel Regardie’s Golden Dawn, with its ponderous bulk blotched by sigil after sigil 
of holy esoterica. The very jacket design fairly screams out, “Oh God, how good and light 
!” with a rayed cross of a magnitude that should have awakened 
Bela Lugosi back to life out of sheer shock. Mr. Regardie, like his white-light predecessors, 


and righteous we are 


rambles through five pounds of accumulated Kabbalistic toxemia and burned-out Rosi- 
crucianism before his literary enema yields a scant few pages of today’s dinner, namely, 
a watered-down version of the Enochian Keys. 


No, I cannot accept the worth of these “masters,” who couldn’t even get off a semi-logical 
thought without falling victim to what H.G. Wells superbly defines as “big thinks.” These 
works were around when I wrote The Satanic Bible. I had even read them, as well as Mon- 
tague Summers, Rollo Ahmed, Ophiel, Bardo, Butler, Hall, etc., etc., who wrote reams of 
arcane rhetoric and produced plates of pretty symbols, yet couldn’t seem to say what 
they meant nor mean what they said. Somehow, an occasional member who has “discov- 
ered” an occult “master’s” writings of the past, forgets all about those opening lines in 
the preface to The Satanic Bible, assuming, I guess, that I didn’t know about their new- 
found bit of esoterica when I took pen in hand. 


At the tender age of twelve, when I grew disenchanted halfway through the Albertus Mag- 
nus and a third of the way through the Sixth and Seventh Books of Moses, it occurred to me 
there must be “deeper stuff,” so I delved. Alas, I found the deeper stuff was deeper all 
right, and piled higher as well. For every page of meat it seemed there were a hundred 
pages of filler, adding up to a pretty, plump, but decidedly ersatz hunk of baloney. 


I wrote The Satanic Bible because I looked for such a book all my life, and, unable to find 
it, concluded that if I ever expected to read what I was seeking, I would have to write it 
myself. The same principles applied with The Compleat Witch. 


Summing up, if you NEED to steep yourselves in occult lore, despite this diatribe, by all 
means do so. But do it as a ritual in itself, ie., objectively towards subjective ends! read on, 
knowing that you won't learn a damn thing in principle from Levi, Crowley, Regardie, (or 
Sybil Leek either!) that isn’t extended one-hundred fold in The Satanic Bible or The 


Compleat Witch, but that you'll have the spooky fun, ego-food, and involvement which in- 
variably accompanies a curriculum concerned more with the gathering of ingredients 
than the application of principles. 


Il. LaVey: Later Writings 


THE NINE SATANIC SINS 
Anton Szandor LaVey, 1987 


1. Stupidity —The top of the list for Satanic Sins. The Cardinal Sin of Satanism. It’s too 
bad that stupidity isn’t painful. Ignorance is one thing, but our society thrives increas- 
ingly on stupidity. It depends on people going along with whatever they are told. The 
media promotes a cultivated stupidity as a posture that is not only acceptable but lauda- 
ble. Satanists must learn to see through the tricks and cannot afford to be stupid. 


2. Pretentiousness— Empty posturing can be most irritating and isn’t applying the cardi- 
nal rules of Lesser Magic. On equal footing with stupidity for what keeps the money in 
circulation these days. Everyone’s made to feel like a big shot, whether they can come up 
with the goods or not. 


3. Solipsism— Can be very dangerous for Satanists. Projecting your reactions, responses 
and sensibilities onto someone who is probably far less attuned than you are. It is the 
mistake of expecting people to give you the same consideration, courtesy and respect that 
you naturally give them. They won’t. Instead, Satanists must strive to apply the dictum 
of ‘Do unto others as they do unto you.’ It’s work for most of us and requires constant 
vigilance lest you slip into a comfortable illusion of everyone being like you. As has been 
said, certain utopias would be ideal in a nation of philosophers, but unfortunately (or 
perhaps fortunately, from a Machiavellian standpoint) we are far from that point. 


4. Self-deceit—It’s in the ‘Nine Satanic Statements’ but deserves to be repeated here. An- 
other cardinal sin. We must not pay homage to any of the sacred cows presented to us, 
including the roles we are expected to play ourselves. The only time self-deceit should be 
entered into is when it’s fun, and with awareness. But then, it’s not self-deceit! 


5. Herd Conformity —That’s obvious from a Satanic stance. It’s all right to conform to a 
person’s wishes, if it ultimately benefits you. But only fools follow along with the herd, 
letting an impersonal entity dictate to you. The key is to choose a master wisely instead 
of being enslaved by the whims of the many. 


6. Lack of Perspective — Again, this one can lead to a lot of pain for a Satanist. You must 
never lose sight of who and what you are, and what a threat you can be, by your very 
existence. We are making history right now, every day. Always keep the wider historical 
and social picture in mind. That is an important key to both Lesser and Greater Magic. 
See the patterns and fit things together as you want the pieces to fall into place. Do not 


be swayed by herd constraints—know that you are working on another level entirely 
from the rest of the world. 


7. Forgetfulness of Past Orthodoxies—Be aware that this is one of the keys to brainwash- 
ing people into accepting something new and different, when in reality it’s something 
that was once widely accepted but is now presented in a new package. We are expected 
to rave about the genius of the creator and forget the original. This makes for a disposable 
society. 


8. Counterproductive Pride —That first word is important. Pride is great up to the point 
you begin to throw out the baby with the bathwater. The rule of Satanism is: if it works 
for you, great. When it stops working for you, when you’ve painted yourself into a corner 
and the only way out is to say, I’m sorry, I made a mistake, I wish we could compromise 
somehow, then do it. 


9. Lack of Aesthetics—This is the physical application of the Balance Factor. Aesthetics 
is important in Lesser Magic and should be cultivated. It is obvious that no one can collect 
any money off classical standards of beauty and form most of the time so they are dis- 
couraged in a consumer society, but an eye for beauty, for balance, is an essential Satanic 
tool and must be applied for greatest magical effectiveness. It’s not what’s supposed to 
be pleasing’it’s what is. Aesthetics is a personal thing, reflective of one’s own nature, but 
there are universally pleasing and harmonious configurations that should not be denied. 


PENTAGONAL REVISIONISM: A FIVE-POINT PROGRAM 
Anton Szandor LaVey, 1988 


In recent years, we’ve wasted far too much time explaining that Satanism has nothing to 
do with kidnapping, drug abuse, child molestation, animal or child sacrifice, or any num- 
ber of other acts that idiots, hysterics or opportunists would like to credit us with. Satan- 
ism is a life-loving, rational philosophy that millions of people adhere to. Now we’re 
ready for something that goes quite a few steps beyond just explaining our principles. 
Every revisionist movement needs a set of goals/guidelines that are clear, concrete, and 
that will effect significant changes. 


The following Five-Point Program reflects attitudes which allow others to decide whether 
they wish to align themselves with Satanism or not. Each is necessary for Satanic change 
to take place. When asked what we're “doing,” here’s the answer: 


1. Stratification—The point on which all the others ultimately rest. There can be no more 
myth of “equality” for all—it only translates to “mediocrity” and supports the weak at 
the expense of the strong. Water must be allowed to seek its own level without interfer- 
ence from apologists for incompetence. No one should be protected from the effects of 
his own stupidity. 


2. Strict taxation of all churches—If churches were taxed for all their income and prop- 
erty, they’d crumble overnight of their own obsolescence, and the National Debt would 
be wiped out as quickly. The productive, the creative, the resourceful should be subsi- 
dized. So long as the useless and incompetent are getting paid, they should be heavily 
taxed. 


3. No tolerance for religious beliefs secularized and incorporated into law and order 
issues—to re-establish “Lex Talionis” would require a complete overturning of the pre- 
sent in-justice system based on Judeo-Christian ideals, where the victim/defender has 
been made the criminal. Amnesty should be considered for anyone in prison because of 
his alleged “influence” upon the actual perpetrator of the crime. Everyone is influenced in 
what he or she does. Scapegoating has become a way of life, a means of survival for the 
unfit. As an extension of the Judeo-Christian cop-out of blaming the Devil for everything, 
criminals can gain leniency, even praise, by placing the blame on a convenient villain. 
Following the Satanic creed of “Responsibility to the responsible,” in a Satanic society, 
everyone must experience the consequences of his own actions—for good or ill. 


4, Development and production of artificial human companions — The forbidden indus- 
try. An economic “godsend” which will allow everyone “power” over someone else. Po- 
lite, sophisticated, technologically feasible slavery. And the most profitable industry since 
T.V. and the computer. 


5. The opportunity for anyone to live within a total environment of his or her choice, 
with mandatory adherence to the aesthetic and behavioral standards of same—Pri- 
vately owned, operated and controlled environments as an alternative to homogenized 
and polyglot ones. The freedom to insularize oneself within a social milieu of personal 
well-being. An opportunity to feel, see, and hear that which is most aesthetically pleasing, 
without interference from those who would pollute or detract from that option. 


This is the encapsulated version of the current thrust of Satanic advocacy. So when some- 
one asks you, “Well, what do Satanists do?”, you will be qualified to tell him. 
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THE WORLD'S MOST POWERFUL RELIGION 
Anton Szandor LaVey 
The Cloven Hoof, Issue #127, Year XXX1 A.S. (1996 c.e.) 


Religion is the most important thing in a person’s life. If electric trains are the most per- 
vasive thing in one’s life, that is his religion. Anything can be a religion if it means a lot. 
If your present religion isn’t the most important thing in your life, then skip it. Find what- 
ever impels you most and make that your religion. 


Religions are easy to invent. Most traditional religions have little or nothing to do with 
reality, are dependent on obfuscation, interpretation, guilt, and unreasoning faith—some 
more than others. Since Satanism is essentially a religion of the self, it holds that the indi- 
vidual and his personal needs comes first. If that means playing with trains or spike- 
heeled shoes or singing in the bathtub, those are its sacraments and devotions. Taking 
inventory of old comic books is counting beads on a rosary, each book being a station of 
the cross. 


Before I codified Satanism, thus enabling me to integrate everything of a personal mean- 
ing into a suitable forum, I first considered the religion of Dogism. The belief system 
made sense, but was too limiting. Dogism holds that if you can’t eat it, and you can’t fuck 
it; piss on it. Much as I respect dogs and their gods, I could relate more to Catism, the 
principle religion of cats. The Five Commandments of Catism are: 


(1) Don’t run, if you can walk. 

(2) Don’t walk, if you can stand. 

(3) Don’t stand, if you can sit. 

(4) Don’t sit, if you can lie down, and 

(5) Don’t stay awake, if you can take a nap. 


Catism counsels: “He who sleeps the day away / lives to sleep another day,” or, “Respect 
the friend who brings your food, for he has been your choice / Or go and catch it for 
yourself, and have a louder voice,” and other such homilies. 


Freud’s “pleasure principle” should be known to be the highest motivator for any reli- 
gion. The significance of any fetish is a yardstick for its priority. When a fetish transcends 
all else, including survival needs, religious fanaticism is the result. When the audio equip- 
ment takes priority over the music, the way the music sounds is more important than the 
sound of the music. The act of falling in love can be more important than one’s choice of 


a mate. If the size of a screen is more important than what’s on it and the latest hardware 
and software eclipses the quality of the product entered — fetishism is the result. 


All activity that consumes, therefore, should be recognized as being both religious and 
fetishistic. A Satanist whose hobby or fetish is Satanism per se, is no more of a Satanist 
than one who, realizing the indulgence advocated by Satanism, accepts the Name. The 
difference between the man or woman who’s a practicing Satanist, from an identity Satan- 
ist is that the practicing Satanist looks at the picture, while the identity Satanist studies 
the frame. 


Those who disparage and belittle the Church of Satan to an obsessive degree reveal their 
fetish. In reality and practice, by their consuming interest, they reveal their true religion 
to be—the Church of Satan. Otherwise, they would turn on their heel, walk away, and 
refuse to subject themselves to that which they need not. Clearly, they need us. We don’t 
need them. 


Never underestimate the sexual corollaries to fetishism/religion. It’s too easy (and con- 
venient) to dismiss covert arousal. Just as there have been foot fetishists who work in shoe 
stores, there are masturbationist writers and artists who have nothing to say and write 
nothing worth reading. Their output amounts to one stroke or rub per line of type, using 
their typewriters or computers as sex toys. This can lead to sexual dependency upon the 
computer. Far-fetched? Things have changed since monks illuminated manuscripts and 
suffered ecstasies. 


Varieties of religious experience can be as interesting as varieties of fetishism. Though 
there may be many kinds, overall, each disciple has his or her rigid set of preferred and 
obligatory devotions. Each has personal words of power as a result of distillation. All 
roads lead to Rome for the serious practitioner. It is Spare’s principle of reduction, Pav- 
lov’s bell. The devout Catholic crosses himself and murmurs “Saints preserve us.” The 
Pentecostal shouts “Hallelujah!” The Jew says “Mazeltov.” A more potent manifestation 
is possible, when one considers the true nature of religion. They might instead say: “I 
need a drink,” “My niece with the fine ass...,” “Is she a disciplinarian?” Every fetish- 


WM 


ist/religionist has sacred buzzwords: “tickle,” “Cherry ’65 Mustang,” “stinky socks,” and 
millions more. Sexual fetishes are probably the most epicurean preference of the human 
animal. The smallest detail is of great significance and there is little margin for error. In 


fact, there is less room for deviance in deviance, than in any other human endeavor. 


If certain words and phrases keep reappearing, it’s because they're never tiresome, al- 
ways fresh. Uncle Louie’s favorite musical composition may be the same old tune to 


others, but to Uncle Louie, it improves with age—which is more than can be said for 
Uncle Louie. It is his Ave Maria. 


Satanism is the only religion which serves to encourage and enhance one’s individual 
preferences, so long as there is admission of those needs. Thus, one’s personal and indel- 
ible religion (the picture) is integrated into a perfect frame. It’s a celebration of individu- 
ality without hypocrisy, of solidarity without mindlessness, of objective subjectivity. 
There need be no deviation from these principles. They should summarily negate inter- 
necine strife and bickering. Any attempts at Satanic “reformation” should be seen for 
what they are: creating problems where none exist. There should be no place in any reli- 
gion for reformers whose very religion is the fetish of reformation. There is even a place 
and title for compulsive dissidents, and if they can wear the mantle, they are welcome. 
They would delude themselves to be revolutionaries. In our camp, they are called “House 
Masochists.” 


II]. Enochian Guides 


GUIDE TO ENOCHIAN PRONUNCIATION 
Anton Szandor LaVey 
The Cloven Hoof, May V A.S. (1970 c.e.) 


Of all the questions asked pertaining to the contents of The Satanic Bible, the most frequent 
is concerning the pronunciation of the Enochian Keys. I wish to stress the fact, before even 
dealing with the recommended pronunciation, that the importance should be placed 
upon the rhythmic and sequential delivery of the words, rather than a scholarly attempt 
to pronounce them properly. 


The original renditions of the Keys were written in much the same way as Hebrew; i.e., 
the letters are only represented by consonants, with the vowel sounds unwritten. Only 
one other translation of the Keys is available—Israel Regardie’s inclusion in his monu- 
mental twenty-five dollar work called The Golden Dawn. The Keys in Regardie’s work are 
a “white light” translation and occupy a scant few pages at the end of his two-volume 
compendium of the rituals of the Order of the Golden Dawn. They are presented in their 
Enochian form with only consonants to read by, so that “Zodoreje” would read “Zdrj.” 
As you can see, this makes it decidedly tougher to pronounce! 


There are various opinions as to the proper pronunciation, just as in Latin there are some- 
times several ways of pronouncing the same word, depending on the regional and his- 
torical speech pattern. So it is with Enochian. The word “Cahisa,” if one is to prefer a soft 
sound pattern, would be read “SA-HEE-SHAH”—the most prevalent pronunciation, 
however, would be “KA-HEE-SAH,” or just the way it looks like it would be said. Gen- 
erally, all consonants should be given a hard sound: C as in cake, S as in salt, G as in gold, 
J as in just, etc. 


The delivery of the words should be as deliberate and prolonged as possible, with no 
attempt made to jabber them quickly to show how proficient in the language you are! For 
those who saw Rosemary's Baby [or The Devil’s Rain, for which LaVey himself coached the 
extras], you will recall the slow solemnity of the chants, performed in almost a monotone. 
Each syllable should be spoken with great deliberation, care being given not to skim over 
the sounds. A word like “beliore” should result in “BAY-LEE-OAR-RAY.” “Busada” 
should come out “BOO-SAH-DAH.” Where two identical vowels are shown together, as 
in “Ooa,” the pronunciation would be “OH-OH-AH.” 


I find most annoying the person who demands a word-for-word translation of the Keys, 
not realizing they are virtually like Pigeon English in their lack of grammatical nuance 
and literary style. If they were to be translated literally, you may be assured that the 


chanter would sound most inarticulate! Because the English language is a glorious dis- 
play of words, it is criminal not to avail oneself of the majestic vocal renditions made 
possible by such a language. In the ceremonies which I have conducted, I have always 
spoken the key I have chosen both in English and Enochian. 


As a short example of pronunciation, here is 


THE SIXTEENTH ENOCHIAN KEY 
(written phonetically) 


Ee-lah-sah vi-vee-ah-lah pay-ray-tah! Sah-lah-mah-noo bah-lah-tah, dahs ah-cah-row oh- 
dah-zoe-dee boo-sah-dah, ode bay-lee-oh-rock-sah bah-lee-tah: Dahs ee-noo-see kah-oh- 
sah-jee loo-sah-dah-noo ay-mow-dah: Dahs oh-may ode tah-lee-oh-bay: dah-ree-lah-pah 
ee-ay-hay ee-lah-sah Mah-dah Zoe-dee-low-dah-ray-pay. Zoe-dah-cah-ray ode Zoe-dah- 
may-rah-noo. Oh-doe kee-cah-lay Kwah-ah: Zoe-doe-ray-jay, lah-pay zoe-dee-ray-doe 
Noe-coe Mah-dah, Hoe-ah-thah-hay Sigh-tahn! 


SUGGESTED ENOCHIAN KEYS FOR VARIOUS 
RITUALS AND CEREMONIES 
Anton Szandor LaVey 
The Cloven Hoof, June V AS (1970 c.e.) 


Vengeance & Keys 12, I4, I7 
Destruction 

Lust & Weddings Keys 2, 7, 13 
Funerals Key I 
Compassion Keys 16, 18, 
Power Keys 1, 3, 8 


Traditional Black Mass Keys 5, IS 


Pride & Rejoicing Key 18 


IV. Satanic Bible Research 


THE SATANIC BIBLE DEDICATIONS DELINEATED 
Stephen E. Flowers, Ph.D. 
from Lords of the Left-Hand Path 
Runa-Raven Press, Smithville, Texas, 1997 


Essential to the nature of the myth of any figure such as Anton LaVey are the influ- 
ences which shaped that figure’s thought and action. LaVey himself provided a core list 
of such influences on his thought on the dedication page of the original printings of his 
Satanic Bible. It is telling that in more recent printings of the book this page has been omit- 
ted. 

On that list appear 19 primary personages, with 20 more given a sort of “honorable 
mention” .! There is also one animal, Togare, LaVey’s famous pet lion, and the Nine Un- 
known Men. [Almost 70 other names appeared in a similar list in his Satanic Rituals book. 
These too have been removed in recent printings.] Space does not permit me to discuss 
each one of these personages in any detail, but the primary list is extremely important to 
understanding LaVey’s Satanic philosophy. 


The 19 primary men are (in the order he listed them): Bernardino Logara, Karl 
Haushofer, Grigory Yefimovitch Rasputin, Sir Basil Zaharoff, Allesandro Cagliostro, Bar- 
nabas Saul, Ragnar Redbeard, William Mortensen, Hans Brick, Max Reinhardt, Orrin 
Klapp, Fritz Lang, Friedrich Nietzsche, William Claude Dukinfield, Phineas Taylor Bar- 
num, Hans Poelzig, Reginald Marsh, Wilhelm Reich, and Mark Twain. After the names 
of each of these, LaVey characterizes them with a dedicatory phrase. These are given in 
quotation marks in the discussions below. 

Bernadino Logara, “who knew the value of money”, unidentified, presumably a ma- 
nipulative banker or financier. 

Karl Haushofer (1869-1946), “a teacher without a classroom”, was the founder of the 
theory of “geopolitics” and a professor of geography at the University of Munich. He was 
sympathetic with National Socialism and exerted influence on its ideology, especially 
through one of his students, Rudolf Hess. However LaVey’s image and admiration of him 
comes through the modern mythologizing contained in The Morning of the Magicians, in 
which the authors have Haushofer involved in various occult goings-on in Tibet and with 
the infamous Thule Gesellschaft of Rudolf von Sebottendorf. There is, however, no 


' The “secondary” dedication names: Howard Hughes, James Moody (CS member), Marcello Truzzi (So- 
ciology professor), Adrian-Claude Frazier (real name Charles Steenbarger, CS), Marilyn Monroe, Wesley 
Mather (CS), William Lindsay Gresham, Hugo Zacchini (“Human Cannonball” circus performer), Jayne 
Mansfield, Frederick Goerner, C.Huntley (CS), Nathaniel West, Horatio Alger [the juxtaposition of these 
two is intentionally ironic, since West in A Cool Million satirized Alger], Robert E. Howard, George Or- 
well, H.P. Lovecraft, Tuesday Weld, H.G. Wells, Sister Marie Koven (CS), Harry Houdini, Togare, and the 
Nine Unknown Men. — M.A.A. 


evidence for these more “occultnik” connections. 

Rasputin (1872-1916), “who knew the magic of a child”, was much admired by LaVey 
because he saw the Russian “mad monk” as a lusty manipulator of people (especially 
women) and power — all traits pursued by LaVey himself. But Rasputin was not likely to 
have had anything really “Satanic” about him. LaVey was most certainly inspired by 
more lurid accounts of Rasputin—and by the film Rasputin: The Mad Monk (Hammer, 
1965). 

Sir Basil Zaharoff (1850-1936), “a gentleman”, was an arms merchant who sold wea- 
ponry and encouraged his customers to use their purchases —all while not only becoming 
wealthy but being knighted by the King of England too! Cagliostro (1743-1791), “a 
rogue”, was the assumed name of an Italian magician and alchemist named Guiseppe 
Balsamo. He billed himself as a “Count” and the “Grand Kophta of the Egyptian Lodge”, 
but what was less known was that he had been expelled from several countries due to his 
fraudulent dealings. He was popular with the people and a supporter of revolution, but 
ended his life in the dungeons of Pope Pius VI. 

Barnabas Saul was the first “scryer”, or medium, employed by the Elizabethan mage 
John Dee (1527-1608). After leaving Dee’s service, Saul disavowed his visions. 

Ragnar Redbeard (1842?-1926?), “whose might is right”, is a story unto himself. 
“Redbeard” was perhaps the pseudonym of Arthur Desmond, an atheist and social Dar- 
winist street-philosopher from whose book, entitled Might is Right LaVey lifted whole 
sections to create the “Book of Satan” portion of the Satanic Bible. 

William Mortensen, “who looked ... and saw”, wrote a photographers’ manual enti- 
tled The Command to Look (1937). The psycho-optical theories contained in it greatly influ- 
enced LaVey’s approach to art and to images and the way they can influence the human 
mind. It must be considered a keystone to LaVeyan Satanism. 

Hans Brick, “who knows the law”, wrote a book entitled The Nature of the Beast (1960) 
which was a formative influence on the formulation of LaVey’s social philosophy, espe- 
cially as contained in the Lex Talonis or “Eleven Rules of the Earth”. 

Max Reinhardt (1873-1943), “a builder of dreams”, was born Max Goldman in Austria 
and became famous as a theatrical director who specialized in staging huge spectacles. 

Orrin Klapp (b. 1915), “the walking man”, is a sociologist whose works Heroes, Villains 
and Fools (1962) and The Collective Search for Identity (1969) were greatly influential on 
LaVey’s ideas of social movements and change. 

Fritz Lang (1890-1976), “who made moving blueprints”, was an Austrian film director 
who made such classics as Metropolis (1926) and M (1930). 

Friedrich Nietzsche (1844-1900), “a realist”, was a German philosopher and forerun- 
ner to the existentialists. His ideas of the overman (or “superman”) and the “will to 
power”, as well as his ideas concerning the existence of natural “masters” and ’slaves”, 
are greatly admired by modern philosophical Satanists. 

W.C. Fields (1880-1946), “who saved me a journey to Tibet”, was the stage-name of 


William C. Dukinfield. 

P.T. Barnum (1810-1891), “another great guru”, was the American showman famous 
for his exhibits of freaks and establishment of circuses. Barnum’s supposed basic philos- 
ophy —“There’s a sucker born every minute” — was taken to heart by LaVey and used as 
a mainstay of his worldview. 

Hans Poelzig (1869-1936), “who knew all the angles”, was a German architect who 
specialized in grandiose and imaginative structures. An example is the Grand Theater in 
Berlin, also called the Max Reinhardt Theater (1919). He was also the set designer for The 
Golem (Deutsche Bioscop, 1914). 

Reginald Marsh (1898-1954), “a great artist”, was an illustrator, scene designer, and 
painter of gritty street scenes, greatly admired by LaVey, who is himself a painter of un- 
usual subjects. 

Wilhelm Reich (1897-1957), “who knew more than cabinet making”, was a German 
psychologist who held that there was a material force called “orgone” which worked in 
conjunction with the human orgasm. This force could also be collected in “cabinets” 
called “orgone accumulators”. 

Mark Twain (1835-1910), “a very brave man”, was the pen name of Samuel Langhorn 
Clemens, the great American writer. LaVey much admires Twain for his works Letters 
from the Earth and The Mysterious Stranger. In an early Church of Satan document, LaVey 
praises Twain as “one of the greatest of the Devil’s advocates in history” and as “the most 
noble embodiment of the Satanist”. 

This list of influences provides invaluable insight into the formation of LaVey’s phi- 
losophy and outlook on life. Of the 16 identifiable men fully half of them are artists of one 
kind or another. Of these, five dealt with the creation of visual imagery and two, W.C. 
Fields and P.T. Barnum, were best known as “trickster” figures. The idealization of image 
makers should provide some clue as to the true nature of LaVey’s philosophy and magic. 

That most of LaVey’s ideas are not original, and that his philosophy is largely made 
up of bits and pieces of the philosophies of others which he recomposed according to his 
own tastes and style— unique to himself and to his time—might also be said of some of 
the other subjects in Lords of the Left-Hand Path. We could say the same of every one who 
ever created a religion, whether Gautama the Buddha or Gerald Gardner. What makes 
LaVey somewhat unusual in this respect is that he often seems to insist on the idea that 
he invented a way of thinking, that his Satanism is something akin to a product upon 
which he has a “copyright” of some sort. But more remarkable than the idea that LaVey 
invented his Satanism out of bits and pieces of obscure philosophies is the fact that he 
actually invented himself out of the depths of his own mind ... 


THE SATANIC BIBLE: AN ANALYSIS OF CONTENTS 
Raiga88 


The Dedication 


Long since removed from contemporary printings of the book, the first edition of The Sa- 
tanic Bible contained an extensive dedication to the thinkers who influenced LaVey. 


The primary dedication of the book was made to Bernadino Nogara (misprinted as “Log- 
ara”), Karl Haushofer, Rasputin, Sir Basil Zaharoff, Alessandro Cagliostro, Barnabas Saul 
(Dr. John Dee’s first Scryer), Ragnar Redbeard, William Mortensen, Hans Brick, Max Rein- 
hardt, the American Sociologist Orrin Klapp, Fritz Lang, Friedrich Nietzsche, W. C. Fields, 
P. T. Barnum, Hans Poelzig, Reginald Marsh, Wilhelm Reich and Mark Twain. 


The secondary dedication included Howard Hughes, Marcello Truzzi, Marilyn Monroe, 
William Lindsay Gresham, Hugo Zacchini, Jayne Mansfield, Fredrick Goerner, Nathaniel 
West, Horatio Alger, Robert E. Howard, George Orwell, H. P. Lovecraft, Tuesday Weld, 
H.G. Wells, Harry Houdini, Togare (LaVey’s pet lion) and The Nine Unknown Men. 


The Satanic Bible, after the introductions by other authors, is divided into four books: the 
Book of Satan, the Book of Lucifer, the Book of Belial, and finally the Book of Leviathan. 
LaVey seems to have taken this hierarchy from The Book of the Sacred Magic of Abramelin 
the Mage, in which these four demons serve as the chiefs of Hell. Each book approaches a 
different aspect of Satanism, and serves a unique purpose within the structure of The Sa- 
tanic Bible. 


The Book of Satan 


The Book of Satan: The Infernal Diatribe introduces Satanism in dramatic fashion: through 
the stolen verse of Ragnar Redbeard in Might is Right. Anton LaVey plagiarised the verse 
directly; he chose segments from different sections of Might is Right, and made slight 
changes to the verse to amend what he perceived as errors in logic or consistency with 
Might is Right. As Anton LaVey stated in his introduction to later editions of Might is Right, 
he found both considerable inspiration in that book, but also glaring errors that made it, 
taken part by part, incompatible with his Satanic philosophy; it was instead the whole of 
the message that he found appealing, and the passages selected and changes made to best 
capture what he found appealing in Might is Right. The Book of Satan was also recited by 
LaVey in ritual ceremonies, in part or in whole, and his recording of The Satanic Mass in- 
cludes a full recitation of The Book of Satan. 


The Book of Satan is symbolically associated with the element of Fire. 


The Book of Lucifer: The Enlightenment 


The Book of Lucifer: The Enlightenment directly follows The Book of Satan. After the in- 
dignant intonation of The Book of Satan, The Book of Lucifer seeks to logically expound 
the philosophy and dogma of Satanism. The Book of Lucifer is divided into twelve essays, 
each of them a vital component of LaVey’s architecture of Satanism. The following are brief 
synopses of each of these essays: 


I. - Wanted! - God - Dead or Alive 


This short essay provides an essentially atheistic approach to Satanism, and indicts Judeo- 
Christian religion and prayer as hypocritical and unrealistic. Further, it clarifies the Satanic 
approach to the question of God: 


.. the Satanist simply accepts the definition which suits him best. Man has always created 
his gods, rather than his gods creating him. To the Satanist “God”...is seen as the balancing 
force in nature, and not as being concerned with suffering. 


The passage from which this is taken, when viewed as a whole, suggests that “God” is a 
human concept, a means of explaining that which men have been unable to explain either 
through ignorance or through philosophical inability to grasp the nature of reality. This 
passage also opens up the common Satanic maxim, “I am my own god”, a statement of self- 
aggrandizement, viewed as a positive trait by Satanists. 


II. The God you Save May be Yourself 


Follows up on the concept of “I am my own god” with a full explanation of the Satanic 
egocentric view of the world. This short essay states that as all gods are of human creation, 
worshipping an external god is to worship another human by proxy; therefore, the sensible, 
Satanic approach is to create your own god, namely yourself, and to “worship” this god. The 
result, of course, is to view oneself as the most important of all beings, and to adopt an 
unapologetically self-centered view of the world and course of action. 


III. Some Evidence of the New Satanic Age 


This essay is longer than the previous essays; following the first two that denounce tradi- 
tional religion as hypocritical and self-hating, this one offers Satanism as an alternative and 
opposite, a religion suited to human needs. 


It begins by suggesting that the Seven Deadly Sins are in fact all instinctual to human na- 
ture and not sinful at all. It states that they are all unavoidable urges of mankind, carefully 
selected by Christianity to ensure that all men will inevitably sin, as no one can avoid en- 
gaging in these instinctive urges. LaVey submits that this is a device to guarantee that 


humans within the Christian religious framework will surely sin and have no choice but to 
beg God for forgiveness; therefore, dependence upon the Church is assured. Instead, LaVey 
states that as all of these so-called sins are natural to humans, they should be embraced 
and even considered virtuous. This excerpt, for example: 


Envy and greed are the motivating forces of ambition - and without ambition, very little of 
any importance would be accomplished. 


He goes on to explain that in this modern age, religionists have had to constantly reinter- 
pret their own texts in order to keep up with the demands of people that they be permitted 
to indulge their normal human desires. LaVey views this as both hypocritical and evidence 
that these religions are inherently obsolete and should be discarded entirely, to be replaced 
with a religion better suited to man’s needs. Satanism, LaVey suggests, is that religion. 


LaVey then justifies Satanism as a religion by explaining that it is not merely a philosophy. 
He explains that one reason man has always had religion is because he has a need for dogma 
and ceremony; Satanism acknowledges this, and therefore supplies its adherents with 
dogma and ceremony in the form of magic and ritual. LaVey claims that it is precisely this 
trait that distinguishes Satanism from Humanism or other essentially atheistic philoso- 
phies, and makes it a true religion suited to man’s carnal nature. 


LaVey concludes the essay by explaining that even other religions or new-age movements 
that claim to supply adherents with magic have failed in this by distinguishing “white 
magic” from “black magic;” LaVey claims that all magic is one and the same, as all of it is 
done for the glorification of the magic user and therefore (like all human actions) is essen- 
tially selfish. He suggests that a Satanist may choose to help those he cares for, including 
himself, or condemn those he hates, but in all cases what he does is at his own discretion 
and therefore done for selfish reasons. 


IV. Hell, the Devil, and How to Sell Your Soul 


In this essay LaVey now explains why, if he does not believe in literal concepts of gods or 
devils, he chose the name “Satanism” to describe his religion. 


LaVey points out the Hebraic origin of the word “Satan” as a term to mean “adversary”, not 
only applied to a supernatural being but to any person who is your opponent. He likewise 
describes the mythological and literary significance of Satan in history, from the Greek Pan 
to the “scapegoat” used to absorb men’s sins to the co-opting of pagan deities and devils by 
Christianity. 


LaVey’s final assessment is that as Satan and all the devils have represented man’s carnal 
nature made sinful, and the opposition of everything from servile god-worship to conform- 
ity, Satan as a literary and mythological figure is the ideal symbol for a religion that exalts 


man’s carnal and independent nature. LaVey’s view of Satan might be best compared to 
John Milton’s literary Satan, a proud and independent beast. 


V. Love and Hate 


A surprisingly short essay given its importance, here LaVey explains in no uncertain terms 
how Satanists view matters of love and hate, and their role in human affairs. 


LaVey makes it very clear that although Satanism is an uncompromisingly selfish religion, 
he defines selfishness according to what an individual truly wants. Therefore, if a person 
should honestly care for another person and wishes to express love, then he should do so 
wholeheartedly; a truly selfish person can acknowledge that if a person is loved by him, 
then they are important by virtue of his love. This can be compared favorably to the argu- 
ments of ethical egoism—that what sometimes benefits others can be beneficial to oneself, 
but that one must always have one’s own interests first in mind. LaVey never suggests that 
love is not a natural emotion in man, and on the contrary suggests that loving select indi- 
viduals is very natural, but he does claim that to love all people is not only a philosophical 
mistake but is in fact impossible and even damaging to the ability to truly love those few 
individuals who deserve it. 


LaVey explains that hatred is likewise a natural emotion in man and therefore not to be 
shunned. He makes clear that hatred should be directed at those who deserve it by virtue 
of their actions to offend the individual, and like love, it is senseless to universally apply 
hatred to all mankind. He muses that while Satanism strongly advocates both individual 
love and hate, because white-light religion has such a strong aversion to acknowledging 
hate as a natural feeling in man that to merely mention that Satanism permits individuals 
to hate their enemies, Satanism is automatically portrayed as a hateful religion, a claim he 
maintains is false and ignorant of the true ethics of Satanism. 


VI. Satanic Sex 


Contrary to the popular opinion that Satanism advocates promiscuous behavior in all indi- 
viduals, in this essay LaVey actually lambasts the “free love” movement (a movement very 
much in motion in the 1960s when LaVey wrote The Satanic Bible) as being equally restrict- 
ing as the white-light view that any unholy sex is wrong. 


LaVey’s stance, once again, takes a purely individual approach to sexual matters and ethics. 
He maintains that while some people are indeed happy with sexual promiscuity, some are, 
by their nature, happier with much less sexual activity, or perhaps no sex activity at all. 
LaVey believes that neither of these states is unnatural or deserving of condemnation, but 
rather that it is a decision for each individual to make concerning their own sexual tastes 
and activities. 


From this basic principle, LaVey then expounds upon this by pointing out exactly what is 
and is not permissible Satanic sexual activity. 


The basic premise of what is permissible is summed up by the maxim: 


Satanism encourages any form of sexual expression you may desire, so long as it hurts no 
one else. 


LaVey quickly explains that this does not preclude sexual sadism/masochism, as “so long 
as it hurts no one else” must be interpreted to mean “who does not wish to be hurt.” 


This statement openly condones homosexuality, bisexuality, polyamory, premarital or ex- 
tramarital sex, sexual games including BDSM, multiple partners, and any other such pro- 
clivity, while at the same time not excluding heterosexuality, monogamy, or “traditional” 
marriage. Satanism views all such activities as entirely equal, and deserving of the same 
respect. LaVey also specifies asexuality as a valid expression, for one for whom sexual ac- 
tivity is simply not desired. LaVey claims Satanism to be the first religion to openly take 
this stance. 


However, the same statement therefore excludes any such activity as rape, pedophilia, or 
other sexual activities in which any of the participants are unwilling or unable to give 
knowledgeable consent (as is the case with a child or animal). Satanism also expressly for- 
bids illegal activity of any kind. 


VII. Not All Vampires Suck Blood 


One of the most famous essays from The Satanic Bible, it is here that LaVey coins the term 
“psychic vampire”. LaVey defines a psychic vampire as one who attempts to psychologically 
manipulate others by systematically playing the victim; for example, a person who con- 
stantly uses some minor physical flaw as an excuse for their shortcomings and a means of 
gaining sympathy and favor from others. LaVey believes that people who use a victim status 
as a means to induce guilt in others are fundamentally weak, and therefore to be shunned 
by Satanists. (LaVey does not imply that anyone with a flaw is automatically weak, but 
rather that the use of that flaw to gain sympathy and favor is weak.) 


LaVey advises that such people are psychologically draining (hence the term “psychic vam- 
pire”) and should be dealt with mercilessly and discarded before they are permitted to take 
control of the lives of vital individuals. 


VII. Indulgence NOT Compulsion 


Here, LaVey puts forth Satanism as an essentially Hedonistic philosophy; however, LaVey’s 
approach to hedonism is epicurean in nature. 


LaVey states clearly that he believes that man should always tend towards indulgence, not 
abstinence. Whereas other religions seek to dictate what man should abstain from (which 
according to LaVey, is most of man’s natural urges), Satanism seeks to encourage man to 
indulge all his carnal desires (so long as they fall within the bounds of Satanic ethics, see 
the essay on Satanic sexuality for example). Satanism, as an atheistic religion, holds that as 
there is no afterlife and therefore no paradise or heaven, all happiness and satisfaction must 
be attained here, on earth. LaVey therefore advises that you indulge to the greatest extent 
possible, that your days on earth may be best spent. 


However, LaVey also cautions against failure to exercise self-control, and especially engag- 
ing in self-destructive behavior masked as “indulgence”. This is commonly used as a Satanic 
argument against such things as drug use. LaVey also points out that religionist guilt pre- 
venting them from enjoying themselves is in fact only compulsion masked as religious pi- 
ety, a compulsion to self-denial. 


IX. On the Choice of a Human Sacrifice 


In this essay, LaVey unequivocally condemns the practice of killing or harming an animal 
for ritual or magical purposes, in direct opposition to the common belief that Satanists 
advocate this practice. He states that to harm an innocent animal is a gross injustice and 
magically useless. 


LaVey offers instead that the magician offer himself: in the case of a lust ritual, for example, 
through the production of an orgasm. He explains that the alleged purpose of an animal 
sacrifice is to release the vital energy of the animal to aid in the production of magic and 
that a superior magical effect is achieved by releasing one’s own vital energy through or- 
gasmic output. 


He also offers that while a Satanist does not under any circumstance advocate criminal 
activity, if you believe a person deserves to die, then you are perfectly justified in placing a 
curse upon them and making a figurative “human sacrifice” of them. 


While this essay does expound in important ways upon Satanic ethics, especially as regards 
the treatment of animals and certain aspects of magic, it is also wrought with a certain 
humor, as in the statement in reference to so-called “white magicians”: 


One good orgasm would probably kill them! 

X. Life After Death Through Fulfillment of the Ego 

Taking further the non-spiritual view of the world, LaVey infers that if there is no afterlife, 
then this life must be valued very highly and the life of the individual should not be deval- 


ued. Therefore, he recommends that Satanists take great care to preserve their own lives so 
long as they can, and strongly criticizes the religious practice of martyrdom. 


LaVey states that the circumstance under which a Satanist would willingly give up or risk 
his own life are very limited indeed. Among those circumstances he specifically names the 
defense of loved ones, especially one’s spouse or children. LaVey views the defense of those 
you love as a natural instinct in animals (including man), and also as an informed risk: on 
the one hand, one’s own life is of vital importance to oneself, but the life of those you love 
most may be equally important, and therefore a person may be forced in some circum- 
stance to weigh this and may choose to defend those he loves with his own life. LaVey also 
condemns suicide, except under those circumstances where, as he puts it, life itself has 
become a form of abstinence and death has become an indulgence. This does not include 
those who suffer unwarranted self-loathing, but rather this refers to those who, due to ter- 
minal and painful disease or other such circumstance, cannot expect any more joy from 
their short life, ever, and chose to end it quickly and painlessly rather than endure ongoing 
suffering. 


Further, he takes the stance that as one will never achieve glory in the afterlife (as the af- 
terlife does not exist), that one must strive for glory in life. He takes the somewhat classical 
stance that immortality is achieved by creating an enduring name for oneself by great 
deeds; compare this, for example, to myths of Greek heroes such as Achilles. 


XI. Religious Holidays 


LaVey briefly outlines the few Satanic holidays. The most important holiday in Satanism is 
one’s own birthday, as the birth date of one’s own god. To a Satanist, you are the most 
important being in the universe, and celebrating your own birthday honors your own vital 
existence. LaVey recommends that a Satanist celebrate his own birthday in any way he sees 
fit. The Satanic celebration of the birthday can also be seen as a mockery of the holidays 
commemorating the birth of various gods or saints in other religions. 


After one’s own birthday, LaVey names two other holidays of importance, Walpurgisnacht 
and Halloween. 


Chief among these holidays is Walpurgisnacht, which in addition to the occult significance 
the date carries, also marks the formation of the Church of Satan in the year 1966, or | 
Annos Satanas. This date is commonly celebrated by Satanists with private or group rituals, 
and private parties or family celebrations to commemorate the foundation of the Church 
of Satan. 


Halloween is likewise celebrated for its occult significance, though Satanists tend to take a 
certain humor in its celebration, as it is also celebrated by non-Satanists. 


LaVey also names the summer and winter solstices, and the spring and fall equinoxes as 
Satanic holidays, as natural days of change in the seasons and days of universal ancient 
significance. 


XII. The Black Mass 


The final essay of The Book of Lucifer begins the transition into the last two books of The 
Satanic Bible by a summary history of the “Black Mass”, which LaVey outlines as being 
primarily a literary invention of Christians and inquisitors to impress upon people the de- 
pravity of the accused witches (which, as LaVey points out, were more often than not in- 
nocent of any witchcraft, guilty only of being eccentric, senile, or ugly). However, LaVey 
believes that emotionally evocative psychodrama has a place within Satanism as a means 
of emotional outlet and motivation, a topic he treats in detail in the remainder of The Sa- 
tanic Bible. 


The significance of The Book of Lucifer to Satanism cannot be overestimated. The topical 
essay format became LaVey’s signature style, and the most important foundations of Sa- 
tanic thought are contained within this section of The Satanic Bible. Stylistically, it is care- 
fully written with an economy of words to ensure that his points are always delivered clearly 
and not subject to reinterpretation, but at the same time restricted to only what needed to 
be said. It is also worth noting that LaVey refrains from any use of vulgarity in The Book of 
Lucifer and maintains a carefully worded, calm tone throughout in order that what he 
wrote here might be taken most seriously (although he does interject humor into his writ- 
ing, even here). This contrasts with much later essays published in The Devil’s Notebook 
and Satan Speaks!, in which he writes more casually and freely. All of the essays contained 
in The Book of Lucifer are held to be invariable and indisputable Satanic dogma, whereas 
those later books contain a mixture of essays, some of which are considered dogma to Sa- 
tanism, and others which are clearly personal opinions or musings by LaVey or simply es- 
says on topics of interest to him. 


The Book of Lucifer is symbolically associated with the element of Air. 


The Book of Belial 


The Book of Belial: The Mastery of the Earth introduces in detail the Satanic concept of 
magic. It is, like the Book of Lucifer, divided into essays, each of which brings greater ex- 
planation of what LaVey defined as magic and how he believed it could be applied. These 
essays and their meaning are briefly summarized here: 


I. The Theory and Practice of Satanic Magic (Definition and Purpose) 
LaVey gives the following definition for magic: 


“The change in situations or events in accordance with one’s will, which would, using nor- 
mally accepted methods, be unchangeable’. 


LaVey then goes on to distinguish what he terms Lesser Magic from Greater Magic. 


Lesser Magic consists of non-ritual or manipulative magic, through use of natural abilities 
to manipulate other humans and therefore circumstances by wile and guile. At the fore- 
front of this effort, according to LaVey, is knowledge of how to employ appearances to one’s 
advantage. He states that a person can employ contrived appearance to gain the alliance or 
obedience of others, and a competent magician can even combine these aesthetics as nec- 
essary. LaVey also states that a magician’s actions to manipulate are an important compo- 
nent of Lesser Magic. LaVey later treated the matter of Lesser Magic in considerable detail 
in his book The Satanic Witch. 


Greater Magic includes all ritual and ceremonial magic, which LaVey spends the remainder 
of The Satanic Bible detailing. 


II. The Three Types of Satanic Ritual 
LaVey names three types of Satanic ritual: 


Lust Rituals are conducted for the purpose of sexually attracting a person of your choice. 
LaVey specifies that you must have a particular person, or at least type of person, in mind 
for this to have any chance of success. 


Compassion Rituals are performed for the gain of those you care for, or on one’s own behalf. 
The purpose is to increase worldly gain for the target, whether it be a friend or yourself. 
Any ritual aimed at gaining material wealth, physical advantage, or increase in life station 
falls into this category. 


Destruction Rituals are otherwise known as curses or hexes, and are employed for the de- 
struction of one’s enemies. 


LaVey also warns that in each of these cases, the only risk is that you must truly want to 
see what you have wished for come to pass. He very clearly states that there is no guilt- 
ridden risk that your rituals (specifically, destruction rituals) will be returned upon you 
(such as the “threefold rule”), but rather that you must be aware of the consequences 
should you get what you want. He advises that if you perform a lust ritual, that you be 
prepared to take what you have desired should it come to you; if you perform a compassion 
ritual, be aware that all gains may be at another’s expense; if you perform a destruction 
ritual, that you should not care whether your enemy lives or dies. 


lI. The Ritual, or “Intellectual Decompression Chamber” 
LaVey begins by explaining the role of both solitary and group rituals, and which kinds of 


rituals are suited to group performance and which are not. He suggests that destruction 
rituals can be enhanced by group participation, but that compassion and lust rituals, due 


to their highly personal nature, are best performed alone, as self-consciousness has no place 
in the ritual chamber. 


He then describes the ritual chamber as an “Intellectual Decompression Chamber”, or a 
means of releasing pent up energy by willfully entering into a state of conscious suspension 
of disbelief. He adds that only by relieving oneself of intellectual critique of what one is 
doing in the ritual chamber, can one hope to truly achieve magical ends. He acknowledges 
that this is similar in principle to the rituals of other religions, but claims a distinction from 
them, as Satanists are consciously aware of what they are doing and the fact that they are 
entering into a suspension of disbelief for specific purposes, instead of the self-deceit and 
delusion characteristic of other religions. 


IV. The Ingredients Used in the Performance of Satanic Magic 
LaVey names five elements essential to a magical working: 


Desire: The magician must possess great desire to see the intended outcome come to frui- 
tion. 


Timing: A time for ritualization should be chosen to align with whatever time the target is 
most receptive; LaVey especially names the period in which the target is in deep sleep as 
the ideal time for this. 


Imagery: Accoutrements conducive to the ritual environment, and the full visualization of 
the desired outcome, must be present. This not only includes the standard ritual equip- 
ment, but more specifically any specialized imagery or items the magician requires to give 
him a full mental view of what he wishes to happen. This can include drawings or paintings, 
sculptures, dolls, written poems or verses, or anything else that aids in visualizing the out- 
come. 


Direction: As mentioned before, the magician must have a very clear target in mind. All 
three types of ritual demand that the magician know specifically who (or at least, what kind 
of person) he wishes to be targeted by his magic. The magician must also be able to give 
vent to all his desires during the ritual, not before or after. 


Balance: The magician must temper his magic with a dose of common sense, otherwise 
known as the balance factor. LaVey states that ritualized desires must be realistic; wishing 
for the impossible or the absurdly far-fetched will not yield results, as the magician cannot 
reasonably hope to put forth enough magical energy to accomplish what cannot be accom- 
plished by any means. To quote LaVey: 


Magic is like nature itself, and success in magic requires working in harmony with nature, 
not against it. 


V. The Satanic Ritual 


This segment of The Book of Belial begins detailed instructions for actual performance of 
ritual and how it is conducted. It includes instructions of selection and use of ritual attire, 
the altar, Sigil of Baphomet, candles, bell, chalice, elixir, sword, phallus, gong, and parch- 
ment. 


The Book of Belial is symbolically associated with the element of earth. 


The Book of Leviathan 


The Book of Leviathan: The Raging Sea contains explicit instructions as to what is to be 
said and done during ritual. Its text is largely comprised of invocations and ritual verse, 
including the Invocation to Satan performed at the outset of each ritual, The Infernal 
Names, and separate invocations for each of the three ritual types. 


It also includes the nineteen Enochian Keys, a dark reinterpretation of John Dee’s verses of 
the same name in the fictive language Enochian. These keys serve as moving ritual chants 
in Satanic ritual, and the English translations serve likewise as versed statements of Satanic 
dogma. 


The meaning of the Enochian Keys was altered by LaVey from John Dee’s version in an 
effort to make them more consistent with Satanic dogma while retaining their usefulness 


as ritual devices. 


The Book of Leviathan is symbolically associated with the element of water. 


“THE BOOK OF SATAN” FROM THE SATANIC BIBLE 
Comparison with Ragnar Redbeard’s (Arthur Desmond), 
Might is Right, 1896 
Michael A. Aquino 


The following extracts are verbatim from Might is Right, and have been arranged in the 
same order as in the “Book of Satan” section of the Satanic Bible. The items in [brackets] 
were added by Anton LaVey in the places indicated. 


I. 


In this arid wilderness of steel and stone, I raise up my voice that you may hear. To 
the East and to the West I beckon. To the North and to the South I show a sign proclaim- 
ing: Death to the weakling, wealth to the strong! 

Open your eyes that you may see, O men of mildewed minds; and listen to me, ye 
laborious millions! 

For I stand forth to challenge the wisdom of the world —to interrogate the “laws” of 
man and of “God”. 

I request reasons for your golden rule, and ask the why and wherefore of your Ten 
Commands. 

Before none of your printed idols do I bend in acquiescence, and he who saith “thou 
shalt” to me is my mortal foe. 

I demand proof over all things and accept with reservations even that which is true. 

I dip my forefinger in the watery blood of your impotent, mad redeemer and write 
over his thorn-torn brow: The true prince of evil—the king of the slaves. 

No hoary falsehood shall be a truth to me; no cult or dogma shall encramp my pen. 

I break away from all conventions [that do not lead to my earthly success and happi- 
ness]. Alone, untrammeled. I raise up in stern invasion the standard of the strong. 

I gaze into the glassy eye of your fearsome Jehovah and pluck him by the beard; I 
uplift a broad-axe and split open his worm-eaten skull. 

I blast out the ghastly contents of philosophic whited sepulchers and laugh with sar- 
donic wrath! 

Then, reaching up the festering and varnished facades of your haughtiest moral dog- 
mas, I write thereon in letters of blazing scorn: “Lo and behold, all this is fraud!” 

I deny all things! I question all things! 

And yet! And yet! 

Gather around me, O ye death-defiant, and the Earth itself shall be thine, to have and 
to hold. 


Il. 


Behold the crucifix; what does it symbolize? Pallid incompetence hanging on a tree. 

All ethics, politics, and philosophies are pure assumptions, built upon assumptions. 
They rest on no sure basis. They are but shadowy castles-in-the-air erected by day-dream- 
ers, or by rogues, upon nursery fables. It is time they were firmly planted upon an endur- 
ing foundation. This can never be accomplished until the racial mind has first been thor- 
oughly cleansed and drastically disinfected of its depraved, alien, and demoralizing con- 
cepts of right and wrong. In no human brain can sufficient space be found for the relent- 
less logic of hard fact, until all pre-existing delusions have been finally annihilated. Half- 
measures are of no avail; we must go down to the very roots and tear them out, even to 
the last fibre. We must be, like nature, hard, cruel, relentless. 

Too long the dead hand has been permitted to sterilize living thought. Too long right 
and wrong, good and evil have been inverted by false prophets. In the days that are at 
hand, neither creed nor code must be accepted upon authority —human, superhuman, or 
“divine”. Morality and conventionalism are for subordinates. Religions and constitutions 
and all arbitrary principles, every mortal theorem, must be deliberately put to the ques- 
tion. No moral dogma must be taken for granted, no standard of measurement deified. 
There is nothing inherently sacred about moral codes. Like the wooden idols of long ago, 
they are all the work of human hands; and what man has made, man can destroy. 

He who is slow to believe anything and everything is of great understanding, for be- 
lief in one false principle is the beginning of all unwisdom. The chief duty of every new 
age is to upraise new men to determine its liberties, to lead it towards material success — 
to rend the rusty padlocks and chains of dead custom that always prevent healthy expan- 
sion. Theories and ideals and constitutions that may have meant life, hope, and freedom 
for our ancestors may now mean destruction, slavery, and dishonor to us. As environ- 
ments change, no human ideal standeth sure. 

Whenever, therefore, a lie has built unto itself a throne, let it be assailed without pity 
and without regret; for under the dominance of an inconvenient falsehood, no nation can 
permanently prosper. Let established sophisms be dethroned, rooted out, burnt, and de- 
stroyed —for they are a standing menace to all true nobility of thought and action. What- 
ever alleged “truth” is proven by results to be but an empty fiction, let it be unceremoni- 
ously flung into the outer darkness, among the dead gods, dead empires, dead philoso- 
phies, and other useless lumber and wreckage. 

The most dangerous of all enthroned lies is the holy, the sanctified, the privileged 
lie—the lie that everyone believes to be a model truth. It is the fruitful mother of all other 
popular errors and delusions. It is a hydra-headed. It has a thousand roots. It is a social 
cancer. The lie that is known to be a lie is half-eradicated. But the lie that even intelligent 
persons regard as a sacred fact—the lie that has been inculcated around a mother's knee — 
is more dangerous to contend against than a creeping pestilence. Popular lies have ever 


been the most potent enemies of personal liberty. There is only one way to deal with 
them: Cut them out, to the very core, just as cancers are. Exterminate them root and 
branch, or they will surely eat us all up. Annihilate them, or they will us. Half and half 
remedies are of no avail. 

However, when a lie has gone too far—when it has taken up its abode in the very 
tissues, bones, and brains of a people, then all remedies are useless. Even the lancet is of 
no avail. Repentance of past misdeeds cannot “save” decadents from extermination. The 
fatal bolt is shot, and into the fiery furnace of wholesale slavery they must go, to be there 
righteously consumed. From their ashes something new, something nobler, may possibly 
evolve; but even that is the merest optimistic supposition. 

In nature the wages of sin are always death. Nature does not love the wrong-doer, but 
endeavors in every way to destroy him. Her curse is on the brow of the “meek and lowly”. 
Her blessing is on the very heart's blood of the strong and the brave. Only Jews and 
Christs and other degenerates think that rejuvenation can ever come through law and 
prayer. “All the tears of the martyrs” might just as well have never been shed. 


II. 


“Love one another”, you say, is the supreme law. But what power has made it so? 
Upon what rational authority does the gospel of love rest? Is it even possible of practice, 
and what would result from its universal application to active affairs? Why should I not 
hate mine enemies and hunt them down like the wild beasts they are? If I “love” them, 
does that not place me at their mercy? Is it natural for enemies to “do good” unto each 
other? And what is “good”? Can the torn and bloody victim “love” the blood-splashed 
jaws that rend him limb from limb? Are we not all predatory animals by instinct? If hu- 
mans ceased wholly from preying upon each other, could they continue to exist? 

[Is not “lust and carnal desire” a more truthful term to describe “love” when applied 
to the continuance of the race? Is not the “love” of the fawning scriptures simply a eu- 
phemism for sexual activity, or was the “great teacher” a glorifier of eunuchs?] 

“Love your enemies and do good to them that hate you and despitefully use you” is 
the despicable philosophy of the spaniel that rolls upon its back when kicked. Obey it, O 
reader, and you and your posterity to the tenth generation shall be irretrievably and lit- 
erally damned. They shall be hewers of wood and carriers of water: degenerates, Gibe- 
onites. But hate your enemies with a whole heart. If a man smite you on one cheek, smash 
him down! Smite him hip and thigh, for self-preservation is the highest law. 

He who turns the other cheek is a cowardly dog —a Christian dog. 

Give him blow for blow, scorn for scorn, doom for doom—with compound interest 
liberally added thereunto! Eye for eye, tooth for tooth—aye, four-fold, a hundred-fold! 
Make yourself a Terror to your adversary; and when he goeth his way, he will possess 
much additional wisdom to ruminate over. Thus shall you make yourself respected in all 


the walks of life, and your spirit—your immortal spirit—shall live: not in an intangible 
paradise, but in the brains and thews of your aggressive and unconquerable sons. After 
all, the true proof of manhood is a splendid progeny; and it is a scientific axiom that the 
timid animal transmits timidity to its descendants. 

If men lived “like brothers” and had no powerful enemies to contend with and sur- 
pass, they would rapidly lose all their best qualities—like certain oceanic birds that lose 
the use of their wings because they do not have to fly from pursuing beasts of prey. If all 
men had treated each other with brotherly love since the beginning, what would have 
been the result now? If there had been no wars, no rivalry, no competition, no kingship, 
no slavery, no survival of the toughest, no racial extermination, truly what a festering 
“hell fenced in” this old globe would be! 


IV. 


If this struggle is ordained of us, why not enter into it with kindly courage, with 
dauntless delight? Why not go forward daring all things, to conquer or to die? 

Is it not better to perish than to serve? “Liberty or death” is not a meaningless phrase. 
No, it is of tremendous import to those who—comprehend. 

What is death that it should make cowards of us all? What is life that it should be 
values so highly? There are worse things than death, and among them is a life of dishonor. 
All men lead dishonorable lives who serve a master with hand or brain. 

Life itself is but a spark in the gloom that flashes out and disappears [1]. Why therefore 
not make the most of it here and now—here and now! 

There is no “Heaven of glory bright”, and no Hell where sinners roast. There is no 
Right; there is no Wrong —nor God —nor Son—nor Ghost. 

Death endeth all for every man. 

For every “son of thunder”: 
Then be a Lion in the path, 

And don't be trampled under. 

For us there is no rest—no Kingdom of Indolence, either on this Earth or beyond the 
skies—no Isles of the Blest—no Elysian Fields —no garden of the Hesperides. No! No! All 
these magical legends are but fanciful waking dreams—fiction of mortals of yore. 

Here and now is our day of torment! Here and now is our day of joy! Here and now 
is our opportunity! Choose ye this day, this hour, for no Redeemer liveth. 

Every attempt made to organize the future must necessarily collapse. The present is 
our domain, and our chief duty is to take immediate possession thereof upon strict busi- 
ness principles. 

Strive therefore against them that strive against you, and war against them that war 
against thine. Lay hold of shield and buckler or their equivalents; stand up! Be a terrible 
one in thine own defense. Raise up also the clenched hand, and stop the way of them that 


would persecute you. Say unto thine own heart and soul: “I, even I, am my own re- 
deemer.” 

Let them be hurled back to confusion and infamy, who devise thine undoing. Let them 
be as chaff before the cyclone, and let the Angel of Death pursue them, nay, overtake 
them. In a pit they have hidden a trap for thy feet; into that very destruction let them fall. 
Then, exultant, “sound the loud timbrel”. Rejoice! Rejoice! in thine own salvation. Then 
all thy bones shall say pridefully, “Who is like unto me? Have I not delivered myself by 
mine own brain? Have I not been too strong for mine adversaries? Have I not spoiled 
them that would have spoiled me?” 


V. 


Blessed are the strong, for they shall possess the Earth. Cursed are the weak, for they shall 
inherit the yoke. 


Blessed are the powerful, for they shall be reverenced among men. Cursed are the feeble, 
for they shall be blotted out. 


Blessed are the bold, for they shall be masters of the world. 

Cursed are the [righteously] humble, for they shall be trodden under [cloven] hoofs. 
Blessed are the victorious, for victory is the basis of right. 

Cursed are the vanquished, for they shall be vassals forever. 


Blessed are the battle-blooded. Beauty shall smile upon them. Cursed are the poor in 
spirit, for they shall be spat upon. 


Blessed are the audacious, for they have imbibed true wisdom. Cursed are the obedient, 
for they shall breed creeplings. 


Blessed are the iron-handed; the unfit shall flee before them. Cursed are the haters of 
battle; subjugation is their portion. 


Blessed are the death-defiant; their days shall be long in the land. 
Cursed are the feeble-brained [2], for they shall perish amidst plenty. 


Blessed are the destroyers of false hope; they are the true Messiahs. 
Cursed are the God-adorers; they shall be shorn sheep! 


Blessed are the valiant, for they shall obtain great treasure. 
Cursed are the believers in Good and Evil, for they are frightened by shadows. 


Blessed are those who believe in Nothing [3]; never shall it terrorize their minds. 
Cursed are the “lambs of God”; they shall be bled “whiter than snow.” 


Blessed is the man who has powerful enemies [4]; they shall make him a hero. 
Cursed is he who “doeth good” unto others [5]; he shall be despised. 


Blessed the man whose foot is swift to serve a friend; he is a friend indeed. 
Cursed are the organizers of charities; they are propagators of plagues. 


Blessed are the wise and brave, for in the struggle they shall win. 
Cursed are the unfit, for they shall be righteously exterminated. 


Blessed are the sires of noble maidens; they are the salt of the earth. 
Cursed the mothers of strumous tenderlings, for they shall be shamed. 


Blessed are the mighty-minded, for they shall ride the whirlwinds. 
Cursed are they who teach lies for truth and truth for lies, for they are— abomination. 


Blessed are the unmerciful; their posterity shall own the world. Cursed are the famous 
wiselings; their seed shall perish off the Earth. 
Thrice cursed are the vile [6], for they shall serve and suffer. 


[The angel of self-deceit is camped in the souls of the “righteous” .] 


[The eternal flame of power through joy dwelleth within the flesh of the Satanist!] 


% 


[1] Life is the great indulgence —death the great abstinence. 

[2] Cursed are the gazers toward a richer life beyond the grave, 

[3] Blessed are those who believe in what is best for them; 

[4] Blessed is the man who has a sprinkling of enemies; 

[5] Cursed is he who doeth good unto others who sneer upon him in return; 
[6] Thrice cursed are the weak whose insecurity makes them vile, 
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THE HIDDEN SOURCE OF THE SATANIC PHILOSOPHY 
George C. Smith in The Scroll of Set #XUI-3, June XXII/1987 


Reading through past issues of the Scroll of Set, I came across a statement by Susan 
Wylie (March/April XVI: “The Devil’s Game”): “One should remember that, prior to I 
AES, there had never been any organization or belief structure similar to the Church of 
Satan.” Although this was written several years ago, I must reach across the years and 
address this serious error. The implications for those of us in the Temple today are no less 
severe. 

“T know that Iam challenging the cultural tradition of two and a half thousand years.” 

The speaker was not Anton LaVey. The speaker was a novelist, playwright, and phi- 
losopher, Ayn Rand. From the springboard of her famous, bestselling novels (The Foun- 
tainhead in 1943 and Atlas Shrugged in 1957) was created the philosophy of Objectivism, 
which attracted thousands of persons—myself included—who were more than “openly 
honest regarding what they believed” but studied, wrote, taught, and practiced what they 
held to be the highest expression of living. 

Although like others I now have some obvious points of philosophical disagreement 
with Objectivism, the legacy of this enormous Satanic break with the past remains a fact 
of history that is of prime importance to Setians everywhere. To imply or state that the 
Church of Satan was the first to clearly state the Satanic ethic is to ignore the continuing 
impact of Ayn Rand and individualists influenced by her work such as Nathaniel 
Branden [The Psychology of Self-Esteem and Honoring the Self] and Harry Browne [How I 
Found Freedom in an Unfree World]. It would instead benefit us to enrich our understand- 
ing of what the Gift of Set has meant and does mean to others who preceded I AES. 

To illustrate this historical precedent, let us examine the Nine Satanic Statements in 
view of the Rand work Atlas Shrugged. In Galt’s speech (pages #936-993) is the written 
source of most of the philosophical ideas expressed in the Satanic Bible. Here are the first 
clear, contemporary statements which led to the glorification of man’s pride and the de- 
nouncing of the life-killing concept called altruism. Here also is a vindication of rational- 
ity and the inevitable cause of the failure of the Church of Satan to encompass the needs 
of intelligent and curious minds. 

Note that the sequential order of these Atlas Shrugged quotations parallels the order of 
the Nine Satanic Statements. 


1. LaVey: Satan represents indulgence instead of abstinence. 

Rand: A doctrine that gives you, as an ideal, the role of a sacrificial animal seeking slaugh- 
ter on the altars of others, is giving you death as your standard. By the grace of reality 
and the nature of life, man—every man—is an end in himself. He exists for his own sake, 
and the achievement of his own happiness is his highest moral purpose. (page 940) 


2. LaVey: Satan represents vital existence instead of spiritual pipe dreams. 
Rand: My morality, the morality of reason, is contained in a single axiom: existence ex- 
ists—and in a single choice: to live. The rest proceeds from these. (page 944) 


3. LaVey: Satan represents undefiled wisdom instead of hypocritical self-deceit. 

Rand: Honesty is not a social duty, not a sacrifice for the sake of others, but the most 
profoundly selfish virtue man can practice: his refusal to sacrifice the reality of his own 
existence to the deluded consciousness of others. (page 945) 


4. LaVey: Satan represents kindness to those who deserve it instead of love wasted on 
ingrates. 

Rand: To withhold your contempt from men’s vices is an act of moral counterfeiting, and 
to withhold your admiration from their virtues is an act of moral embezzlement. (page 
946) 


5. LaVey: Satan represents vengeance instead of turning the other cheek. 
Rand: When a man attempts to deal with me by force, I answer him by force. (page 950) 


6. LaVey: Satan represents responsibility to the responsible instead of concern for psychic 
vampires. 

Rand: You have been using fear as your weapon, and have been bringing death to man 
as his punishment for rejecting your morality. We offer him life as his reward for accept- 
ing ours. (page 950) 


7. LaVey: Satan represents man as just another animal—sometimes better, more often 
worse than those that walk on all-fours—who, because of his “divine spiritual and intel- 
lectual development”, has become the most vicious animal of all. 

Rand: Damnation is the start of your morality; destruction is its purpose, means, and end. 
Your code begins by damning man as evil, then demands that he practice a good which 
it defines as impossible for him to practice. It demands, as his first proof of virtue, that he 
accept his own depravity without proof. It demands that he start not with a standard of 
value but with a standard of evil, which is himself, by means of which he is then to define 
the good; the good is that which he is not. (page 951) 


8. LaVey: Satan represents all of the so-called sins, as they all lead to physical, mental, or 
emotional gratification. 

Rand: What is the nature of the guilt that your teachers call his Original Sin? What are 
the evils man acquired when he fell from a state they consider perfection? Their myth 
declares that he ate the fruit of the tree of knowledge—he acquired a mind and became a 


rational being. It was the knowledge of good and evil; he became a moral being. He was 
sentenced to earn his bread by his labor; he became a productive being. He was sentenced 
to experience desire; he acquired the capacity of sexual enjoyment. The evils for which 
they damn him are reason, morality, creativeness, joy —all the cardinal values of his ex- 
istence. (page 951) 


9. LaVey: Satan has been the best friend the church has ever had, as he has kept it in 
business all these years. 

Rand: And as he now crawls through the wreckage, groping blindly for a way to live, 
your teachers offer him the help of a morality that proclaims that he’ll find no solution 
and must seek no fulfillment on Earth. Real existence, they tell him, is that which he can- 
not perceive, true consciousness is the faculty of perceiving the non-existent—and if he 
is unable to understand it, that is the proof that his existence is evil and his consciousness 
impotent. (page 952) 


I think that most careful examinations of the Satanic Bible will show how the Nine 
Satanic Statements acted as an outline for the “Book of Lucifer” essays. 

Anton LaVey is the Magus of the Age of Satan, and did Utter a Word and cause a 
magical restructuring of the universe. As the instrument of the creation of that Age, he is 
immortalized. At the same time, credit for the source of the philosophy which he es- 
poused must be given to Ayn Rand. 

Please understand that I was an Objectivist prior to joining the Church of Satan. It was 
the intellectual rigor demanded by Objectivism which enabled me to appreciate the full 
meaning of the Satanic Bible. At the same time I first completed reading it, I said that here 
I had found Objectivism with an open mind concerning paranormal phenomena. 


SATANISM AND OBJECTIVISM 
Nemo 
The Black Flame, Volume 6, #1 & 2, 1997 c.e. 


Objectivism, the philosophy of Ayn Rand, is an acknowledged source for some of the 
Satanic philosophy as outlined in The Satanic Bible by Anton LaVey. Ayn Rand was a 
brilliant and insightful author and philosopher and her best-selling novels Atlas 
Shrugged and The Fountainhead continue to attract deserved attention for a new gener- 
ation of readers. Iam a strong admirer of Ayn Rand but I am an even stronger admirer of 
Anton LaVey for the vital differences between the philosophies of Objectivism and Satan- 
ism. 


First, Objectivism holds that metaphysics, that branch of philosophy which concerns it- 
self with the nature of reality, determines the nature of epistemology (which is concerned 
with how man acquires knowledge) as well as ethics (which is concerned with valuing 
human action), politics (social ethics) and art. Current philosophical disagreement on this 
issue still continues. It is, in fact, an unproven assertion by Rand that one's metaphysical 
assumptions determine one's ethics. 


You don't have to start with metaphysics to create your ethics. Satanism does not assert 
that the fundamental truth of the nature of reality (metaphysics) is known. In fact, Satan- 
ists utilize two different metaphysical assumptions regarding reality as evidenced in Sa- 
tanic ritual as opposed to the rest of life. In effect, Satanists are pragmatic regarding their 
beliefs concerning reality. Thus, as Satanists do not claim to know the absolute “truth” 
regarding what is real they are, by definition, not “Objectivists” who hold that reality is 
totally objective. Satanists proclaim that doubt is vital in the absence of proof. At this fun- 
damental level there is division between the two views of reality. 


Second, Satanism does not hold that “a life appropriate to a rational being” is the sole 
standard of ethical right as does Objectivism. If anything, Satanism holds that indulgence 
in life or “fun” as perceived by the individual is the highest standard of ethics. Satanists 
see that Objectivism has enthroned reason above the individual as opposed to utilizing 
this sole means to knowledge as a tool to achieve a purpose. Satanism enthrones the in- 
dividual as a whole, not reason, as the supreme standard to determine the value of actions 
(ethics). 


Third, Rand's philosophy rejects as ethical accepting the sacrifice of another to one's self 
(to paraphrase the end of Galt's oath from Atlas Shrugged). The Satanic view sees as eth- 
ical the reality of domination of the weak by the strong. The assertion in Objectivism is 


that the use of force to cause others to submit to the will of the stronger or cleverer indi- 
vidual is "wrong" for the individual. This is a second major assertion which Satanism 
finds unproven by the Objectivists. Consequently, the Satanist is far more flexible in the 
choice of actions available than is the Objectivist who cannot simply accept his personal 
needs as absolutely reliable to determine the best course of action in any circumstance. 


Fourth, Objectivism is purely atheistic with a complete rejection of the value of a god in 
their metaphysics. The Satanic view of this is in pure agreement except in two areas. The 
Satanist holds that the meaning of god is useful when one holds it to mean the most im- 
portant person in an individual's universe and chooses that person to be himself. The 
Satanist also ascribes magical god-like qualities to himself when indulging in the alter- 
nate view of reality enjoyed in ritual. In both instances, Satanism sees the cultural effect 
of religion and god as an emotional asset to be tapped rather than simply rejected. In 
other words Satanism is a religion (with the individual as God) and Objectivism isn't. 


Let me conclude this brief overview by adding that Satanism has far more in common 
with Objectivism than with any other religion or philosophy. Objectivists endorse reason, 
selfishness, greed and atheism. Objectivism sees Christianity, Islam and Judaism as anti- 
human and evil. The writings of Ayn Rand are inspiring and powerful. If the reader has 
not yet experienced her power, try her novelette Anthem for a taste. You will almost cer- 
tainly come back for more. 


At the same time, Satanism is a “brutal” as well as a selfish philosophy. We do not hold, 
as do the Objectivists that the universe is “benevolent.” Satanists view the world as neu- 
tral, beyond the concepts of benevolent or treacherous, good or evil. Satanism enables the 
Satanist to codify his life beyond the ethical and metaphysical straightjacket which Ob- 
jectivism unfortunately offers. This is not written to attack Objectivism but merely to clar- 
ify the areas of difference. 


Satanism drew from Objectivism as even Rand drew from others. Both are, however, 
unique. Both are different from the other. 


THE SATANIC BIBLE: QUASI-SCRIPTURE / COUNTER-SCRIPTURE 


James R. Lewis, Department of Philosophy 
University of Wisconsin at Stevens Point! 


[Interviewer]: Do you have any regrets about how The Satanic Bible 
came out-would you write it any differently today? 


Anton LaVey: If you’d have asked me that two or three years ago, I’d 
have told you it had too many exclamation marks—it was too loud. 
Since then, I’ve changed my mind. The Satanic Bible won't strain peo- 
ple’s intellects too far and will get them thinking and doubting. ... I 
think The Satanic Bible is now timelier than ever. (Baddeley 1999, p. 75) 


Unlike traditional religions, and even unlike early Satanist bodies such as the Church of 
Satan, contemporary Satanism is, for the most part, a decentralized movement. In the 
past, this movement has been propagated through the medium of certain popular books, 
especially Anton LaVey’s Satanic Bible. In more recent years, the internet has come to 
play a significant role in reaching potential “converts,” particularly among disaffected 
young people.” 


Although religious Satanism is interesting, academics have largely ignored it. (The rele- 
vant academic literature consists of a handful of articles-e.g., Alfred 1976; Harvey 1995- 
and passing mentions in studies of the ritual abuse scare.) The principal reason for the 
lack of attention appears to be that Satanism is perceived as a trivial phenomenon rather 
than as a serious religion. The tendency seems to be to regard Satanists as mostly imma- 
ture adolescents who have adopted a diabolical veneer as a way of acting out their rebel- 
lion against parents and society. Does the phenomenon of adolescent rebellion, however, 
exhaust the significance of religious Satanism? Are most Satanists, in other words, just 
angry teenagers who adopt diabolical trappings to express their alienation, only to re- 
nounce the Prince of Darkness as soon as they mature into adults? While many youthful 
Satanists undoubtedly fit this profile, I came to feel that this was, at best, only a partial 
picture. Instead, I reasoned, there must be a core of committed Satanists who-for what- 
ever reasons they initially become involved-had come to appropriate Satanism as some- 
thing more than adolescent rebellion. 


In order to test this hypothesis-and also because so little had been written on contempo- 
rary Satanism-I decided to collect some basic demographic data. To this end, I con- 
structed a simple questionnaire that could be answered in 5 or 10 minutes. I began send- 
ing out questionnaires in early August 2000. By the end of February 2001, I had received 


140 responses,’ which I felt was adequate to use as the basis for constructing a preliminary 
profile. 


Early in my internet research, I found that Anton LaVey was a controversial figure among 
contemporary Satanists, and that his organization was deeply embroiled in controversy 
with other Satanist groups. I also quickly discovered that I had unwittingly stepped into 
this arena of contention. As a consequence of this conflict, some of my contacts voiced 
objections to the central role I assigned LaVey and his best-known work, The Satanic Bi- 
ble, in the formation of modern Satanist religion. I was, furthermore, encouraged to shift 
my emphasis to the work of earlier literary figures ultimately responsible for fashioning 
the positive image of the Devil that LaVey later adopted for his Church of Satan. 


My survey findings, however, consistently indicated the centrality of LaVey to modern 
Satanism. This finding was a surprise, as I had initially assumed that contemporary Sa- 
tanism had moved well beyond LaVey. I was thus led to conclude that-despite his de- 
pendence on prior thinkers-LaVey was directly responsible for the genesis of Satanism as 
a serious religious (as opposed to a purely literary) movement. Furthermore, however 
one might criticize and depreciate it, The Satanic Bible is still the single most influential 
document shaping the contemporary Satanist movement. As one of my informants noted 
in his commentary on an earlier draft of the present paper, “I do not think Satanists can 
get away from LaVey, although some seem to take a real issue with him or try to down- 
play his importance. He wrote the book that codified Satanism into a religion, and for 
that he should be considered the central figure of the religion.” 


Part of the reason for the attractiveness of The Satanic Bible is LaVeyan Satanism’s ability 
to hold together a number of diverse meanings found in the ambivalent symbol of Satan. 
In the Western cultural tradition, the Devil represents much more than absolute evil. By 
default, the Prince of Darkness has come to embody some very attractive attributes. For 
example, because traditional Christianity has been so anti-sensual, Satan became associ- 
ated with sex. The Christian tradition has also condemned pride, vengefulness and ava- 
rice, and, when allied with the status quo, has promoted conformity and obedience. The 
three former traits and the antithesis of the latter two traits thus became diabolical char- 
acteristics. LaVeyan Satanism celebrates such “vices” as virtues, and identifies them as 
the core of what Satanism is really all about. Also, LaVey was able to suggest the reality 
of mysterious, “occult” forces while simultaneously appealing to an atheistic viewpoint 
that, he asserted, was supported by modern science. 


I do not intend to review my survey findings here (they are the subject of another paper- 
see Lewis 2001), but I do want to note that I was startled to find that the average respond- 
ent had been a Satanist for eight years. I also found that over two-thirds of the sample 


had been involved in at least one other religion beyond the tradition in which they were 
raised-usually Neopaganism or some other magical group. Both of these statistics indi- 
cate a level of seriousness I had not anticipated. 


Because most respondents had become involved during their teens, I inferred that many 
had initially become Satanists as an expression of teenage rebelliousness. It was clear, 
however, that their involvement did not end after they left home. Rather, they went on to 
appropriate Satanism as a serious religious option. The fact that the great majority of Sa- 
tanists have looked into other religions shows that this was not an unconsidered choice, 
undertaken solely as a reaction against established religions. Also, though a reaction 
against Christianity may well have been a factor for some, too many respondents indi- 
cated that their religious upbringing was superficial, nominal or non-existent for this fac- 
tor to explain why most people become Satanists. 


Before I began collecting questionnaire data, I had received the impression from perusing 
the internet that contemporary Satanism had developed in different directions from the 
specific formulation developed by Anton LaVey in the 1960’s. In particular, at the time it 
appeared to me that many contemporary Satanists had moved to a position of regarding 
Satan as a conscious being. I was thus surprised to discover that LaVey’s humanistic ap- 
proach-which rejects the real existence of personal spiritual beings, diabolical or other- 
wise-was the dominant form of Satanism professed by respondents. 


At least part of the reason for this state of affairs appears to be the pervasive influence of 
Anton LaVey’s Satanic Bible. A full 20% of respondents explicitly noted The Satanic Bible 
as the single most important factor attracting them to Satanism. For instance, in response 
to a questionnaire item asking how they became involved, a number of people simply 
wrote, “I read the Satanic Bible.” It is also likely that this book played a major role in the 
“conversion” of other Satanists in my sample. 


One respondent elaborated by noting that she had been a Satanist in her “heart first, but 
I couldn’t put a name to it; then I found the The Satanic Bible.” 


One of the more interesting of these responses was another individual who wrote, “My 
step-father used to be a Christian preacher. After being told my choices in clothing, music, 
art, poetry, etc. were Satanic, I decided to buy The Satanic Bible to see if it was a bad as 
he made it out to be.” This respondent subsequently became a Satanist. 


Similar stories attributing their infernal “conversions” to The Satanic Bible can be found 
in other sources. The popular book Lucifer Rising, for instance, recounts the story of how 
Martin Lamers, founder of the CoS-affiliated Kerk van Satan (Holland), was initially 


inspired by his discovery of LaVey’s volume. (Baddeley 1999, p. 104) However, not eve- 
ryone who is converted to Satanism via The Satanic Bible feels prompted to join the 
Church of Satan. The author of Lucifer Rising also notes that “the Church of Satanic Lib- 
eration was established in January 1986 after its founder, Paul Douglas Valentine, was 
inspired by reading The Satanic Bible.” (p. 153) Other stories of conversions directly in- 
spired by The Satanic Bible can be found in Michael Aquino’s The Church of Satan (e.g., 
the conversion of Robert DeCecco, who would later become a Master of the Temple, p. 
69; and Lilith Sinclair, who would eventually become a Priestess and Aquino’s wife, p. 
82). 


To return to the survey, LaVey’s influential publication was also referred to a number of 
times in response to other questionnaire items. For example, one person noted that, “be- 
cause I agree with and practice the majority of the beliefs set forth in The Satanic Bible 
and other works of Dr. LaVey, I VERY MUCH consider myself just as valid a Satanist as 
any ‘official’ priest.” 


Another respondent wrote, “Satan is merely a word, a representative concept that en- 
compasses all that the Satanic Bible teaches.” And yet another individual stated: “To me, 
Satan is the personification of mankind’s carnal nature. More information can be found 
in The Satanic Bible by Anton Szandor LaVey.” 


My strong impression was that The Satanic Bible was a doctrinal touchstone for most 
participants in this movement, despite the fact that the great majority of my sample were 
not formal members of Anton LaVey’s Church of Satan. (One respondent, noting that he 
was not a member of any organization, wrote, “[It’s] just me and my Satanic Bible.”) And 
whatever LaVey had in mind when he (or his publisher) entitled this publication, in cer- 
tain ways The Satanic Bible has come to play the role of a “bible” for many members of 
this decentralized, anti-authoritarian subculture. 


In a follow-up questionnaire, respondents were explicitly asked how they regarded the 
Satanic Bible, and to what extent their personal philosophies aligned with the ideas ex- 
pressed in its pages. Most stated that their view of the world aligned significantly with 
the Satanic Bible. One Satanist said that the Satanic Bible was about the realities of human 
nature, so that there was “nothing [in the Satanic Bible] that I didn’t already know or 
believe myself prior to reading it.” Only one respondent completely rejected the LaVeyan 
tradition. Two respondents asserted that they regarded the Satanic Bible as just another 
“self-help book.” Some respondents diminished (without disparaging) the Satanic Bible 
as an “introductory text” or “primer” of Satanism. (An assessment LaVey himself would 
have agreed with; see LaVey interviews in Moynihan and Soderlind 1998, p. 234, and in 
Baddeley 1999, p.79.) Most hastened to add that they did not regard it as “dogma.” 


Although Satanists certainly do not look at The Satanic Bible in the same way more tra- 
ditional religionists regard their sacred texts, I found that The Satanic Bible is regarded 
as an authoritative document which effectively functions as scripture within the Satanist 
community. The status of this book as a kind of a quasi-scripture was brought to my 
attention during my very first face-to-face visit with Satanists in the Spring of 2000. Via 
the internet, I had found a small Satanist group in Portage, Wisconsin, which is about an 
hour south of where I reside. This group, the Temple of Lylyth, distinguished itself from 
the LaVeyan tradition chiefly by its emphasis on feminine nature of the Dark Power. I 
arranged to meet with them in Portage on a Friday evening. 


Over the course of our conversation, the founder and then leader of the group mentioned 
that on Friday evenings he was usually downtown where a small group of fervent Chris- 
tians regularly set up what might be called a “preaching station” to spread the Gospel. 
This young fellow (he was 19 at the time) would confront them as a practicing Satanist. 
He always carried a copy of The Satanic Bible with him, not just so he could quote some 
of accusations LaVey leveled against Christianity, but also so he could correct anything 
these evangelists might say about Satanism by citing an authoritative source. I’m sure 
this is something of a caricature, but I was left with an impression of dueling religionists, 
Christians hurling Bible verses at my informant as he matched blow for blow with quotes 
from The Satanic Bible. This experience led me to pay attention whenever other Satanists 
mentioned The Satanic Bible. 


One can acquire a sense of how The Satanic Bible is regarded as a doctrinal touchstone 
by perusing the official website of the Church of Satan (http://www.churchofsatan.com). 
For example, the “Satanism FAQ” section of the “Church of Satan Information Pack” 
states that “critically reading The Satanic Bible by Anton Szandor LaVey is tantamount to 
understanding at least the basics of Satanism.” Similarly, the Church’s “Church of Satan 
Youth Communique” asserts that “Dr. LaVey wrote The Satanic Bible so that people could 
pick up a copy, read it, and know everything they need to know about Satanism and how 
to put it to work in their own lives.” 


In addition to these general assertions, one can find other essays on the Church of Satan 
(CoS) website in which authoritative tenets are cited from The Satanic Bible, as when the 
“Satanic Bunco Sheet” notes that “The Satanic Bible advises to ‘question all things’....” 
Finally, I found it interesting that one of the accusations leveled against non-CoS Satanists 
in the “Recognizing Pseudo-Satanism” essay was that in such groups, “The words of The 
Satanic Bible become twisted and distorted until they no longer have useful meaning!” 
Both of these passages-the first quoting The Satanic Bible to make a point and the second 


accusing heretical breakaways of warping The Satanic Bible’s meaning-exemplify famil- 
iar patterns found in theological conflicts within traditional religions. 


Quoting The Satanic Bible to legitimate a point of argument is not confined to represent- 
atives of the Church of Satan. The so called “Xloptuny Curse” is an interesting example 
of how some of the “heretics” have turned the message of LaVey’s writings to their own 
purposes. A short essay on “The Xloptuny Curse,” written by Joe Necchi, was posted on 
the official website of the First Church of Satan in the summer of 2000. (The First Church 
of Satan-FCoS-is a newer Satanist organization founded by a former member of CoS 
whose brand of Satanism is very close to The Satanic Bible.) The text discusses the cir- 
cumstances of a seemingly effective suicide curse that was leveled by Lord Egan, 
founder/leader of the FCoS, against Xloptuny (John C. Davis), an internet pugilist and 
member of the CoS. (We should be quick to note that Davis’s internet crusade was under- 
taken at his own initiative, and not as an official representative of CoS.) Less than a year 
before Davis blew his brains out, Egan had cursed Davis, specifying in a public, online 
communication that he would die by shooting himself. 


The passage I would like to focus on for my present purposes is where Necchi remarks, 


What is interesting, however, is the way in which some have predict- 
ably tried to rationalize Xloptuny’s suicide as a Yukio Mishima-in- 
spired act of heroism. Ironically, those trying so hard to canonize Mr. 
Davis thusly now have decided to conveniently ignore the book they 
are always waving about like a black flag at most other times: The Sa- 
tanic Bible. In this sense, we see that many Satanists really behave ex- 
actly like Christians: they follow the precepts of their religion when 
it’s easy to do so, when it suits them, but are quick to abandon them 
when it really counts. 


Page 94 of The Satanic Bible specifically states: “Self-sacrifice is not 
encouraged by the Satanic religion. Therefore, unless death comes as 
an indulgence because of extreme circumstances which make the ter- 
mination of life a welcome relief from an unendurable earthly exist- 
ence, suicide is frowned upon by the Satanic religion.” There is little 
ambiguity in this passage. As there is no reason to believe that Xlop- 
tuny was in “extreme circumstances which make the termination of 
life a welcome relief”; he died as a traitor to the Church whose cause 
he so often trumpeted, the defense of which he used as a rationale for 
his often black and bilious attacks on his enemies. Apparently “the 


great Dr. Anton LaVey’s” words meant little or nothing to John C. Da- 
vis when he arrived at the moment of truth. 


Here again we see The Satanic Bible being quoted as an authoritative document in a man- 
ner similar to the way sacred texts are quoted in comparable conflicts within other reli- 
gious traditions. In other words, “The Xloptuny Curse” is yet another example of how 
The Satanic Bible functions as a quasi-scripture within the Satanist community. 


Almost all Satanists-particularly CoS Satanists-would deny that The Satanic Bible is an 
“inspired” document in anything like the sense in which the Christian Bible is regarded 
as an inspired book. Interestingly, however, there are a few individuals-most notably Mi- 
chael Aquino, a former CoS leader and founder of the Temple of Set-who would regard 
this book as inspired. For example, in the relevant chapter in his history of the Church of 
Satan, Aquino asserts that: 


The Satanic Bible [clothes] itself in the supernatural authority of the 
Prince of Darkness and his demons. Less this element, the Satanic Bi- 
ble would be merely a social tract by Anton LaVey-not High Priest of 
Satan, but just one more 1960s’-counterculture-cynic atop a soap-box. 


The substance of the Satanic Bible therefore turns upon Anton LaVey’s 
sincerity in believing himself to be the vehicle through which the en- 
tity known as Satan explains the mysteries of mankind’s existential 
predicament. To the extent that he did, the Satanic Bible deserves the 
dignity of its title. ... 


Despite the haphazard nature of its assembly, ... we may therefore 
consider the Satanic Bible in its totality not as argumentative, but as 
inspired writing. Thus it assumes an importance by its very existence, 
not just by its content. (Aquino 1999, 53) 


Although Aquino’s position on the inspired nature of The Satanic Bible would be rejected 
by most other professing Satanists, something approaching this position seems to be un- 
consciously informing their attitude toward this text. 


Genesis of The Satanic Bible 


What Aquino means by “the haphazard nature of it assembly” is that the circumstances 
of The Satanic Bible’s genesis and the patchwork quality of its contents seem far from 
having been supernaturally inspired. To begin with, the idea for this volume came not 
from LaVey, but from an Avon Books editor named Peter Mayer. As a direct result of the 
success of Rosemary’s Baby and the subsequent increase of popular interest in Satanism 
and the occult, Mayer decided that “the time was right for a ‘Satanic bible” and he ap- 
proached LaVey about authoring it. (Aquino 1999, p. 52) 


LaVey and his wife took the material they had on hand, wove it together and expanded 
on it to form what became the core of The Satanic Bible. This pre-existing material con- 
sisted of: 


e <Ashort, mimeographed paper that they had been distributing as an “introduction to 
Satanism.” 


e The so-called “rainbow sheets,” which were “an assortment of polemical essays” the 
LaVeys had been mimeographing on colored paper. (Ibid., p. 52) 


e A handout describing and containing instructions for the conduct of ritual magic. 


The LaVeys then ran into a problem, which was that, even after expanding upon all of 
their available material, they were still substantially short of having a manuscript of suf- 
ficient length to satisfy their publisher. So, either because the deadline was coming up 
quickly or because LaVey just didn’t want to write anything else at the time (Aquino de- 
scribes their situation in terms of the former), LaVey tacked materials written by other 
authors onto the beginning and end of his manuscript. 


Without acknowledging his sources, he took sections of “an obscure, turn-of-the-century 
political tract,” Might is Right by New Zealander Arthur Desmond (writing under the 
pseudonym Ragnar Redbeard), added in a few sentences of his own, and incorporated it 
as a prologue. He also added “a series of Elizabethan magical incantations known...as the 
Enochian Keys.” He took the Keys as they had been modified by Aleister Crowley, and 
“further altered them by replacing their Heavenly references with diabolical ones.” Tra- 
ditional occultists immediately recognized LaVey’s source for the Keys, but it was not 
until 1987 that the source of LaVey’s prologue was discovered. (Ibid., p. 65) 


I should finally mention that, in circles critical of CoS, one often hears the accusation that 
LaVey’s “Nine Satanic Statements,” one of the Church’s central doctrinal statements, is 


an unacknowledged “paraphrase...of passages from Ayn Rand’s Atlas Shrugged” 
(Schreck and Schreck 1998), specifically from the character John Galt’s lengthy speech in 
the latter part of Rand’s novel. However, when one actually examines these parallels 
(which are conveniently laid out in Appendix 11 of Aquino’s The Church of Satan), one 
finds that this is a caricature of LaVey’s indebtedness to Rand. For example, the first Sa- 
tanic Statement is: 


Satan represents indulgence, instead of abstinence! 
The Rand passage presented as the source of this statement is: 


A doctrine that gives you, as an ideal, the role of a sacrificial animal 
seeking slaughter on the altars of others, is giving you death as your 
standard. By the grace of reality and the nature of life, man-every 
man-is an end in himself. He exists for his own sake, and the achieve- 
ment of his own happiness is his highest moral purpose. 


Rather more lengthy than LaVey’s “paraphrase.” The second Satanic Statement is a brief 
as the first Statement: 


Satan represents vital existence, instead of spiritual pipe dreams! 


And the Rand passage said to correspond with this Statement, though shorter than the 
first, is similarly distant in style and content from LaVey: 


My morality, the morality of reason, is contained in a single axiom: 
existence exists-and in a single choice: to live. The rest proceeds from 
these. 


And there is a similar disparity in the other “parallels” between the Satanic Statements 
and Rand. Thus, even if it is true that LaVey was looking at Atlas Shrugged when he 
composed the Nine Satanic Statements, it would be more proper to say something like he 
was “inspired” by Rand rather than to assert that he “paraphrased” her work. 


I should finally note in this regard that the title of the appendix (which originally ap- 
peared as an article by George C. Smith in 1987) in which the LaVey/Rand connection is 
delineated, “The Hidden Source of the Satanic Philosophy,” similarly implies that Rand’s 
philosophy was the unacknowledged core of LaVey’s thought. This is, however, incorrect, 
as LaVey himself explicitly acknowledged that his religion was “just Ayn Rand’s philos- 
ophy with ceremony and ritual added” (cited in Ellis, p. 180). (Refer also to the “Satanism 


and Objectivism” essay on the Church of Satan website where this connection is explicitly 
acknowledged.) 


Despite the book’s diverse source material and piecemeal assembly, it nevertheless co- 
heres as a succinct-and, apparently, quite attractive-statement of Satanic thought and 
practice. As Aquino observes, “the Satanic Bible was somehow ‘more than the sum of its 
parts.’ Its argument was an argument of common sense, assembled in part from pre-ex- 
isting concepts, but the excellence of the book lay in its integration of these into a code of 
life meaningful to the average individual-not just to occultists and/or academic-level phi- 
losophers.” (Aquino 1999, p. 52) 


One measure of The Satanic Bible’s appeal is that it has continuously been in print since 
it first appeared in 1970, and has been translated into a number of other languages. I have 
been unable to obtain recent figures, but in his 1991 book, In Pursuit of Satan, Robert 
Hicks mentions a sales figure of 618,000 copies (p. 351). There were also a number of 
illegal foreign language editions. These include a Spanish translation published in Mex- 
ico in the 70s, a Danish translation in the 80s, and a Russian translation in the late 90s. 
Legal editions include Czech and Swedish translations in the mid 90s and a 1999 German 
edition. The French translation has been completed but not yet printed. Also, the rights 
for a Greek translation were purchased, but the book does not seem to have appeared.’ 


The Satanic Ritual Abuse Scare 


In addition to escaping institutional bounds and taking on a life of its own as the principal 
source document for a loose, anarchistic Satanist “movement,” The Satanic Bible came to 
play a role in the Satanic Ritual Abuse scare of the 1980s and 1990s. The chief problem 
confronting Ritual Abuse activists was that the vast conspiracy of Satanic cults torturing 
innocent victims had no correlation with the world outside their paranoid fantasies. Be- 
cause of this, “Cult cops [were forced to] grasp firmly the only tangible evil they can find 
for public vilification at cult-crime seminars: published, easily available books.” (Hicks 
1991, p. 54). Consequently, symbols and artifacts associated with the Church of Satan- 
often viewed as an “above ground” front group for “underground” Satanism-were scru- 
tinized for clues to the hidden world of ritual abusers. Thus The Satanic Bible was fre- 
quently examined in forums for disseminating the ritual abuse gospel, such as at occult 
crime law enforcement conferences (Lanning 1992, p. 118), in which the social dangers of 
its philosophy of personal indulgence were emphasized. 


Despite the fact that LaVey explicitly rejected unlawful activity-especially blood sacrifice- 
in The Satanic Bible, the discovery of a copy of this widely-available book at a crime scene 
was Often sufficient evidence for investigators to label the crime Satanic. (We might note 


that the similar presence of a Christian Bible at a crime scene has never led police to label 
the crime Christian.) Perhaps the most significant case of this kind was Stanley Dean 
Baker. Arrested in 1970 after a traffic violation, he confessed, “I have a problem. I’m a 
cannibal.” Police found a human finger in one of Baker’s pockets and a copy of The Sa- 
tanic Bible in the other. Baker subsequently regaled authorities and fellow prisoners with 
tales of his participation in a blood-drinking cult in Wyoming. He later blamed his crim- 
inal activities on the influence of drugs, not the Devil. 


The other outstanding case of this type was Richard Ramirez, better known as the Night 
Stalker. A burglar, rapist and sadistic serial murderer who terrorized the Los Angeles 
area in the mid-eighties, he was captured by civilians on August 31, 1985. A self-identified 
Satanist, Ramirez had actually read The Satanic Bible. His “calling card” was the inverted 
pentagram traditionally associated with Satanism, which he left drawn on a wall, or, in 
one case, carved into the body of a victim. In 1983, he even made a special trip to San 
Francisco to meet LaVey personally. LaVey was later reported as commenting that, “I 
thought Richard was very nice-very shy. I liked him.” 


His trial was a media circus. Ramirez would engage in such antics as flashing a penta- 
gram he had drawn in the palm of his hand, shouting “Hail Satan!” and holding up his 
fingers alongside his head in imitation of devil’s horns. Parts of the statement he made 
during his sentencing even seemed to echo some of the themes of The Satanic Bible: 


I am beyond good and evil.... Lucifer dwells in all of us.... 1 don’t be- 
lieve in the hypocritical, moralistic dogma of this so-called civilized 
society. I need not look beyond this courtroom to see all the liars, the 
haters, the killers, the crooks, the paranoid cowards.... Hypocrites one 
and all. We are all expendable for a cause. No one knows that better 
than those who kill for policy, clandestinely or openly, as do the gov- 
ernments of the world which kill in the name of God and country.... 
(Cited in Carlo 1996, p. 395) 


Thus, unlike other cases of so-called occult crime in which the link to the diabolical is 
tenuous, the Night Stalker forces one to directly confront the assumption that Satanism 
somehow causes individuals to commit crimes. It takes very little reflection, however, to 
realize that, as with the charges often leveled at Heavy Metal Music and Role-playing 
Games like Dungeons & Dragons, Satanic ideology is not an independent motivating fac- 
tor that somehow transforms otherwise nice people into criminals.° Rather, as reflected 
in the remarks Ramirez made at his sentencing, such individuals are criminals who adopt 
selected aspects of Satanic ideology as a way of justifying anti-social acts. 


References to The Satanic Bible in police seminars in combination with the apparent evi- 
dence of a connection between The Satanic Bible and crime in a few cases like Baker and 
Ramirez contributed to a number of unfortunate miscarriages of justice, such as the con- 
viction of a young man in the Robin Hood Hills murders. On May 5, 1993, near West 
Memphis, Arkansas, three eight-year-old boys were tied up, abused, murdered and mu- 
tilated. 


One of the aspects of this case that makes it stand out is that it took place in 1993. By that 
time, police departments across the country had become increasingly skeptical of the no- 
tion of a covert, international network of Satanic cults that routinely abduct, abuse, and 
murder children in their diabolical rituals. In the face of a lack of hard evidence, most law 
enforcement agencies had concluded that Satanic ritual abuse was a non-existent hoax. 
Belief in ritual abuse nevertheless persisted among certain segments of the conservative 
Christian subculture, including among some policemen. 


A juvenile probation officer at the Robin Hood Hills crime scene hypothesized that the 
boys had been murdered in a Satanic ritual. He believed that the one person in the area 
who might be capable of the crime was a young man whose case he had followed for 
years, Damien Echols. From that point onwards, police focused on proving that Echols 
was the high priest of a Satanic cult. If this could be demonstrated to the satisfaction of a 
jury, it would be easy to convict Echols of the crimes, despite the lack of hard evidence. 


In sharp contrast to other members of the local, highly conservative community, Echols 
was a fan of heavy metal music bands. People also associated his first name, Damien, 
with the anti-Christ character in The Omen movies. During the trial, testimony was pre- 
sented regarding items found in Echols’ room, such as a funeral register on which upside- 
down crosses, spells, and a pentagram had been inscribed. They also found a book on 
witchcraft and, of special note, The Satanic Bible. These items solidified the connection 
between Echols and the murders in the jury’s mind, and he was convicted. 


It is clear that the a priori judgments of believers in ritual abuse have caused them to im- 
pute their own assumptions about Satanism into The Satanic Bible, whether they are sup- 
ported by LaVey’s text or not. For instance, in a 1989 case mentioned by Hicks in his In 
Pursuit of Satan, an inmate was denied access to “The Satanic Bible and other related 
literature because possession of such material constituted a security threat.” The inmate 
then sued. At the trial, 


The prison warden testified that The Satanic Bible taught people to 
“murder, rape, or rob at will without regard for the moral or legal 


consequences.” The court accepted the warden’s pronouncements on 
Satanism without further inquiry or analysis. (Hicks 1991, p. 370) 


One of the wilder examples of this pattern of imputing practices from popular culture 
stereotypes to LaVey’s book is mentioned in Ellis’s Raising the Devil: 


Near Dixon, Missouri, ...police investigation into a series of cattle 
deaths led to a panic when local police issued warnings that a cult was 
present. On October 19, 1978, the county’s deputy sheriff told the local 
paper that the mutilations matched descriptions found in Anton 
LaVey’s Satanic Bible and that he expected that the cult would soon 
abduct and sacrifice a thirteen-year-old unbaptized girl on Halloween. 
(Ellis 2000, p. 269) 


Finally, in addition to misattributing certain ideas and practices to The Satanic Bible, 
some ritual abuse believers have gone further to attribute diabolical powers to LaVey’s 
book. For instance, Hicks mentions a detective who “reports that body-snatching demons 
arise from the printed page.” (Hicks 1991, p. 55) Similarly, at a 1988 “satanic-crime semi- 
nar,” a priest recounted how a young man, claiming he had just seen the Devil, “slammed 
down The Satanic Bible on my desk, which I’m very afraid of; I won’t touch it” (Ibid., p. 
56), as if merely touching the book might somehow ensnare him in Satan’s web. 


Conclusion 


Modern Satanism is a loose, decentralized movement that coheres as a distinct religious 
community largely by virtue of participants’ adherence to the thought of Anton LaVey, 
especially as expressed in The Satanic Bible. Following the dissolution of the Church of 
Satan’s grotto system in 1975 and before the explosion of the Internet in the mid-nineties, 
the Satanist movement was propagated almost entirely by The Satanic Bible, which has 
continuously been in print as a widely-available, mass market paperback. 6 Despite this 
volume’s patchwork quality and haphazard genesis, it has come to play an authoritative, 
quasi-scriptural role within the Satanist movement. It has also, by default, come to be 
regarded as a Satanically-inspired scripture by certain groups of outsiders. In particular, 
ritual abuse and occult crime advocates have attributed to LaVey’s work characteristics 
drawn from popular stereotypes of Satanism-stereotypes that are, for the most part, com- 
pletely alien to the thought world of The Satanic Bible. 


Notes 


1. Originally presented at the International CESNUR Conference, “Minority Religions, 
Social Change, and Freedom of Conscience.” Salt Lake City and Provo, June 20-23, 2002. 
The first part of this paper has been adapted from sections of my earlier paper, “Who 
Serves Satan?” Certain sections of my discussion of Satanic crime have been adapted from 
my popular reference book, Satanism Today. 

A special word of thanks to Satanists who provided me with thoughtful feedback on ear- 
lier drafts of this paper. One observation of particular note was that the social organiza- 
tion (or, perhaps more appropriately, disorganization) of modern Satanism could not ac- 


Wht 


curately be characterized as a “movement,” “community” or “subculture.” I have never- 
theless used these throughout the paper for lack of more adequate terminology. Another 
observation was that “conversion” was not appropriate in the context of Satanism. Again, 


however, I left this term in the paper for lack of a better word. 


2. Jesper Petersen, a graduate student at the University of Copenhagen, recently wrote a 
short paper on internet Satanism. He relates that Alta Vista supplied him with more than 
a million hits with the word “Satan.” And that even a more focused search with the word 
“Satanism” gave him over 50,000 hits. Petersen observes that, “The sheer volume of in- 
formation and almost frightening diversity combined with the dynamic development or 
evolution of the Internet itself, force any user to select promising paths and trust a few 
stable homepages.... these homepages provide everything from factual information for 
journalists, platforms for Satanic communities, printable articles and links to online 
bookshops, to gothic sex kittens, etc.” (Petersen, unpublished) 


3. 110 (almost 80%) of my respondents were North American. Because European Satan- 
ism is a somewhat different phenomenon, one should be therefore be cautious about 
making inferences to European Satanism based on my survey findings. 


4. Information on foreign language editions courtesy Peter H. Gilmore, High Priest of the 
Church of Satan. 


5. Remarks like “We couldn’t come up with any other motive for the killing except devil 
worship” -cited in Michael Newton’s Raising Hell (1993, p. 158)-are simply emotional re- 
actions to crimes that always have more mundane explanations. Newton’s sensational- 
istic book on “Satanic crime” contains at least a dozen cases of crimes in which The Sa- 
tanic Bible supposedly played a role. Newton also takes “liberal” academics to task who 
criticize the notion of occult crime, referring to them as “cult apologists”-as if they were 
somehow on the payroll of the Church of Satan or, perhaps more plausibly, as if their 
souls had been purchased by the Prince of Darkness himself. 


6. For many years Yogananda’s Autobiography of a Yogi was, in a roughly comparable 
way, almost solely responsible for bringing new recruits into the Self-Realization Fellow- 
ship. 
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We have a bible. We have a pro-human dogma. 
We have a church. We have a tradition. 


—From the Church of Satan’s official website. 


The status of The Satanic Bible as an authoritative scripture-or, perhaps more accurately, 
as a kind of quasi-scripture-within the Satanic subculture was initially brought to my at- 
tention during my first face-to-face encounter with Satanists in the Spring of 2000. Via the 
internet, I had found a small Satanist group in Portage, Wisconsin, which was about an 
hour south of where I resided at the time. This group, the Temple of Lylyth, distinguishes 
itself from Anton LaVey’s brand of Satanism chiefly by its emphasis on feminine nature 
of the Dark Power. I arranged to meet with them in Portage on a Friday evening in con- 
nection with a research project on which I was working at the time. 


Over the course of our conversation, the founder and then leader of the group mentioned 
that on Friday evenings he was usually downtown where a small group of fervent Chris- 
tians regularly set up what might be called a “preaching station” to spread the Gospel. 
This young fellow (he was nineteen at the time) would confront them as a practicing Sa- 
tanist. He always carried a copy of The Satanic Bible with him, not just so he could quote 
some of accusations LaVey leveled against Christianity, but also so he could correct any- 
thing these evangelists might say about Satanism by citing an authoritative source. I’m 
sure this is something of a caricature, but I was left with the impression of dueling reli- 
gionists, Christians hurling Bible verses at my informant as he matched blow for blow 
with quotes from The Satanic Bible. This experience led me to pay attention whenever 
other Satanists mentioned The Satanic Bible. 


The Temple of Lylyth is part of a loose, decentralized Satanic movement that coheres as 
a distinct religious community largely by virtue of adherence to certain themes in the 
thought of Anton LaVey, founder of modern Satanism, though few movement partici- 
pants outside the Church of Satan would regard themselves as “orthodox LaVeyans” 


(something of an oxymoron). Following the dissolution of the Church of Satan’s grotto 
system in 1975 and before the explosion of the internet in the mid-nineties, the Satanic 
movement was propagated almost entirely by The Satanic Bible, which has continuously 
been in print as a widely-available, mass market paperback. Rather than being a guide to 
Devil-worship, LaVey’s work advocates a blend of Epicureanism and Ayn Rand’s philos- 
ophy, flavored with a pinch of ritual magic. Couched in iconoclastic rhetoric, The Satanic 
Bible has always held particular appeal for rebellious adolescents. The title seems to have 
originally been chosen for its shock value rather than from any pretense to scriptural sta- 
tus. 


The present article examines issues of authority within the Satanic movement and among 
LaVey’s successors in the Church of Satan. The basis of this analysis will be Max Weber’s 
discussion of the legitimation of authority. LaVey was a charismatic individual who ap- 
pealed to the authority of reason and attacked the authority of tradition. However, LaVey, 
and particularly The Satanic Bible, soon became sources of authority for a new Satanic 
tradition-part of the process Weber referred to as the routinization of charisma. 


The Legitimation of Authority 


Satanists do not consciously regard The Satanic Bible in the same way traditional religion- 
ists regard their sacred texts. However, in the course of a research project on modern 
Satanism conducted in 2000-2001, I discovered that The Satanic Bible is treated as an au- 
thoritative document which effectively functions as scripture within the Satanic commu- 
nity. In particular, LaVey’s work is quoted to legitimate particular positions as well as to 
de-legitimate the positions of other Satanists. This legitimation strategy appears to have 
been unconsciously derived from the Judeo-Christian tradition, which locates the source 
of religious authority in a sacred text. In other words, being raised in a religious tradition 
that emphasizes the authority of scripture creates an attitude that can be unconsciously 
carried over to other, very different kinds of writings. 


The classic discussion of the issue of legitimacy is Max Weber’s tripartite schema of tra- 
ditional, rational-legal, and charismatic legitimations of authority. The dynamics (in the 
sense of upsetting rather than reinforcing established authority structures) of this schema 
are largely confined to the factor of charisma, a form of legitimation Weber viewed as 
particularly-though not exclusively-characteristic of new religious movements. 


Weber’s work on the legitimation of authority provides a useful starting point for under- 
standing the legitimation strategies deployed by contemporary new religions, but it 
should immediately be noted that his analysis is also inadequate. For example, in contrast 
to what one might anticipate from the discussion of charismatic authority in Weber’s 
Economy and Society, one often finds new religions appealing to tradition-though the 


explicit nature of such appeals means that they constitute a variation from what Weber 
had in mind by the traditional legitimation of authority (which he viewed as more im- 
plicit than explicit). Also, when nascent movements attempt to justify a new idea, practice 
or social arrangement by attributing it to the authority of tradition, it is usually through 
a reinterpretation of the past that they are able to portray themselves as the true embod- 
iment of tradition. Such variations on what one might anticipate from his schema indicate 
that Weber did not have the last word on this issue. 


Charisma-which, in Weber’s use of the term, includes everything from direct revelations 
from divinity to the leader’s ability to provide both mundane and supernatural benefits 
to followers-may be the keystone in anew movement's initial attractiveness, but charis- 
matic leaders typically appeal to a variety of other sources of legitimacy. For instance, 
many modern movements appeal to the authority of reason as embodied in natural sci- 
ence.’ This is because the general populace of industrialized countries tend to give science 
and science’s child, technology, a level of respect and prestige enjoyed by few other social 
institutions-to the point where, as a number of observers have pointed out, science has 
come to be viewed quasi-religiously. Thus any religion that claims its approach is in some 
way scientific draws on the prestige and perceived legitimacy of natural science. Religions 
such as Christian Science, Science of Mind, and Scientology claim just that. 


There is, however, a distinct difference between popular notions of science and science 
proper. Average citizens’ views of science are significantly influenced by their experience 
of technology. Hence, in most people’s minds, an important goal of science appears to be 
the solution of practical problems. This aspect of our cultural view of science shaped the 
various religious sects that incorporated “science” into their names. In sharp contrast to 
traditional religions, which emphasize salvation in the afterlife, the emphasis in these re- 
ligions is on the improvement of this life. Groups within the Metaphysical (Christian Sci- 
ence-New Thought) tradition, for example, usually claim to have discovered spiritual 
“laws” which, if properly understood and applied, transform and improve the lives of 
ordinary individuals, much as technology has transformed society. 


The notion of spiritual laws is taken directly from the “laws” of classical physics. The 
eighteenth and nineteenth century mind was enamored of Newton’s formulation of the 
mathematical order in the natural world. A significant aspect of his system of physics was 
expressed in the laws of gravity. Following Newton’s lead, later scientists similarly ex- 
pressed their discoveries in terms of the same legislative metaphor-e.g., the “law” of evo- 
lution. 


This legislative rhetoric was carried over into Metaphysical religions, particularly New 
Thought. Groups in the Metaphysical tradition view themselves as investigating the 
mind or spirit in a practical, experimental way. The self-perception of the early New 


Thought movement as “science” is expressed in Lesson One of Ernest Holmes’ 1926 clas- 
sic, Science of Mind, in the following way: 


Science is knowledge of facts built around some proven principle. All that we 
know about any science is that certain things happen under certain conditions. 
Take electricity as an example; we know that there is such a thing as electricity; 
we have never seen it, but we know that it exists because we can use it; we 
know that it operates in a certain way and we have discovered the way it 
works. >From this knowledge we go ahead and deduce certain facts about 
electricity; and, applying them to the general principle, we receive definite re- 
sults... 


The discovery of a law is generally made more or less by accident, or by some 
one who, after careful thought and observation, has come to the conclusion 
that such a principle must exist. As soon as a law is discovered experiments 
are made with it, certain facts are proved to be true, and in this way a science 
is gradually formulated; for any science consists of the number of known facts 
about any given principle.... This is true of the Science of Mind. No one has 
ever seen Mind or Spirit, but who could possibly doubt their existence? Noth- 
ing is more self-evident... (Holmes, p. 38) 


Modern Satanism is in some ways in continuity with, and in other ways a departure from, 
this particular line of development. Although Satanism also appeals to science, its focus 
is not on developing a pragmatic science of the mind. Rather, when LaVey founded the 
Church of Satan, he grounded Satanism’s legitimacy on a view of human nature shaped 
by a secularist appropriation of modern science. Unlike Christian Science, Scientology 
and other groups that claimed to model their approach to spirituality after the methods of 
science, LaVey’s strategy was to base Satanism’s “anti-Theology” in the secularist world 
view derived from natural science.’ This world view provided LaVey with an atheistic 
underpinning for his attacks on Christianity and other forms of supernatural spirituality. 
At the same time, LaVey went beyond contemporary secularism by suggesting the reality 
of mysterious, “occult” forces-forces he claimed were not supernatural, but were, rather, 
natural forces that would eventually be discovered by science. In his notion of mysterious 
forces that could be manipulated by the will of the magician, LaVey was really not so far 
from the mentalistic technology of Christian Science, Scientology, etc. 


The human nature to which LaVey appealed was humanity’s animal nature, viewed 
through the lens of Darwinism. The human being in this view is little more than an animal 
with no ultimate morality other than law of the jungle and no purpose other than the 
survival of the fittest. In terms of Weber’s schema, we would say that LaVey’s appeal to 
human nature (meaning, for LaVey, the Darwinist vision of human nature) was a rational 


legitimation of authority. In other words, LaVey claimed that Satanism was a legitimate 
religion because it was rational. As a corollary, traditional religion was irrational (unsci- 
entific) and therefore illegitimate. 


While LaVey was a charismatic individual, and while this charisma was undoubtedly 
crucial for the successful birth of the Church of Satan, in the present discussion I am less 
interested in analyzing the initial emergence of religious Satanism than in the transfor- 
mations that have taken place in the post-charismatic phase of the Satanic movement. 
Weber was also interested in this kind of transition, which he discussed in terms of the 
routinization of charisma. By this Weber meant that, because personal charisma tends to 
be unstable, charismatic authority must eventually move toward dissolution, legal-ra- 
tional authority or traditional authority. 


With respect to modern Satanism, the waning of LaVey’s charismatic authority, particu- 
larly after he dismantled the Church of Satan (CoS) as a functioning church in 1975, led 
to a number of interesting-though somewhat paradoxical-developments. In addition to 
numerous splinter groups, a decentralized, anarchistic movement emerged that was 
shaped by the central themes in LaVey’s thought, particularly as expressed in The Satanic 
Bible. This book became a doctrinal touchstone of the movement, though independent 
Satanists felt free to selectively appropriate ideas from The Satanic Bible and to mix them 
with ideas and practices drawn from other sources. LaVey’s book became, in a sense, a 
kind of quasi-scripture, which is a form of what Weber meant by traditional authority 
(despite the fact that it seems odd to refer to a religion less than forty years old as a “tra- 
dition”!). However, many independent Satanists also adhered to LaVey’s program of the 
authority of rationality, feeling free to criticize and even to reject aspects of the LaVeyan 
tradition. Thus the Satanic movement'’s legitimacy is based on a dual appeal to independ- 
ent rational authority and to the authority of the LaVeyan tradition. 


In contrast, the remnants of LaVey’s church-which is still technically the largest single 
Satanist group in terms of formal membership-quickly solidified into a doctrinally-rigid 
organization focused on maintaining the purity of LaVeyan Satanism. This was partly in 
response to the challenge presented by non-CoS Satanists. In the ongoing argument over 
legitimacy, LaVey’s successors have come to place excessive stress on their role as bearers 
of his legacy, even asserting that only CoS members are “real” Satanists and characteriz- 
ing Satanists outside the fold as “pseudo” Satanists. In terms of Weber’s analysis, one 
would say that CoS’s legitimation strategy has narrowed to focus almost exclusively on 
CoS’s claim to traditional authority. 


Anton LaVey and Modern Religious Satanism 


To comprehend religious Satanism, one must first understand that Satan has become an 
ambivalent symbol within the modern world. Part of the reason for the attractiveness of 
LaVeyan Satanism is its ability to hold together a number of diverse meanings found in 
this symbol. In the Western cultural tradition, the Devil represents much more than ab- 
solute evil. By default, the Prince of Darkness has come to embody some very attractive 
attributes. For example, because traditional Christianity has been so anti-sensual, Satan 
became associated with sex. The Christian tradition has also condemned pride, vengeful- 
ness and avarice, and, when allied with the status quo, has promoted conformity and 
obedience. The three former traits and the antithesis of the latter two traits thus became 
diabolical characteristics. LaVeyan Satanism celebrates such “vices” as virtues, and iden- 
tifies them as the core of what Satanism is really all about. 


LaVey founded the Church of Satan in 1966, the first organized church in modern times 
devoted to Satan. As a consequence, Anton LaVey has sometimes been referred to as the 
“St. Paul of Satanism.” LaVey has two biographies, one historical and one legendary. This 
dichotomy has only become apparent in recent years. His real life was far more prosaic 
than the story he fabricated for the benefit of the media. LaVey effectively promoted his 
carefully crafted pseudo-biography through conversations with his disciples, media in- 
terviews, and two biographies by associates that he appears to have dictated-The Devil’s 
Avenger (1974) by Burton Wolfe and Secret Life of a Satanist (1990) by Blanche Barton. 
LaVey’s fictional biography was clearly meant to legitimate his self-appointed role as the 
“Black Pope” by portraying him as an extraordinary individual. 


According to the official biography, he was born Howard Anton Szandor LaVey in Chi- 
cago, Illinois. His parents, Joseph and Augusta LaVey, moved to San Francisco while 
LaVey was still an infant. He was introduced to the occult by his Transylvanian gypsy 
grandmother. As a teenager he pursued various avenues of occult studies, as well as hyp- 
notism and music. He also played an oboe in the San Francisco Ballet Orchestra. He 
dropped out of high school at 17 to join the Clyde Beatty Circus and worked as a calliope 
player and big cat trainer, later learning stage magic as well. While an organist in a bur- 
lesque theater, he had an affair with the young Marilyn Monroe shortly before she be- 
came famous. 


He married in 1950 and about that time took a job as a police photographer, but in 1955 
returned to organ playing. Until he formed the Church of Satan in 1966, he was the city 
of San Francisco’s official organist. He divorced in 1960 in order to marry Diane Hegarty. 
He purchased his house-eventually becoming the Church of Satan headquarters, later 
dubbed the “Black House”-after he found out it had been the former brothel of the 
madam Mammy Pleasant. 


Drawing on his circus and occult backgrounds, he began to conduct “midnight magic 
seminars” at his house. This proved popular enough for him to found the Church of Satan 
in 1966. The basis for his rituals were Nazi rituals recorded on top-secret films he had 
seen as a teenager. LaVey’s showmanship encouraged significant media coverage of such 
events as the first Satanic wedding and the first Satanic funeral, worship with a nude 
woman as an altar, and a cameo appearance as the Devil in the movie “Rosemary’s Baby.” 
LaVey made much of being a close friend of Sammy Davis, Jr. and of having had an affair 
with Jayne Mansfield, two celebrity members of the Church of Satan. At its peak, he 
claimed that the Church had hundreds of thousands of members. LaVey passed away in 
1997. 


LaVey’s historical biography overlaps his legendary biography at several points. He was 
born in Chicago and his family did move to San Francisco. He did make his living as a 
musician and, of course, he actually did found the Church of Satan and died in 1997. He 
had several marriages. Almost everything else, however, seems to have been a fabrica- 
tion. 


LaVey’s self-created legend was not seriously challenged until a 1991 interview in Rolling 
Stone magazine, entitled “Sympathy for the Devil.” The author of that article, Lawerence 
Wright, did a little investigative footwork and discovered that: LaVey was born Howard 
Stanton Levey to Gertrude and Mike Levey; there never was a “San Francisco Ballet Or- 
chestra”; no one by the name Levey or LaVey worked as a musician or cat trainer for the 
Beatty Circus during the period he claimed to have been an employee; neither he nor 
Monroe ever worked for the Mayan “burlesque” theater; he never worked for the San 
Francisco Police Department; and there was no such thing as an official San Francisco city 
organist. These discoveries led Wright to remark toward the end of his article: 


Later, as I began to take apart the literary creation he had made of his life, I 
would realize that “Anton LaVey” was itself his supreme creation, his ultimate 
satanic object, a sort of android composed of all the elements his mysterious 
creator had chosen from the universe of dark possibilities. (Wright 1992) 


These findings were considerably amplified in “Anton LaVey: Legend and Reality,” a 9- 
page “fact sheet” compiled a little more than three months after LaVey’s passing by his 
estranged daughter Zeena LaVey Schreck and her husband Nikolas Schreck (1998). In 
addition to repeating the points made by Wright, the fact sheet dismissed most of Anton 
LaVey’s other claims, such as his claims to have had a Gypsy grandmother, seen films of 
secret German rituals, purchased the “Black House” (it was given to him by his parents, 
who had lived there, and had never been a brothel), appeared in “Rosemary’s Baby,” had 
affairs with Monroe and Mansfield, and so forth. 


The current leadership of the Church of Satan has disputed some of these challenges to 
LaVey’s official biography. Their strategy has been to vigorously dispute undocumented 
challenges while ignoring LaVey’s documented fabrications. As one might anticipate, 
splinter groups from CoS as well as other independent Satanists have seized upon these 
revelations to challenge the Church leadership’s implicit claims to be the only authentic 
Satanist religious body. 


Thinly disguised claims to exclusive legitimacy are peppered throughout CoS docu- 
ments, such as in some of Blanche Barton’s remarks in her “Sycophants Unite!” essay 
(composed prior to LaVey’s death) posted on the CoS official website: 


We’re lucky to have a leader like Anton LaVey. He has ensured that his phi- 
losophy will not die with him; it has been and will continue to be codified, 
expanded and applied in new areas by his organization. (emphasis in original) 


The scope and significance of this dispute is reflected in the many attacks on non-CoS 
Satanists found on the Church of Satan website, particularly in the “Satanic Bunco Sheet,” 
“Sycophants Unite!,” “The Myth of the ‘Satanic Community,’” “Pretenders to the 
Throne,” and “Recognizing Pseudo-Satanists.” Even a superficial perusal of these docu- 
ments makes it clear that CoS is obsessed with shoring up its own legitimacy by attacking 
the heretics, especially those who criticize LaVey. For example, the unnamed author of 
the “Satanic Bunco Sheet” blasts non-CoS Satanists for “LaVey-baiting,” and then goes 
on to assert that such pseudo-Satanists deal with LaVey and the Church of Satan by play- 
ing “the Christian game of handing out laurels with one hand while stabbing their pro- 
genitor in the back with the other. ...they must somehow convince you that the author of 
The Satanic Bible wasn’t practicing pure Satanism [and] that his Church has gone awry in 
the hands of his successors....” 


The Church of Satan began generating splinter groups as early as 1973 when the Church 
of Satanic Brotherhood was formed by group leaders in Michigan, Ohio, and Florida. This 
Church lasted only until 1974, when one of the founders announced his conversion to 
Christianity in a dramatic incident staged for the press in St. Petersburg. Other members 
of the Church of Satan in Kentucky and Indiana left to form the Ordo Templi Satanis, also 
short lived. As more schisms occurred, LaVey decided to disband the remaining grottos, 
the local units of the Church of Satan, which left the Church as little more than a paper 
organization generating a meager income for LaVey through sales of memberships. There 
are many presently-existing groups which derive directly or indirectly from the Church 
of Satan, the most important of which is the Temple of Set. The conflict (mostly on the 
internet) between the original Church of Satan and new Satanist groups accelerated after 
LaVey’s death. 


In addition to attacking non-CoS Satanists as illegitimate, LaVey’s organizational succes- 
sors have also sought to legitimate their positions by appealing to the authority of LaVey 
and his writings. These kinds of appeals are rather ironic, given the Black Pope’s rejection 
of traditional religious authority. As indicated earlier, LaVey himself did not attempt to 
legitimate his new religion with appeals to tradition or to the supernatural. Rather, he 
grounded Satanism’s legitimacy on a view of human nature shaped by a secularist ap- 
propriation of modern science. 


Genesis of The Satanic Bible 


The most significant single document for the Satanic “tradition” is The Satanic Bible. The 
idea for this volume came not from LaVey, but from an Avon Books editor named Peter 
Mayer. As a direct result of the success of the popular film “Rosemary’s Baby” and the 
subsequent increase of popular interest in Satanism and the occult, Mayer decided that 


“the time was right for a ‘Satanic bible 
(Aquino 1999, p. 52) 


and he approached LaVey about authoring it. 


LaVey and his wife took the material they had on hand, wove it together and expanded 
on these writings to form what became the core of The Satanic Bible. This pre-existing 
material consisted of: 


° A short, mimeographed paper that they had been distributing as an “introduction 
to Satanism.” 


° The so-called “rainbow sheets,” which were “an assortment of polemical essays” 
the LaVeys had been mimeographing on colored paper. (Ibid., p. 52) 


° A handout describing and containing instructions for the conduct of ritual magic. 


The LaVeys then ran into a problem, which was that, even after expanding upon all of 
their available material, they were still substantially short of having a manuscript of suffi- 
cient length to satisfy their publisher. So, either because the deadline was coming up 
quickly or because LaVey just didn’t want to write anything else at the time (Aquino de- 
scribes their situation in terms of the former), LaVey tacked materials written by other 
authors onto the beginning and end of his manuscript. 


Without acknowledging his sources, he took sections of “an obscure, turn-of-the-century 
political tract,” Might is Right by New Zealander Arthur Desmond (writing under the 
pseudonym Ragnar Redbeard), added in a few sentences of his own, and incorporated it 
as a prologue. He also added the Enochian Keys (“a series of Elizabethan magical incan- 
tations”) as they had been modified by Aleister Crowley, and “further altered them by 
replacing their Heavenly references with diabolical ones.” Traditional occultists 


immediately recognized LaVey’s source for the Keys, but it was not until 1987 that the 
source of LaVey’s prologue was discovered. (Ibid., p. 65) 


It should also be mentioned that, in circles critical of CoS, one often comes across the 
accusation that LaVey’s “Nine Satanic Statements”, one of the Church’s central doctrinal 
statements, is an unacknowledged “paraphrase...of passages from Ayn Rand’s Atlas 
Shrugged” (Schreck and Schreck 1998), specifically a paraphrase of the character John 
Galt’s lengthy speech in the latter part of Rand’s novel. However, when one actually ex- 
amines these parallels (which are conveniently laid out in Appendix 11 of Aquino’s The 
Church of Satan), one finds that this is a caricature of LaVey’s indebtedness to Rand. For 
example, the first Satanic Statement is: 


Satan represents indulgence, instead of abstinence! 
The Rand passage presented as the source of this statement is: 


A doctrine that gives you, as an ideal, the role of a sacrificial animal seeking 
slaughter on the altars of others, is giving you death as your standard. By the 
grace of reality and the nature of life, man-every man-is an end in himself. He 
exists for his own sake, and the achievement of his own happiness is his high- 
est moral purpose. 


This passage is rather more lengthy than LaVey’s supposed “paraphrase.” The second 
Satanic Statement is as brief as the first Statement: 


Satan represents vital existence, instead of spiritual pipe dreams! 


The Rand passage said to correspond with this Statement, though shorter than the first, 
is similarly distant in style and content from LaVey: 


My morality, the morality of reason, is contained in a single axiom: existence 
exists-and in a single choice: to live. The rest proceeds from these. 


And there is a similar disparity in the other “parallels” between the Satanic Statements 
and Rand. Thus, even if it is true that LaVey was looking at Atlas Shrugged when he com- 
posed the Nine Satanic Statements, it would be more proper to say that he was inspired 
by Rand rather than to assert that he paraphrased her work. 


I should finally note in this regard that the title of the appendix (which originally ap- 
peared as an article by George C. Smith in 1987) in which the LaVey/Rand connection is 
delineated, “The Hidden Source of the Satanic Philosophy,” similarly implies that Rand’s 
philosophy was the unacknowledged core of LaVey’s thought. This is, however, incorrect; 


LaVey himself explicitly acknowledged that his religion was “just Ayn Rand’s philosophy 
with ceremony and ritual added” (cited in Ellis, p. 180). (Refer also to the “Satanism and 
Objectivism” essay on the Church of Satan website where this connection is examined at 
length.) 


Despite the book’s diverse source material and piecemeal assembly, it nevertheless co- 
heres as a succinct-and, apparently, quite attractive-statement of Satanic thought and 
practice. As Aquino observes, “the Satanic Bible was somehow ‘more than the sum of its 
parts.’ Its argument was an argument of common sense, assembled in part from pre-ex- 
isting concepts, but the excellence of the book lay in its integration of these into a code of 
life meaningful to the average individual-not just to occultists and/or academic-level phi- 
losophers.” (Aquino 1999, p. 52) 


One measure of The Satanic Bible’s appeal is that it has continuously been in print since it 
first appeared in 1970, and has been translated into a number of other languages. I have 
been unable to obtain recent figures, but in his 1991 book, In Pursuit of Satan, Robert Hicks 
mentions a sales figure of 618,000 copies (p. 351). There were also a number of illegal 
foreign language editions. These include a Spanish translation published in Mexico in the 
70s and a Russian translation in the late 90s. Legal editions include Czech and Swedish 
translations in the mid 90s and a 1999 German edition. The French translation has been 
completed but not yet printed. Also, the rights for a Greek translation were purchased, 
but the book does not seem to have appeared.* 


The Role of The Satanic Bible in Modern Satanism 


Although religious Satanism is interesting, academics have almost entirely ignored it. 
(The relevant academic literature consists of a handful of articles-e.g., Alfred 1976; Har- 
vey 1995-and passing mentions in studies of the ritual abuse scare.) The principal reason 
for the lack of attention appears to be that Satanism is perceived as a trivial phenomenon 
rather than as a serious religion. The tendency seems to be to regard Satanists as imma- 
ture adolescents who have adopted a diabolical veneer as a way of acting out their rebel- 
lion against parents and society. Does the phenomenon of adolescent rebellion, however, 
exhaust the significance of religious Satanism? Are most Satanists, in other words, just 
angry teenagers who adopt diabolical trappings to express their alienation, only to re- 
nounce the Prince of Darkness as soon as they mature into adults? While many youthful 
Satanists undoubtedly fit this profile, I came to feel that this was, at best, only a partial 
picture. Instead, I reasoned, there must be a core of committed Satanists who-for what- 
ever reasons they initially become involved-had come to appropriate Satanism as some- 
thing more than adolescent rebellion. 


In order to test this hypothesis-and also because so little had been written on contempo- 
rary Satanism-I decided to collect some basic demographic data. To this end, I con- 
structed a simple questionnaire that could be answered in 5 or 10 minutes. I began send- 
ing out questionnaires in early August 2000. By the end of February 2001 I had received 
140 responses, which I felt was adequate to use as the basis for constructing a preliminary 
profile.® 


When I sought feedback on preliminary write-ups of my findings from informants, a few 
voiced objections to the central role I assigned LaVey and his best-known work, The Sa- 
tanic Bible, in the formation of modern Satanic religion. I was, furthermore, encouraged 
to shift my emphasis to the work of earlier literary figures ultimately responsible for fash- 
ioning the positive image of the Devil that LaVey later adopted for his Church of Satan. 
My survey findings, however, consistently indicated the centrality of LaVey to modern 
Satanism. This finding was a surprise, as I had initially assumed that contemporary Sa- 
tanism had moved well beyond LaVey. I was thus led to conclude that-despite his de- 
pendence on prior thinkers-LaVey was directly responsible for the genesis of Satanism as 
a serious religious (as opposed to a purely literary) movement. Furthermore, however 
one might criticize and depreciate it, The Satanic Bible is still the single most influential 
document shaping the contemporary Satanic movement. As one of my informants noted, 
“T do not think Satanists can get away from LaVey, although some seem to take a real 
issue with him or try to downplay his importance. He wrote the book that codified Sa- 
tanism into a religion, and for that he should be considered the central figure of the reli- 
gion.” 


I do not intend to review all of my survey findings here (they are the subject of Lewis 
2001), but I do want to note that I was startled to find that the average respondent had 
been a Satanist for seven to eight years. I also found that over two-thirds of the sample 
had been involved in at least one other religion beyond the tradition in which they were 
raised-usually Neopaganism or some other magical group. Both of these statistics indi- 
cate a level of seriousness I had not anticipated. 


Because most respondents became involved during their teens, I inferred that many had 
initially become Satanists as an expression of teenage rebelliousness. It was clear, how- 
ever, that their involvement did not end after they left home. Rather, they went on to 
appropriate Satanism as a serious religious option. The fact that the great majority of Sa- 
tanists have looked into other religions shows that this was not an unconsidered choice, 
undertaken solely as a reaction against established religions. Also, though a reaction 
against Christianity may well have been a factor for some, too many respondents indi- 
cated that their religious upbringing was superficial, nominal or non-existent for this fac- 
tor to explain why most people become Satanists. 


Before I began collecting questionnaire data, I had received the impression from perusing 
the internet that contemporary Satanism had developed in different directions from the 
specific formulation developed by Anton LaVey in the 1960’s. In particular, at the time it 
appeared to me that many contemporary Satanists had moved to a position of regarding 
Satan as a conscious being. I was thus surprised to discover that LaVey’s humanistic ap- 
proach-which rejects the real existence of personal spiritual beings, diabolical or other- 
wise-was the dominant form of Satanism professed by respondents. 


At least part of the reason for this state of affairs appears to be the pervasive influence of 
Anton LaVey’s Satanic Bible. A full 20% of respondents explicitly noted The Satanic Bible 
as the single most important factor attracting them to Satanism. For instance, in response 
to a questionnaire item asking how they became involved, a number of people simply 
wrote, “I read the Satanic Bible.” It is also likely that this book played a major role in the 
“conversion” of other Satanists in my sample. One respondent elaborated by noting that 
she had been a Satanist in her “heart first, but I couldn’t put a name to it; then I found the 
The Satanic Bible.” 


Similar stories attributing their infernal “conversions” to The Satanic Bible can be found in 
other sources. The popular book Lucifer Rising, for instance, recounts the story of how 
Martin Lamers, founder of the CoS-affiliated Kerk van Satan (Holland), was initially in- 
spired by his discovery of LaVey’s volume. (Baddeley 1999, p. 104) However, not every- 
one who is converted to Satanism via The Satanic Bible feels prompted to join the Church 
of Satan. Lucifer Rising also notes that “the Church of Satanic Liberation was established 
in January 1986 after its founder, Paul Douglas Valentine, was inspired by reading The 
Satanic Bible.” (p. 153) Other stories of conversions directly inspired by The Satanic Bible 
can be found in Michael Aquino’s The Church of Satan (e.g., the conversion of Robert De- 
Cecco, who would later become a Master of the Temple, p. 69; and Lilith Sinclair, who 
would eventually become a Priestess and Aquino’s wife, p. 82). 


To return to the survey, LaVey’s influential publication was also referred to a number of 
times in response to other questionnaire items. For example, one person noted that, “be- 
cause I agree with and practice the majority of the beliefs set forth in The Satanic Bible and 
other works of Dr. LaVey, I VERY MUCH consider myself just as valid a Satanist as any 
‘official’ priest.” Another respondent wrote, “Satan is merely a word, a representative 
concept that encompasses all that the Satanic Bible teaches.” And yet another individual 
stated: “To me, Satan is the personification of mankind’s carnal nature. More information 
can be found in The Satanic Bible by Anton Szandor LaVey.” 


My strong impression was that The Satanic Bible was a doctrinal touchstone for most par- 
ticipants in this movement, despite the fact that the great majority of my sample were not 
formal members of Anton LaVey’s Church of Satan. (One respondent, noting that he was 


not a member of any organization, wrote, “[It’s] just me and my Satanic Bible.”) And what- 
ever LaVey had in mind when he (or his publisher) entitled this publication, in certain 
ways The Satanic Bible has truly come to play the role of a “bible” for many members of 
this decentralized, anti-authoritarian subculture. 


In a follow-up questionnaire, respondents were explicitly asked how they regarded The 
Satanic Bible, and to what extent their personal philosophies aligned with the ideas ex- 
pressed in its pages. Most stated that their view of the world aligned significantly with 
The Satanic Bible. One Satanist said that The Satanic Bible was about the realities of human 
nature, so that there was “nothing [in The Satanic Bible] that I didn’t already know or 
believe myself prior to reading it.” Only one respondent completely rejected the LaVeyan 
tradition. Two respondents asserted that they regarded The Satanic Bible as just another 
“self-help book.” Some respondents diminished (without disparaging) The Satanic Bible 
as an “introductory text” or “primer” of Satanism. Most hastened to add that they did 
not regard it as “dogma.” 


One can acquire a sense of how The Satanic Bible is regarded as a doctrinal touchstone by 
perusing the official website of the Church of Satan (http://www.churchofsatan.com). For 
example, the “Satanism FAQ” section of the “Church of Satan Information Pack” states 
that “critically reading The Satanic Bible by Anton Szandor LaVey is tantamount to under- 
standing at least the basics of Satanism.” Similarly, the Church’s “Church of Satan Youth 
Communique” asserts that “LaVey wrote The Satanic Bible so that people could pick up a 
copy, read it, and know everything they need to know about Satanism and how to put it 
to work in their own lives.” 


In addition to these general assertions, one can find other essays on the Church of Satan 
(CoS) website in which authoritative tenets are cited from The Satanic Bible, as when the 
“Satanic Bunco Sheet” notes that “The Satanic Bible advises to ‘question all things’....” or 
when, in an essay entitled “Satanism Needs an Enema!”, an individual writing under the 
pseudonym Nemo introduces a series of citations from The Satanic Bible to support a point 
he is arguing with the words, “Other quotes from LaVey’s own pen in The Satanic Bible 
reiterate this theme.” The clear implication of this statement is that because these quota- 
tions come from “LaVey’s own pen in The Satanic Bible,” they are authoritative; thus, there 
can be no further discussion of the issue. Toward the end of the same essay, Nemo also 
asserts that, 


We have a bible. We have a pro-human dogma. We have a church. We have a 
tradition. We have ceremonies and rituals. We have a High Priestess. 


In other words, with respect to the theme I am pursuing here, Nemo is asserting that CoS 
has an authoritative scripture, dogma and tradition which support his argument. And it 


is obvious that Nemo regards his appeal to CoS tradition as stronger than direct appeals 
to science or common sense, which were the touchstones of LaVey’s philosophy. 


Finally, I found it interesting that one of the accusations leveled against non-CoS Satanists 
in Nemo’s “Recognizing Pseudo-Satanism” essay was that in such groups, “The words 
of The Satanic Bible become twisted and distorted until they no longer have useful mean- 
ing!” Furthermore, in his “Satanism Needs an Enema!” essay, the same writer exclaims, 
I am calling for a closing of the ranks and a throwing out of the heretics. I am 


asking for the Purge! I am asking for a reverse Inquisition. 


Both of these sets of passages-the first quoting The Satanic Bible to make a point and the 
second accusing heretical breakaways of warping The Satanic Bible’s meaning (even going 
so far as to call for an “Inquisition” against heretics within the ranks!)-exemplify all-too- 
familiar patterns found in the theological conflicts of traditional religions like Christian- 


ity. 


Quoting The Satanic Bible to legitimate a point of argument is not, however, confined to 
representatives of the Church of Satan. The so called “Xloptuny Curse” is an interesting 
example of how some of the “heretics” have turned the message of LaVey’s writings to 
their own purposes. A short essay on “The Xloptuny Curse,” written by Joe Necchi, was 
posted on the official website of the First Church of Satan in the summer of 2000. (The 
First Church of Satan-FCoS-is a newer Satanist organization founded by a former mem- 
ber of CoS whose brand of Satanism is very close to The Satanic Bible.) The text discusses 
the circumstances of a seemingly effective suicide curse that was leveled by Lord Egan, 
founder/leader of the FCoS, against Xloptuny (John C. Davis), an internet pugilist and 
member of the CoS. Less than a year before Davis blew his brains out, Egan had cursed 
Davis, specifying in a public, online communication that he would die by shooting him- 
self. 


The passage I would like to focus on for my present purposes is where Necchi remarks, 


What is interesting, however, is the way in which some have predictably tried 
to rationalize Xloptuny’s suicide as a Yukio Mishima-inspired act of heroism. 
Ironically, those trying so hard to canonize Mr. Davis thusly now have decided 
to conveniently ignore the book they are always waving about like a black flag 
at most other times: The Satanic Bible. In this sense, we see that many Satanists 
really behave exactly like Christians: they follow the precepts of their religion 
when it’s easy to do so, when it suits them, but are quick to abandon them 
when it really counts. 


Page 94 of The Satanic Bible specifically states: “Self-sacrifice is not encouraged 
by the Satanic religion. Therefore, unless death comes as an indulgence be- 
cause of extreme circumstances which make the termination of life a welcome 
relief from an unendurable earthly existence, suicide is frowned upon by the 
Satanic religion.” There is little ambiguity in this passage. As there is no reason 
to believe that Xloptuny was in “extreme circumstances which make the ter- 
mination of life a welcome relief”; he died as a traitor to the Church whose 
cause he so often trumpeted, the defense of which he used as a rationale for 
his often black and bilious attacks on his enemies. Apparently “the great Dr. 
Anton LaVey’s” words meant little or nothing to John C. Davis when he ar- 
rived at the moment of truth. 


Here again we see The Satanic Bible being quoted as an authoritative document in a man- 
ner similar to the way sacred texts are quoted in comparable conflicts within other reli- 
gious traditions. In other words, “The Xloptuny Curse” is yet another example of how 
The Satanic Bible functions as a quasi-scripture within the Satanic community. 


Almost all Satanists would deny that The Satanic Bible is an “inspired” document in any- 
thing like the sense in which the Christian Bible is regarded as an inspired book. Interest- 
ingly, however, there are a few individuals-most notably Michael Aquino, a former CoS 
leader and founder of the Temple of Set-who would regard this book as inspired. For ex- 
ample, in the relevant chapter in his history of the Church of Satan, Aquino asserts that: 


The Satanic Bible [clothes] itself in the supernatural authority of the Prince of Darkness 
and his demons. Less this element, the Satanic Bible would be merely a social tract by 
Anton LaVey-not High Priest of Satan, but just one more 1960s’-counterculture-cynic atop 
a soap-box. 


The substance of the Satanic Bible therefore turns upon Anton LaVey’s sincerity in believ- 
ing himself to be the vehicle through which the entity known as Satan explains the mys- 
teries of mankind’s existential predicament. To the extent that he did, the Satanic Bible 
deserves the dignity of its title ... 


Despite the haphazard nature of its assembly, ... we may therefore consider the Satanic 
Bible in its totality not as argumentative, but as inspired writing. Thus it assumes an im- 
portance by its very existence, not just by its content. (Aquino 1999, p. 53) 


Although Aquino’s position would be rejected by most other professing Satanists, some- 
thing approaching this position seems to be unconsciously informing their attitude to- 
ward The Satanic Bible. 


Conclusion 


Anton LaVey’s primary legitimation strategy was to appeal to the authority of science, 
specifically to the secularist world view derived from natural science and to an animalis- 
tic image of the human being derived from the Darwinian theory of evolution. In light of 
his radically secularist legitimation strategy, it is ironic that his organizational successors 
have subsequently attempted to legitimate their positions by appealing to LaVey as if he 
had actually been some kind of Black Pope,” and to The Satanic Bible as if it was truly a 
diabolically-revealed scripture. It seems that being raised in a religious tradition that lo- 
cates the source of authority in religious figures and sacred texts creates an unconscious 
predisposition that can be carried over to other kinds of persons and books-even in the 
unlikely context of contemporary Satanism. 


Outside the institutional bounds of the Church of Satan, modern Satanism became a 
loose, decentralized movement that coheres as a distinct religious community largely by 
virtue of participants’ adherence to certain themes in the published words of Anton 
LaVey, particularly in The Satanic Bible. Despite this volume’s patchwork quality and hap- 
hazard genesis, it came to play an authoritative, quasi-scriptural role within the larger 
Satanic movement. Unlike members of the Church of Satan, however, non-CoS Satanists 
felt free to criticize and even to reject aspects of the LaVeyan tradition by appealing to the 
authority of rationality-a criterion of legitimacy LaVey himself put forward as the very 
basis of Satanism. Thus, in terms of this criterion, non-CoS Satanism is closer to the spirit 
of LaVey’s philosophy than the contemporary Church of Satan. 


Notes 


1. The basis for the current article is a paper on “The Satanic Bible” presented at the In- 
ternational CESNUR Conference, “Minority Religions, Social Change, and Freedom of 
Conscience.” Salt Lake City and Provo, June 20-23, 2002. Also, certain parts of this article 
have been adapted from sections of my earlier article, “Who Serves Satan?” (Lewis 2001) 


A special word of thanks to Satanists who provided me with thoughtful feedback on ear- 
lier drafts of this paper, particularly feedback from several members of the Obsidian En- 
lightenment and the Temple of Lylyth. One comment of particular note was that the social 
organization (or, perhaps more appropriately, disorganization) of modern Satanism can- 
”” community” or “subculture.” I have 
nevertheless used these terms throughout for lack of more adequate terminology. An- 


not accurately be characterized as a “movement, 


other comment was that “conversion” is not appropriate in the context of Satanism. 
Again, however, I left this term in the article for lack of a better word. Finally, I was in- 
formed that Satanists prefer to refer to their community as the Satanic community 


(movement, subculture, etc.) rather than the Satanist community; I have tried to adhere 
to this convention throughout the present article. 


2. “New Religious Movements...articulate themselves, often with a popular fluency, in 
the discourses of the natural sciences and seek to justify their beliefs by means of para- or 
pseudoscientific investigation or argument.” (Sentes and Palmer 2000) 


3. Although the Raelian Movement is very different from Satanism, this particular UFO 
religion similarly appeals to the world view of secular science for its legitimacy and, like 
Satanism, attacks other religions as unreasonable because of their lack of a scientific basis. 
(Chryssides 2000; Sentes and Palmer 2000) 


4. Information on foreign language editions courtesy Peter H. Gilmore, High Priest of the 
Church of Satan. 


5. 110 (almost 80%) of my respondents were North American. Because European Satan- 
ism is a somewhat different phenomenon, one should be therefore be cautious about 
making inferences to European Satanism based on my survey findings. 
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PRIME-TIME SATANISM: 
RUMOR-PANIC AND THE WORK OF ICONIC “TOPOI” 
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... The story of the Satanic rumor-panic of the late 1980s and early 1990s begins with the 
comic-book rhetoric of The Satanic Bible — or more to the point, its cover. 


...On the night of 30 May 1966, Anton LaVey ceremoniously shaved his head with a 
straight razor to ‘leave the world of the descendants of Adam’, guilt-ridden and sullied 
by original sin (Barton, 1990: 82). This gesture was part of a rite of passage that was as- 
sembled from various texts that ostensibly chronicled the rituals of the Yezidi, an Islamic 
sect of ‘devil worshippers’ who searched for a series of secret, subterranean caverns and 
rivers that flowed into Hell. LaVey, convinced that ‘man needs ritual and dogma’, chose 
the Yezidi rite to mark what he called ‘year one, Anno Satanis’, the first year of the reign 
of Satan and the opening of the United States’ first Satanic church (LaVey, 1969: 44). The 
opening coincided with Walpurgisnacht, the eve of May Day that has ‘been memorialized 
as the night that all demons, spectres ... and banshees would come forth and hold their 
wild revels’ (LaVey, 1969: 97). 


The opening of the Church of Satan was, according to LaVey, the logical outcome of the 
weekly meetings of his ‘Magic Circle’, a group of friends who met in LaVey’s black Vic- 
torian home (the ‘Black House’) in San Francisco to dabble in the occult. An adept of 
Aleister Crowley’s brand of ‘magick’ and other occult traditions (see Crowley, 1997), 
LaVey claimed that it was time to use magick to ‘break apart the ignorance and hypocrisy 
fostered by the Christian churches’ by establishing his own church (Barton, 1990: 9). Alt- 
hough the opening was not heavily reported in the press, LaVey and his followers made 
a concerted effort to publicize the church, an effort that would prove, in the end, ex- 
tremely successful. LaVey staged a ‘Satanic Wedding’ that was reported worldwide, fol- 
lowed by a Satanic Baptism of his 6-year-old daughter, Zeena (Barton, 1990: 15-31). Be- 
cause of these widely reported events, as well as the wildly successful film about a young 
woman bearing the Devil’s son, Rosemary’s Baby (directed by Roman Polanski, 1968), 
LaVey and his followers proved to be good copy for the press. LaVey and his church were 
featured in local newspapers across the country, as well as in a number of high-profile 
magazines such as Time, Newsweek, Cosmopolitan, Seventeen and Look (Barton, 1990: 24—5). 


Today the activities of the Church of Satan have fallen far from public view. Despite his 
immense popularity in the 1970s, LaVey’s death in October 1997 received little more than 
an extended news service obituary circulated in a number of regional newspapers. Hav- 
ing claimed to have once been a lion tamer and circus performer, a carnival hypnotist and 
magician, a police photographer, an accomplished organist, and an on-call ghost-buster, 
LaVey’s love of spectacle and notoriety was no secret, and the irony of his inconspicuous 
death goes without saying. What has survived LaVey, however, is the iconic existence of 
his international bestseller, The Satanic Bible, and as I argue later, a widely recognized 
representation of occultism as a visual idiom — a kitschy, garish, ‘60s go-go brand of oc- 
cultism that, in terms of popular memory, outrivals the rhetorical contributions of all of 
20th-century occultists combined. 


Judging a book by its cover: The Satanic Bible 


LaVey’s status in the popular imaginary is secured by The Satanic Bible, an average-sized 
paperback that helped to set a new system of occult imagery into motion. Although there 
were a number of popular occult books in the 1970s (especially those which concerned 
astrology), none received as much attention and notoriety as The Satanic Bible. The origin 
of the book is an excellent study of the logics of fetishism, as the dialectic of mystification 
and demystification is carefully deployed in its marketing: although the title and packag- 
ing of the book betoken an alignment with the supernatural powers of darkness, the phi- 
losophy contained within its pages is a secular individualism that dismisses any belief in 
the existence of a deity — good, evil or indifferent. The book is prima facie ironic insofar 
as what it contains has little to do with demons or forbidden knowledge. 


Two years after the establishment of the Church of Satan, LaVey had written a number of 
polemical essays and screeds that he assembled into a mimeographed packet of colored 
paper, dubbed by church members ‘the rainbow sheets’. These sheets proved useful at 
the end of 1968 when Peter Mayer, an editor at the mass paperback publisher Avon Books, 
contacted LaVey about a book project. Mayer had heard of LaVey’s church in the popular 
press, and in the wake of the success of occult fiction and film in the mid- to late 1960s, 
he concluded that a Satanic bible penned by the already notable LaVey would sell very 
well. Mayer was right (Aquino, 1999: 52). 


A former friend of LaVey and fellow Satanist, Michael Aquino (currently leader of his 
own Satanic church, The Temple of Set), recalled that the problem that LaVey confronted 
with Mayer’s offer was that he did not have enough written content ‘to produce a suffi- 
ciently-fat paperback’ (Aquino, 1999: 52). Aquino claims that as the deadline approached, 
LaVey resorted to plagiarizing a section from a little-known racist-tract book titled Might 


is Right, penned by Arthur Desmond under the name of Ragnar Redbeard, in 1896 
(Aquino, 1999: 54; also see Redbeard, 1999).7 Aquino further claimed that LaVey hur- 
riedly appended a number of occult rituals to the end, and the collection went to press in 
December 1969. In January 1970, The Satanic Bible was published. Since that time the pa- 
perback version has been through multiple reprintings and has sold close to an estimated 
700,000 copies (Gilmore, 2001, personal communication). 


In general, The Satanic Bible can be divided into two parts. In a how-to manner, one part 
presents a number of rituals to be performed by the Satanist and details the sorts of ma- 
terials he or she should acquire, a simple rehash of the directives of ritual magicians found 
in books like Aleister Crowley’s Magick: Elementary Theory (1997: 47-116). The other, more 
substantive part of the book advances a strident libertarianism reminiscent of Ayn Rand’s 
‘Objectivist’ philosophy, which touted the ‘virtues of selfishness’ in books like The Foun- 
tainhead and Atlas Shrugged (in fact, in an interview with the Los Angeles Times, LaVey 
remarked that his ‘religion’ was ‘just Ayn Rand’s philosophy, with ceremony and ritual 
added’; Ellis, 2000: 180). The ‘Nine Satanic Statements’ that appear at the head of the book 
reflect the rational self-interest of Objectivism and serve as an apt summary of the philo- 
sophical contents of the book... 


The idea of Satan has been resignified by LaVey to represent the essence of human nature, 
and Satanism is offered as a philosophy of playful individualism that is better equipped 
to cope with this essence than Christianity. 


In light of the nine statements’ similarity to Objectivism, the philosophy espoused in The 
Satanic Bible is neither offensive nor surprising, as it is an obvious distillation of ideas 
common among members of the United States counter-culture in the 1960s. As Aquino 
(1999) aptly observes: 


[The] Satanic Bible, while exposing [the] scam [of justifying political prescrip- 
tions with divine authority], nonetheless drinks at the same well by clothing 
itself in the supernatural authority of the Prince of Darkness and his daemons. 
Less this element, The Satanic Bible would be merely a social tract by Anton 
LaVey — not High Priest of Satan, but just one more 1960s-counterculture-cynic 
atop a soap-box. (p. 53) 


Aquino implies that the formal characteristics of the book and the mystifications of its 
packaging as ‘Satanic’ have more to do with its commercial success than its actual con- 
tent. It is not surprising, then, that LaVey himself divests The Satanic Bible of possessing 
the ‘secret’ content typical of the books in the occult tradition. True to the prima facie 
expectations we have for occult and new age books, LaVey opens The Satanic Bible 


announcing a demystifying intent. However, the demystification is one that goes against 
the typical proposal of a new vocabulary or the discovery of new, transcendent truths: 


This book was written because, with very few exceptions, every tract and pa- 
per, every ‘secret’ grimoire, all the ‘great works’ on the subject of magic, are 
nothing more than sanctimonious fraud — guilt-ridden ramblings and esoteric 
gibberish by chroniclers of magical lore unable or unwilling to present an ob- 
jective view of the subject. Writer after writer, in efforts to state the principles 
of ‘white and black magic,’ has succeeded instead in clouding the entire issue 
so badly that the would-be student of sorcery winds up stupidly pushing a 
planchette over a Ouija board, standing inside a pentagram waiting for a de- 
mon to present itself ... in general making a blithering fool of himself in the 
eyes of those who know! (LaVey, 1969: 21) 


Apparently, those who really know occultism know that the secret is that there are no secrets. 
This brand of demystification denies any content to the occult tradition, refiguring cen- 
turies of revealed knowledge as an aesthetic contrivance, a form of human myth-making 
and fantasy that appeases a human need for ritual. ‘Herein you will find truth and fan- 
tasy’, avers LaVey (1969). ‘Each is necessary for the other to exist; but each must be rec- 
ognized for what it is’ (p. 22). For LaVey, truth, as much as fantasy, is entertainment. 


Unlike its content, the packaging and formal characteristics of The Satanic Bible are 
unique, and the book’s importance as an element of occult discourse has much more to 
do with its uniqueness as totem or a fetishized object in popular culture than with its 272 
pages of directives. With LaVey’s remarks about the fantasy function of his bible in mind, 
one is drawn to the style of the book — which is written in an obvious tongue-in-cheek 
manner — and more significantly to its noteworthy cover. The front of the popular paper- 
back edition features a minimalist design, the title and author in a simple white font on a 
completely black background. Underneath the text appears the ‘Sigil of Baphomet’ in 
purple, which is the representation of a goat head, contained by an inverted pentagram 
or encircled star (see Figure 1). Each point of the pentagram accommodates the goat’s 
horns, ears and chin. Around the pentagram and goat are two circles in which appear the 
ubiquitous occult symbols — Hebrew characters — spelling ‘Leviathan’. The back of the 
paperback is equally striking. Over a black background appears a photograph of LaVey, 
his glaring eyes, bald head, and meticulously groomed goatee encircled by a large Sigil 
of Baphomet, such that he appears horned. 


In most contemporary depictions of Satanism in books and television programs, the cover 
of The Satanic Bible is often presented as a visual surrogate for the practice of Satanism, 
and sometimes for the whole of occultism. This focus on the cover marks a formal 


mystification that models the logic of commodity exchange in late capitalism: the focus 
on the book’s cover is an erasure of its content, an eclipse of the book’s use-value by its 
sign- and transaction-value. A typical example of this kind of commodity occultism is 
found in a video program, popular among charismatic and evangelic Christian groups, 
titled Devil Worship: The Rise of Satanism (1989) In the opening segments of the video, 
LaVey and the Church of Satan are introduced through a series of shots in which The 
Satanic Bible frequently appears. A woman with a British accent narrates the imagery over 
a characteristically ‘creepy,’ synthesized soundtrack (see Table 1). The final comment in 
these series of shots illustrates how The Satanic Bible is rendered into a visual fetish, its 
contents ignored and deliberately mystified in order to promote a Christian message of 
redemption: Although it is the case that The Satanic Bible attacks the notion of purity as 
an impossible ideal, it is not the case that the book categorically opposes ‘goodness’ and 
‘selfless behavior’, nor is it the case that the book forwards a belief in the supernatural. In 
the video presentation, the focus is on the formal aspects of the book at the expense of its 
actual content. 


The success of the cover of The Satanic Bible as a totem, of course, depends on a general 
cultural knowledge of the signifiers of evil, which LaVey used to create a rhetoric of mys- 
tery, as well as a rhetoric of irony premised on the need of imagery for code. The ability 
to separate a signifier from its signified, which is best exemplified by the image as a form 
in need of interpretive codes, is the logic behind the secrecy of occultism: what one sees 
is not necessarily what one gets, as dissimulation is a basic element of all occult organi- 
zations (e.g. the Freemasons). Thus the erroneous accounts of the book’s content mean 
that its packaging is doing exactly what it was intended to do: the work of fetishization 
and consequent mystification, the creation of a sense of mystery that can only be dispelled 
by purchasing and reading the book. The notoriety and power of The Satanic Bible as a 
totem is derived from the purposively misleading connotations of the signifiers that com- 
prise it: the dark, minimalist composition of its front cover, LaVey’s characteristically 
devilish appearance on the back cover, the humorously bombastic style of its text, the 
word ‘Satanic’ in the title, and other elements collectively connote ‘evil’. 


In light of the rumor-panic of the late 1980s and early 1990s, however, LaVey’s playful 
attempts to resignify highly connotative signifiers of darkness and evil as ‘kitsch’ failed, 
for his church was later plagued by accusations of ritual murder, child abuse, and other 
occult crimes. In other words, although he was the architect of a successful Satanic spec- 
tacle, LaVey was incapable of controlling that spectacle once it was released into the pop- 
ular media and, by extension, the popular imaginary. 


LaVey’s inability to control the meaning of the imagery that he created can be explained 
in reference to the ontology of the image: because images need contextualization for their 


meaning, they are more easily detached from primary or original contexts and moved to 
others that supply alternative codes (see Barthes, 1985: 3-62). I term this ease of move- 
ment the ‘mobility of image’. The mobility of image refers to the simple transaction of 
visual abbreviations among different, multiple texts (films, television programs, books, 
and so on), enabled by formalization and furthered by repeated transaction or use. In 
relationship to what I have been describing as a visual abbreviation or trope, mobility 
refers to the ease with which an image, such as one that contains the Sigil of Baphomet 
(Figure 1), is wielded to mean different things in different contexts. The less ambiguous 
or discrete the image, the less mobile it will be (e.g. an image of an elephant is much less 
mobile than a strange symbol, like the Sigil of Baphomet). Hence the mobility of the image 
does not only refer to the fact that images are discrete and can thus be moved and recon- 
textualized, but that they can be assigned radically different meanings in the service of a 
given representation. From a rhetorical perspective, the mobility of the image is analo- 
gous to what rhetoricians refer to as a topos (or topoi in plural). While scholars disagree 
about what topoi meant for ancient rhetoricians, today the term generally refers to both 
‘the stuff of which arguments are made and the form of those arguments’ (Lanham, 1991: 
152, emphasis added). If one substitutes ‘argument’ with ‘representation’ in this defini- 
tion, then the mobility of image is synonymous with the idea of a visual or iconic topos. 
The perfect example of visual topoi in television production is ‘stock footage’, fragments 
of films or other media texts that are made to signify a number of different things de- 
pending on their contextualization. 


In addition to the cover of The Satanic Bible, an excellent example of the mobility of Satanic 
imagery is the use of a 1969 documentary on the Church of Satan as stock footage. Exam- 
ining this film as it moves through a number of televised representations helps one to 
observe better how Satanism was deployed as a collection of visual abbreviations that 
were recycled, time and time again, into new representations. Through the mapping of 
this stock footage, the rhetoric or suasive movement of rumor-panics is shown to depend 
on the reality effect of the image (that is, that pictures ‘do not lie’ and that ‘seeing is be- 
lieving’), and at a more basic level, on the movement toward the sign-value typical of 
commodity fetishism. In the popular imaginary, the intentionally humorous and wildly 
entertaining rituals created by LaVey for this documentary have been resignified to serve 
as factual and incontrovertible evidence for the existence of blood sacrifice... 


V. Symbols and Time 


THE BRIMSTONE SYMBOL IN THE SATANIC BIBLE 


alt.satanism newsgroup, 1999 


Q: In LaVey’s Satanic Bible, there is a symbol above the Nine Satanic Statements: does 
anyone know the meaning associated with it? 


A: The only other place I have seen this symbol is a pendant in an occult magazine, in 
which it was listed as “Destroy/Confuse The Enemy.” Past that, your guess is as good as 
mine. It’s the alchemical sign for “Brimstone” [aka Sulfur — Ye Sat. Ed.]. Other than this 
decorative appearance in the _SB_, it also appeared on the original C/S letterhead, but 
had no significance other than its obviously traditional one. 


The original Church made available for awhile a large selection of custom-made baked 
enamel on brass amulets, among which was a “Brimstone” one for people who felt like 
being more subtle than the Baphomet. 


Among the amulets was one for “Knowledge”, which had a cross-shaped design of thin 
lines, each encircled with spirals. When I once asked Anton about the design, he said that 
he had adapted it from TV-set “rabbit ears” on the premise that anyone idiotic enough to 
buy an amulet to obtain knowledge instead of going out and studying for it was only 
suited for sitting in front of a TV set and having his mind stuffed by it, hence the C/S was 
just giving the amulet purchaser better reception. 


Can’t argue with that logic! :-) 


Long after this ASLV design ceased to be sold within the Church, it continued to exist as 
uncredited, pirated amulets (the gold, potmetal kind) sold in occult shops. I think it’s still 
widely available today, and still probably sold to many knowledge-hungry people who 
wonder why their TV pictures are suddenly sharper. Black Magic strikes again! 


Michael A. Aquino, Ph.D. 


THE SATANIC CALENDAR 
Frater Noct 


Vv The Individual’s Own Birthday 
e Walpurgisnacht (Walpurgis Night) — April 30 
o Midsummer's Eve (Summer Solstice) — around June 21 
= Satanic Revels — around August 1-2 
o Autumnal (Fall) Equinox — around September 22-23 
e Hallowe'en (All Hallows’ Eve) — October 31 
o Winter Solstice — around December 21-22 
= Satanic Revels — around February 1-2 


o Vernal (Spring) Equinox — around March 20-21 


These dates are derived from The Satanic Bible chapter “Religious Holidays” and are 
sized and outdented in order of the holiday’s prominence. 


Walpurgisnacht and Hallowe’en together with the “legendary Satanic Revels” seem to 
fall on the cross-quarter days of the year: around 5 2 weeks after the solstice or equinox. 
These days were originally derived from the Gaelic fire festivals. 


There is a passing reference to Walpurgisnacht being the “grand climax” of the Spring 
Equinox, so that term might also be applied to the Satanic Revels and Hallowe’en. It could 
be derived from the fact the solstice or equinox is the beginning of a season, and so the 
cross-quarter days are the “climax” (also roughly the midpoint) of the season. 


THE CHURCH OF SATAN’S YEAR RECKONING 
Frater Noct 


When Anton Szandor LaVey founded the Church of Satan on Walpurgisnacht (April 30) 
1966, he declared it the Year One anno satanis; written as 1 A.S. 


Years before 1966 are referred to by their “vulgar” year with the suffix C.E./c.e. (common 
era) or E.V./e.v. (era vulgaris). Church of Satan years begin and end on the same days as 


the E.V. year. 


To convert E.V. into A.S., subtract 1965 from the E.V. date and express using Roman nu- 
merals. 


For example: 


2007 E.V. — 1965 = 42 = XLIIA.S. 
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VI. The Command To Look 
and Angularity 


“THE COMMAND TO LOOK” 
Stephen E. Flowers, Ph.D. 
Reprinted from Runes #IV-3, Order of the Trapezoid, 1986 


In the Charter of the Order of the Trapezoid, I read that one of Anton LaVey’s primal 
source works for the principles underlying the Law of the Trapezoid and hence the Order 
itself, was a book by William Mortensen: The Command to Look. I had never seen nor heard 
of this book before, so I set out to find it. I was on the track of the Trapezoid, which is 
sometimes an elusive trail. As I began looking, I soon discovered that The Command to 
Look was no arcane Black Book, but appeared in the University of Texas card catalog as a 
book on photographic techniques. My interest waned slightly. Besides, the only copy was 
in the Humanities Research Center, which is also home to much of Aleister Crowley’s 
personal library. That always means red tape. I put off my quest for a few weeks. 

Weeks turned into months before I moved myself to take up the trail again. After find- 
ing the right collection on the right floor, and after sitting through the required slide show 
on how to handle rare items in the collection. After the librarian asked “Are you sure you 
want to do this?,” I knew I was on to something. 

I was shown to a private reading room where I finally got the book— presumably dug 
out of some unseen vault. It was laid before me in a plexiglass “cradle”, which is to pre- 
vent damage to the tome. What did I see? There on the cover of a small book, I was con- 
fronted by the face of a baby looking like a refugee from a Norman Rockwell painting. 
The librarian sarcastically remarked, “Looks real interesting !” 

Since I had gone that far, I opened the book, I did not now expect much. But I was 
very much surprised. The Command to Look is indeed a treasure trove of the Black Art, and 
the ideas contained in it should be made available to the Order not only on historical 
grounds, but also on the basis of their practical magical value. 


Theory 


Mortensen insists that the main premise of the Command to Look (CTL) is closer to 
pure showmanship than anything else. The formula is threefold: 


1) The picture must, by its mere arrangement, make you look at it (impact) 
2) and, having looked, see! (subject interest) 
3) and, having seen, enjoy! (participation) 


All three of these elements must be fully activated before the artist—or magician— 
can be said to have successfully “commanded to look”. All three, however, work in such 
rapid succession that it is almost always effected unconsciously with regard to the viewer. 


Therefore the artist must carefully formulate his images to work efficiently in all three 
elements. 

The first element—impact—is psychically coercive. Its function is entirely one of the 
shapes or patterns the viewer sees. It forces the viewer to pay attention to the image. This 
initial force, which Mortensen calls “the pictorial imperative”, is the force necessary to 
overcome the natural inertia of attention which holds most humans in a more or less con- 
stant grip. 

According to Mortensen, impact is purely biological in effect. It is primarily depend- 
ent on shapes or patterns that serve as stimuli signaling danger. These fear-arousing pat- 
terns must have their psychic models stored in the forms within the “racial memory” or, 
to use the Jungian term, “collective unconscious” of humanity. 


Mortensen identifies four basic types of pictorial patterns that have the ability to cause 
this reaction: 


1 The diagonal, e.g. the lightning bolt = something that moves swiftly with determi- 
nation 

2 The S-curve, e.g. the snake (something that approaches in a slithering fashion) or 
the curves of the body (especially female = “the line of beauty”) 

3 Triangle combinations, e.g. a blade, sharp points, or teeth (= the threat of sharp- 
ness) 

4 Compact dominant mass, e.g. large animal or trapezoid (= massive block in one’s 
path) 


Again it can not be overemphasized that these patterns are purely formal and have 
nothing to do with the dominant themes of the images. For example, if one drew the 
outlines of the basic contrasts in a black and white photograph and examined them in a 
purely geometrical way, the “pictorial pattern” would be obvious. More than one cate- 
gory of pictorial patterning can be present in any given representation as well. 

The second element— subject interest— must now be able to “deliver” what the suc- 
cessful application of the pictorial imperative has promised. Many images, or magicians, 
may command to look, and then be quite unable to hold the attention they have attracted. 

This is done through the actual subject of the image, moving from the external form 
to the internal essence of the thing. According to Mortensen, in order to hold the atten- 
tion—in order to make the viewer see—he or she must at once be able to recognize some- 
thing basically and essentially compelling about the subject. 

For all practical purposes, this recognition must occur simultaneously with the im- 
pact. Therefore the types of subject interests must have as broad an emotional appeal as 
possible. 

Mortensen cites the great showman, Cecil B. De Mille, as saying that the formula for 


box office success is to have a film dealing with sex, sentiment, religion, and sport. 
Mortensen reduces this somewhat to three subject themes: sex, sentiment, and wonder. 
It is Mortensen’s contention that their compelling nature make them the most effective 
imagematic themes in the CTL. 

The sex-theme seems to dominate; it certainly does in Mortensen’s own work. In com- 
menting on the gender of the subject of the sex-theme image, Mortensen says: “It is inter- 
esting to note that women are just as much attracted to the theme of sex when presented 
in the form of the female nude as men are. Their attraction in this case is vicarious, rather 
than direct. Their pleasure comes in imagining themselves placed in a situation where 
they would receive the same admiration that goes out to the theme of the picture.” (p. 37) 

The sentiment-theme is usually effected through the softer aspects of sex, children, 
hardships of humble life, domestic life, animals, landscapes, national pride, glamour of 
the past, etc. 

The wonder-theme is quite broad and covers the areas of unknown, uncertain, mys- 
terious things, as well as themes of the supernatural, the macabre, etc. 

Themes can, of course, be effectively mixed. Some permutations, such as “sex + won- 
der”, might be more immediately effective than “sex + sentiment”, but as with all forms 
of communication, it would seem that knowledge of one’s potential “target audience” is 
the essential variable. 

It should be obvious that the effective use of the CTL is largely dependent upon the 
eesthetic compatibility of the nature of the impact pattern and subject matter. Interesting 
mixtures are also possible here. 

The third element of the CTL-formula is participation, the element that causes the 
looker to experience —and thereby enjoy — what he or she is seeing. This is done, accord- 
ing to Mortensen, by drawing the viewer's attention into the image by means of lines — 
geometrical alignments—that cause a movement of those attention patterns in accord- 
ance with the impact and subject matter of the image. 

Mortensen comments that the eye of the looker will naturally move along contours 
and outlines, and that such geometrical guides should be provided by the image-maker 
in ways compatible with the impact lines and the subject matter. This is what he would 
call “confirming forms”. 

The image-maker must, with this third element, confirm the promised subject matter 
after having “commanded to look” in the first place with an almost pure “shock element”. 


Practice 


There are at least three ways to apply the principles of the CTL (1) in the creation of 
graphic or spatial images (e.g. photographs, drawings, paintings, rooms, chambers, etc.), 
(2) in Lesser Black Magic, and (3) in Greater Black Magic. 

The first application is obvious and primarily what Mortensen had in mind. The work 
of Edward T. Hall, e.g. The Hidden Dimension, is a valuable supplement to the CTL in this 
regard. Of course the design of a Trapezoidal Working Chamber could not ignore these 
principles either. 

In reading Mortensen’s book the Black Magician probably could not escape the feeling 
that these principles could be applied outside the context of the graphic or spatial arts. 

If indeed these principles are “biological” or part of the “racial memory”, could they 
not be employed when the Black Magician considers how to present himself or herself 
when working Lesser Black Magic? It seems that the CTL contains a comprehensive the- 
ory on how to get—and hold —the attention of someone on an unconscious level. What, 
then, the Black Magician does with that attention is another matter. When one looks 
around, however, it is clear that the CTL is being employed by a variety of individuals, 
both consciously and unconsciously, all the time. 

Finally the CTL can be used in Greater Black Magic. The Black Magician can use its 
principles to impress more effective images within the subjective universe and thereby 
have a greater or deeper effect in the objective universe. Also any objective manifestation 
of this process—in an objective image constructed according to CTL principles —will be 
a more powerful tool in effecting Greater Black Magic. 

This is where the Law of the Trapezoid comes in. If we analyze the Seal of the Order, 
we will see a (Grand) Masterful application of CTL principles: the “swiftly moving diag- 
onal” at its center (the head of the tcham-scepter), the “threat of sharpness” throughout 
(note especially the interlockings of the numerals with the angles of the pentagram and 
the “W” at its nether point), and the “dominant mass” implicit in the trapezoid itself. 

The Black Magical applications of the CTL seem virtually boundless, and it is to the 
credit of Anton Szandor LaVey, first Grand Master of the Order of the Trapezoid, and 
perhaps the greatest magical genius of this century, that he was first able to extract the 
practical magical applications from Mortensen’s esthetic theories. 


| A FORMULA FOR 
) PICTURE SUCCESS 


‘t 1AR S£ORTRAICE NW 
WILLIAM MORTENSEN 


THE OCCULT INSTITUTE OF TECHNOLOGY AND 


ANGULAR ENVIRONMENTS 
Don Webb 


Tam a Left Hand Path Philosopher, not a mathematician... 
— Old OIT adage 


History 1985-1992 


The Occult Institute of Technology (OIT) has a long history within the Temple of Set. To 
fully answer the question of what OIT is all about we need to look at the history of OIT, 
for within its history you can glimpse what it is and what it does. 


In 1985, I opened the National Satanic BBS System—the first openly Satanic BBS of its 
type seeking a national non Setian/Satanist audience. I ran it off a Commodore 128 with 
less than a meg of memory. Given its limitations, the system was extremely successful 
and provided clear and accurate information on the Left Hand Path during the height of 
the “Satanic Scare” of the 1980’s. As I wrote articles for the system and communicated 
with its callers one of the topics that kept surfacing was the interface of technology and 
magic. It was from this period of gestation that I changed the name of the National Satanic 
BBS to the Occult Institute of Technologies National Satanic BBS or OIT-NSBBS. 


I operated the system under this moniker until the late 1980’s. It was also during this time 
that I came to focus more and more of my personal magical through a pseudo technolog- 
ical paradigm. I began to enlist the aid of various technophiles who were not members of 
the Temple of Set proper in developing some of the magical concepts that had been 
aroused within me through the magical and technical paradigm. I called this techno- 
magic. At various times I was working with IBM techs, mad lab gurus, hackers and indi- 
viduals from other disciplines such as sociology, psychology, mathematics and the like. I 
presented to them ideas, theories (all based upon my ever-broadening Understanding of 
the Law of the Trapezoid) and received from them technical assistance and feedback as 
to possible underlying schemata (if any at all) that could be at work within the techno- 
magic concepts I presented. Tonal angularity, neuronic tracing, pi and phi ratioed elec- 
trical magnetic resonance, multi-screen setups...all found a home within the structure of 
OIT and all were Understood within the paradigm of the “Law Of The Trapezoid.” The 
highlight of this period was my Recognition as a Master within the Order of the Trape- 
zoid—a distinction that I still carry with the greatest personal Honour to this very day. 
In 1991 OIT received the distinction of being made a Lodge within the Order of the Trap- 
ezoid. We had come a long way from a tiny C128 BBS system. 


What did we gain between 1985 and 1992? Much of that answer can be found in the ar- 
chival section of the main OIT World Wide Web Site. However, a few generalizations may 
be drawn. 


The “Law of the Trapezoid” is valid no matter what the form of the issuing agent. 


That is, the power of the angles retains their characteristics —as described by the Law of 
the Trapezoid—no matter the form of the angle. Whether it be visual, audio or electrical 
field, the Law stands and manifests the same polaric properties over any individual who 
may come into the proxemics of its influence. The implications of this are enormous for 
it allows the knowledgeable Initiate to employ a total angular environment within a ritual 
setting. 


To fully understand this we have to examine what is a number? This is germane to this 
discussion for when we are talking about angles we are also talking about numbers. 
Through mathematics we describe some of the properties of an angle—this point is half 
the distance from that point etc. But also, we need to realize that a number is a symbol, a 
representation of a complex of ideas. In the case of the “Law of the Trapezoid” we are 
talking about a polaric perceptual construct within consciousness. This is the “Command 
To Look”: one does not have to like what one sees, but one is forced and cajoled into 
looking, so the perception within the angular environment falls to one extreme or the other 
as predicted by the “Law of the Trapezoid.” 


Now, as I have already stated; the mathematical symbols which represent the angles de- 
scribe certain (but not all) properties—but what are these properties? And in what man- 
ner can they possibly cross over into differing formats while maintaining their validity 
and integrity within the “Law of the Trapezoid?” This is not too difficult a concept to 
address so I'll touch upon it. If I can have an abstract concept of a whole (in this case a 
line) and then be able to partition that whole into halves, or take parts of other wholes 
and add to my first whole it is only feasible that I can devise a formula through number 
which represents that process. Basic and simple. 


Now, we know that a line is infinite (for all practical purposes) and when we speak of it 
as a whole, it is really only an imaginary partition we have made for our own benefit. We 
have changed the manner in which we have perceived the line and now we can do things 
with it. But, the major point is that we can describe for instance the Golden Section as 
having a basic numerical sequence of 3.12...but I can also have a low frequency beat that 
is 3.12...Duration of the resonant beat is as the line; an imaginary partition of the infinite 
(for all practical purposes) resonance—vibratory nature—that connects all matter 
(known and unknown) at its most intimate point of construction, and of which connects 
all of its various states and synthesis to one another. 


So, number the symbol, in the case of the visual angle, describes a specific partition of a 
larger matrix (the line) which has been noted to cause a polaric effect. Number, the sym- 
bol, in the case of the audio angle describes a specific partition of a larger matrix accord- 
ing to the same measurement. Its effects on consciousness have also been noted to fall 
within the parameters of the “Law of the Trapezoid” and its sub-law—“The Command 
To Look.” What is revealed is that the secret lies within the duration or length of the line, 
and the duration or length of the beat. As such, it has now become a phenomenon of time. 
Point A. to point B. all describe a moment, a polarity called the present moment —a stilling 
of a larger movement which extends out of comprehension forward, and out of percep- 
tion backward. The stillness must occur for it to become a part of our consciousness and 
herein lie many Great Secrets. 


To sum up, OIT has found that certain specific measurements have causal relations to 
aspects of human consciousness. “Neuronic Tracing” seems to point out that this is prob- 
ably due to the actual physical structure of the brain itself. These measurements have to 
do with the perception of having a beginning and end of specific lengths within very 
large seemingly inconceivable conceptual constructs such as the “infinite line” of geom- 
etry and the resonating, vibratory mechanism of atomic and sub-atomic phenomena that 
lies within all that is known throughout the universe. What IS interesting is that these 
“durations” or creating the finite out of what is for all purpose to human perception the 
infinite, generates effects upon human consciousness whether they are consciously aware 
of these measurements or not. The effects are summed up within the “Law of the Trape- 
zoid” and “The Command To Look.” These measurements are not limited to a single 
format, but apparently any which can affect the differing sensory input mechanisms of 
the body human as long as the measurements fall within the proper duration and parti- 
tioning relative to the angles they represent. 


The causal aspect of their effects is tied up in the “Law of the Trapezoid”, but may gen- 
erally be said to cause “The Command To Look.” They focus attention on oneself. The 
positive or negative realization of what one finds is solely determined by the psycholog- 
ical, initiatory, genetic, cultural and intellectual development of the individual. The 
“Law” only creates the “Command” and does not impose an evaluation on what is found. 
The exact effect produced is a singular experience of the separateness of consciousness — 
or the ability to view what we call consciousness separate from the mechanism which 
produces it. 


Total Angular Environments 


The function of total angularism within the context of a ritual environment is striking. It 
serves to create a density of the “Command To Look” of remarkable proportions. There 
exists a danger for the unstable, or for those whose initiatory and intellectual premise is 


RHP. The intensity of separateness is such that panic reaction must be considered a pos- 
sibility for those unprepared. For those who are prepared it is an experience of greatest 
possible revelation in Understanding precisely who and what we are, and with that 
knowledge what we can Be. 


History 1992-1995 


After 1992 OIT went through a period of inactivity as a Lodge. However, Lodge Master 
Whitaker went through this same period re-evaluating the findings of the previous years 
and began to develop a concept of synchronous resonance as the primary mechanism of 
Aeonic influence at all levels of Being and noumenal relationships. It was such that after 
re-emerging into the Temple mainstream in late 1995 that OIT was officially closed during 
a period of intense personal Initiatory evaluation. Then, changes began to occur within 
the Temple, and within the Order which clearly made the Remanifestation of the Occult 
Institute of Technology a reality. 


Present Day Premise 


OIT is once again a cyberspace presence with its official headquarters being on the World 
Wide Web located at http://www.dnaco.net/~raensept/. The OIT site is dedicated to pre- 
senting the Words of the Magi, information on the Orders of the Magistry, contains the 
OIT-NSBBS archives and has links to sites relevant to every category on the Temple of Set 
reading list. This site functions to present as much information on the Temple of Set as 
possible so as to serve as a Gateway. 


OIT as a House in The Order of The Trapezoid 


The Occult Institute as House within the Order of the Trapezoid is to serve as a “magnetic 
center” (read your Ouspensky) for individuals who are not members of the Temple of 
Set. Drawn to the ideas as presented by OIT they will either be drawn to us, or repelled 
(thus enacting once again the premise of the Law of the Trapezoid). This is the Outer 
Peristyle aspect of OIT—a Remanifestation of its original external aspect. The Inner Peri- 
style aspect of the Occult Institute of Technology is to teach a perspective of Initiation 
through a paradigm of synchronous resonance as the major device common to all our 
endeavors. To fully understand this aspect you will have to access the resonance papers 
located at the main OIT WWW site. 


This is the formulaic concept of the Inner Peristyle aspect of the Occult Institute of Tech- 
nology. It is a concept deep in harmonic motions and their effects upon those who come 
into their influence. I can only urge those interested to access the “Resonance series” of 


papers to fully Understand the nature of this Work. Those who come to the House of OIT 
will need to be familiar with the following areas: 


e The works of P.D. Ouspensky 


A. Tertium Organum 
B. The Psychology Of Man’s Possible Evolution 


e The works of DeLubicz 


A. The Temple In Man 
B. Symbol And The Symbolic 


e The Command To Look by William Mortensen 
e The Wewlesburg Working 
e The following works by Roger Whitaker M.Tr. 


. The Resonance Series (5 lectures) 

Neuronic Tracing And The Physiology Of Angular Prosthesis 
. Tonal Angularity: Music That kills 
. Harmonic Proportion In Ritual 

All OIT-NSBBS archives 


AOA DS 


One who seeks affiliation with the House of OIT will aid in the development of angular 
ritual environments. One should also expect to become involved in the development of 
matrixes upon which to cast ones consciousness in order to order its contents in meaning- 
ful ways. The primary tool for this will be the development of a Setian Tarot. 


The Future of OIT 


The future of OIT is great indeed. Seeking to be a central mechanism for attracting the 
right types of people for possible and eventual affiliation will in itself create unique op- 
portunities for affiliates. The further development of the Formula of “Within The Syn- 
chronicity To Resonate” will eventually emerge as a form of magic in and of itself free of 
traditional ritualist boundaries. 


THE “COMMAND TO LOOK” PRINCIPLE 
Tzeenj, Temple of Psychick Youth 


The Command To Look principle states that certain shapes draw the attention and exert 
a command from the audience to look at them—drawing the eye in so that the person 
focuses their attention on them, regardless of the actual content of the medium. Four basic 
shapes are noted as being ideal for this (I don't necessarily agree with the analysis given) 


e Diagonal—moving swiftly with determination 

e S-Curve—slithering motion or body curves 

e Triangle—blade: threat of sharpness 

e Dominant mass—block, trapezoid, rectangle: block in path. 


Once attention is drawn, the audience may then be predisposed to at least glance at the 
contents of the medium (of course, the medium may be designed to convey subtler mes- 
sage than its immediate appearance would suggest). 


To further draw interest, it's suggested that the content at least touch on the themes of 
Sex, Sentiment and/or Wonder—ideally conveying some of the depicted experience to 
the audience —if only vicariously. 


The above mentioned shapes can also be used to not only attract the eye but also to direct 
it to desired areas of the medium. 


WILLIAM MORTENSEN: SECRETS OF ‘THE COMMAND TO LOOK’ 
MJM 


I discovered upon William Mortensen whilst researching vintage books on photo- 
graphing models. I have always been charmed by Victorian portraiture and this book 
from 1920, whilst not of Victorian vintage, I had hoped may skim a light across classical 
conventions in posing. 


The book chosen that dropped through my letterbox was “The Model” by William 
Mortensen. It soon became apparent that this little tattered book on posing models 
eclipsed anything I’d previously read. Mortensen’s personality was engaging, a strong 
opinionated force, typical of many a Victorian authority on the arts I had ever read. He 
seemed at times patronising with an air of misogyny, as dislikable as much as fascinat- 
ing. 


Mortensen must of slaved his critical eye over every element of posing the human fig- 
ure. You cannot help but be humbly impressed by what must of been years of visual 
study and opinion forming. With many of today’s examples of good poses as expressed 
by model photography books, you can often spot a Mortensen grave error and feel, yes, 
he has a point. 


Soon my life needed more Mortensen and that was to come when I spotted Monsters 
and Madonna’s at a reasonable price. Despite the obvious assumption regarding the ti- 
tle — a book containing images of beautiful woman and grotesque monsters, the title is 
more metaphorical. To Mortensen ‘Monsters’ was the mechanical nature of the camera 
whilst ‘Madonnas’ was the art wanting to be expressed. With a man so intense and par- 
ticular on the technical, yet visual aspects of posing models — what he had to say on art 
in general could be enlightening. 


Monsters and Madonnas was something of a deflation of hopes. For one the book 
seemed more of a portfolio of his work along with some artistic rhetoric. It felt like the 
concept of art in photography was still fairly radical at this time and his written 
thoughts still a fumbling in the dark. 


Reading some of Mortensen’s descriptions of his images conception, you cannot help 
but feel a Mortensen photoshoot is often an exercise in costume play, shooting for hours 
hoping that some idea will materialise, followed by some photographic manipulation. 
In many images there is an air of flippancy, a light heartedness that leaves you un- 
moved. 


More revealing is Mortensen’s most passionate drive is to defend his position in photo- 
graphing naked or semi naked girls. Almost the whole chapter “The Nude” in Monsters 
and Madonnas is his views on why public opinion is so outdated and that there is noth- 
ing wrong in his subject matter. Whilst I would expect this point to be raised, you do 
sometimes feel too much of what could of been a great book has been devoted to this 
war on post-Victorian attitudes. It’s obvious Mortensen must of felt under attack on this 
issue. 


If my faith in Mortensen to reveal greater insights into his art was to be completely shat- 
tered; my journey into his work would end with the last pages of this book. Mortensen’s 
darker images, witches, warlocks and rituals where of a different order to his other pho- 
tographs. These images had no flippancy about them, preconceived and referenced to 
satanic sounding literature and rituals. 


I felt Mortensen knew more than he was letting on. I felt he may have more to say on 
his Art. This curiosity was kept alive by cryptic mentions of the contents of another 
book. There were few copies in circulation and too expensive for such a risky purchase. 
I had heard it was his seminal work, a book he felt was ground breaking. 


Ansel Adams had described him as the Anti-Christ. Anton LaVey, founder of the sa- 
tanic church had even dedicated the Satanic Bible to no other than William Morten- 
sen. It was said he had discovered the psychology of why we look at images and with 
this knowledge he had devised “The Command to Look” 


It wouldn’t be long before I had William Mortensen’s “The Command to Look’ in my 
hands. Would there be cryptic symbols to hide into my compositions? Patterns of light 
and dark to hypnotise the viewer? The newly released issue of this book starts with a 
fascinating background into William Mortensen and the early editions of “The Com- 
mand to Look’s history. 


When first thumbing through the book, I discovered all the same bloody images I al- 
ready had in Monsters and Madonna’s and what felt like a cold clinical attempt to ex- 
plain the elements of pictorial photography. But Mortensen’s visual appreciation to 
break down the elements of a good figure pose in his book ‘The Model’ was exempla- 
rily, now his attentions turned to pictorial photography, I knew this would be interest- 
ing. 


Mortensen claimed he had devised a formula to create images that are attention grab- 
bing, thought provoking and enjoyable. Now that sounds like a miracle drug, one hard 
to swallow. There are a few early books that begin to explain elements of pictorial 


composition and how it leads to better images. The system Mortensen was describing, 
may not be quite as stupid as first opinions would express. Draw the curtains and bring 
out the candles. Remember the first rule of MJM photography’s book blog posts is that 
you should never talk to others about MJM photography book blog posts. Iam about to 
outline Mortensen’s secret system. 


Stipulation 1 


The image must grab the viewers’ attention. Mortensen concluded that the brain de- 
cides whether an image is worth looking at so fast that it is unlikely the brain would of 
fully processed the information contained within it. To satisfy this requirement the im- 
age needs a clear, bold graphical arrangement of tones. It is the simple pleasing masses 
of the darks and lights that first grab the viewers’ attention. Mortensen here jumps to a 
controversial conclusion that certain graphical shapes trigger a fear response in man. 
The sacred shapes are, A strong diagonal (something moving fast), the triangle (the 
shape of teeth, knives) , the ‘S’ curve (something creeping stealthily) and the dominant 
mass. Dominant mass would fit most image compositions, a large solid bulky self-con- 
tained mass of light or dark that stands in front of you. 


The clarity and contrast of the graphical arrangement of the light and dark tones will re- 
sult in the quality of the impact. An image of speckled light and dark tones, or low con- 
trast; will lack impact. Broad masses of tones that clearly form the composition of the 
required shapes will be most effective. 


Stipulation 2 


The subject matter should be interesting. Mortensen concludes that the most important 
subjects of interest to man are; sex, sentiment and wonder. Now I know my followers 
won't be interested at all on the sex chapter so moving swiftly on. Sentiment, the human 
condition, empathy for the hardships in life. Wonder is the final subject, it’s the darker 
mysterious elements — shadows, darkness, fear of the unknown. Wonder may be sinis- 
ter or enlightening, religious. The strength of the subject is defined by how clearly rec- 
ognisable each topic is represented. The three subjects selected are universal subjects 
that appeal to all men. To enhance this universality, it’s important to remove evidence 
of a dateline. Mortensen argues that images carry more meaning when they appear 
timeless. 


‘Is not does’, is an interesting observation by Mortensen. Mortensen argues that images 
of a figure preforming an action are less interesting compared to somebody who is just 


being themselves. Images of people in action will lose the viewers interest faster and are 
more likely to confuse the viewer, muddying the recognition of the actual subject type. 


Stipulation 3 


The image must hold the viewers’ attention. This requirement is basically a description 
of pictorial composition, Mortensen describes it very well. Holding the viewers’ atten- 
tion is achieved by the eye’s journey around the image space, the aim of many great art- 
ists. Mortensen describes this constructed guiding force as “movements and hinder- 
ance”. Movement is caused by the eyes movement along contours and graduations 
within the image. He doesn’t seem to elaborate much upon other ways this is achieved 
such as hand and eye directions etc. Mortensen warns against movements that are too 
easy, an image with a more complex path is more enjoyable to the eye. Lines that disap- 
pear then reappear are more exciting to follow. An image movement that is over com- 
plex is too confusing and will lose interest. Care should be taken to avoid the movement 
travelling out of the frame. Hinderance is good and bad. Hinderance is where the eye 
has to slow down and take note, to discover detail before continuing its journey. One of 
the most powerful forms of hindrance is tactile qualities. Representations of skin against 
clothing, textures, softness, hardness; these provoke powerful responses in man. 


Mortensen uses this point to argue against purists who shoot full of detail. For Morten- 
sen; hinderance (detail) is gently sprinkled on points along the path of the eyes move- 
ment. It is the slowing down to savour detail before the eye moves on that makes im- 
ages enjoyable. An image full of detail would prevent any movement of the eye, the full 
image area would be swamped with the element that hinders the eyes travel. 


Conforming forms is where different elements of an image seem to mimic the nature of 
another. A crocked man in a coat standing in front of jagged mountains. A man witha 
twisted expression on his face wearing a hat of twisted fabric. A sly look from a man 
with a snaking wisp of hair falling onto his forehead. These separate conforming ele- 
ments seem to reinforce the nature of the image, they build upon the universal message 
that its creator is trying to express. When all things photographed seem to be of the 
same nature the image takes on much deeper meaning. 


‘Echo’s’ is an element of pictorial composition that is more simple a concept but is about 
visual shapes being echoed throughout the picture space. It is similar to conforming 
forms but is simply that the rough graphical patterns in one area of an image are being 
copied elsewhere. 


And there you have it, the secret formula in brief summery. The book then goes 
through examples of how this formula is applied to his own images. I was instantly dis- 
heartened to find the first example of this powerful mysterious formula in use, was a ra- 
ther light hearted, terrible image of “Mr Wu” a tiny dog. It quickly becomes apparent 
that Mortensen’s main use of pictorial composition was with his costumes fabrics and 
draperies. I often felt he was reading more into images than they expressed. Nether the 
less, I feel Mortensen’s critical analysis of pictorial composition is one of the best writ- 
ten. The book finishes with an excellent and entertaining read of how Mortensen in- 
spired Anton LaVey’s Satanic Bible. How LaVey ever linked this book to his satanic am- 
bitions is fascinating, but that’s another story entirely. 


EXCERPTS FROM THE ORDER OF THE TRAPEZOID 
MISSION STATEMENT 


...Anton Szandor LaVey ushered the Lovecraftian mythos into the ritual chambers 
and postmodern culture of the Church of Satan. Seeing the correlation between the 
"strange angles" of H.P. Lovecraft, and the "negative architecture" described in Laffor- 
rest's Houses That Kill, LaVey formulated the aesthetic function of this geometry in the 
Greater and Lesser Laws of the Trapezoid, in which certain angles that were harmful to 
most people, would be beneficial to those who were properly initiated into their myster- 
ies. The latter was visually demonstrated in the photographs of Mortensen's The Com- 
mand to Look, and verbalized a century earlier when Immanuel Kant likened the experi- 
ence of the sublime to standing atop a high cliff that simultaneously attracts us to move 
closer to its ledge and repels us to scramble for safety. 

Further inspired by a Lovecraftian tale that introduced the Order of the Shining Tra- 
pezohedron among its protagonists, LaVey formed the Order of the Trapezoid within the 
Church of Satan... 

Although LaVey grasped the aesthetic correlates of the trapezoid in Lovecraft, and the 
Weimar-era expressionism of pre-war Germany... On October 19th, 1983, Dr. Michael 
Aquino, Magus of Xeper, High Priest and founder of the Temple of Set, took the thought 
experiment to Walhalla, the inner sanctum of the Wewelsburg Castle in Westphalia, Ger- 
many. This was the site where another experiment had gone awry: where the positive 
aspects of German romanticism — dynamism, life-worship, irrationality, artistic alchemy, 
and xenophilia—had tragically become the tools of totalitarianism, negative tribalism, 
and brutal acts committed on a mass scale... 

...essence of mysteries represented by a geometric yantra comprised of the nine an- 
gles of the trapezoid, and articulated in the formula, Reyntil Runa. 

The Black Flame is the central source of the Order... The Black Flame is the dark 
source and inspiration of the individual's own psyche as a uniquely developing deity; a 
kindred spirit of the Prince of Darkness. The Black Flame is signified by the ninth angle 
of the trapezoid, which at a collective level, functions as the central pivot which binds the 
Order of the Trapezoid to the Temple of Set. 

The Trapezoid is the central mystery of the Order... The trapezoid functions to link 
objective and subjective realities, just as it beckons its initiates to explore worlds where 
the arrow of time no longer points in a single direction. The trapezoid is a two-dimen- 
sional representation of a three dimensional shadow. It is a prism and a gate. Most im- 
portantly, it is a mystery. 


COMMENTS ON THE LAW OF THE TRAPEZOID 
R. Whitaker 


Of central importance to OIT is the study and cataloging of the subjective/objective im- 
pressions and manifestations which occur within an “angular” environment. By the term 
“angular” I am specifically speaking of the ratios of both pi and phi. These may come in 
the form of physical planes, frequency ratios (resonant forms), measured electrical field 
phenomena, and visual representations. 


Why are these ratios important? Dr. Anton LaVey summed it up via his LAW OF THE 
TRAPEZOID which is: 


“All obtuse Angles are magically harmful to those unaware of this property. The same 
angles are beneficial, stimulating, and energizing to those who are magically sensitive to 
them.” 


By environment I mean the AREA OF INFLUENCE by which the various representations 
of the angles (visual, audio, field phenomena) are able to act within. 


What exactly happens when an individual enters an angular environment? It is very ap- 
parent that a polarity is produced within the individual. This is in essence what the LAW 
OF THE TRAPEZOID describes. Some are attracted to the environment and others are 
repelled. Along with attraction comes mental imagery that tries to encompass infinite 
concepts. Those who are repelled go to the opposite with imagery that has a profound 
morbid aspect connected to it. Feelings of impending death on a individual and species 
wide scale, theirs is a finite image. These are generalizations; I have seen extremes with 
both polarities. The bottom line is that there is an effect produced, no one really under- 
stands the actual nature of the effects, nor its boundaries, we will find out. 


Most certainly each individual has felt the effects of an angular environment. Many sym- 
bols incorporate angular features into their motif, and most certainly we have all felt 
moved by particular music forms in a manner falling into the above description of what 
happens in a angular environment. Haunted house phenomena are most common in 
homes that have many angular shapes both inside and out. Angles produce the COM- 
MAND TO LOOK which then motivates into a polarity which can be predictable. The 
ability to unlock the secret of the angles will allow a more precise refining of its exhila- 
rating — and thus inspiring — properties is a goal that OIT has been working on with some 
degree of success. We will continue to refine these findings to create a methodical ap- 
proach in creating these environments. 


THE SATANIC BIBLE 


ANTON SZANDOR LaVEY 


VII. Reference 


GLOSSARY 


Black Mass. Ritual of the church of satan; performed to blaspheme and free the partici- 
pants from the hold of anything widely accepted as sacred, not just organized religion, 
as in the traditional Black Mass which is meant as a blasphemy against catholicism. 


Command to Look. Title of a photographic treatise by william mortensen in 1937; meth- 
ods used in lesser magic to enchant your chosen quarry by using certain techniques to 
arrest their gaze, commanding attention and compliance. 


Cui Bono? Latin for “who gains?” what's in it for whom, the assumption being that no 
one does anything except that which is his/her best interest. 


Greater Magic. Ceremonial or ritual magic, performed under specific conditions with 
certain implements to achieve a directed goal; as opposed to lesser magic or stage magic. 


Law of Invisibility. Trick of the brain that allows for something/someone to be over- 
looked, regardless of visual cues, if the viewer does not expect to see such a thing in that 
particular setting. 


Law of the Forbidden. That which is not meant to be seen or experience holds the most 
fascination. 


Law of the Trapezoid. A recurring magical formation. pyramid with top chopped off. 
called the frustrum. which because of its inherent dominant mass, acts as a lodestone for 
overwhelming, sometimes devastating phenomena "angles and spaceplanes that provoke 
anxiety. i.e. not harmonious with the visual orientation. will engender aberrant behavior, 
translate: chante." (LaVey, 1976) 


Lesser Magic. Applied psychology and everyday enchantments used to achieve desired 
goals. 


Lex Talionis. Law of the jungle or the talon. the natural order where the weak are allowed 
to perish, the strong survive. darwin's survival of the fittest. fittest. 


More of the Same. Useful rule of the thumb for devising a suitable archetype and in 
dealing with others, providing them with exactly what they expect. often more than what 
they bargained for. 


Psychic Vampire. Term originated by LaVey, now widely used to describe manipulative 
individuals who drain others of their vital energy, impose feelings of guilts/responsibil- 
ity, yet fulfill no apparent purpose. 


Sex, Sentiment and Wonder. Three general categories which all archetypal images can 
be divided. 


Shibboleth Ritual. Psychodramatic ritual performed in the early days of the church of 
satan in which the participants take on the oersinas of those they most despise or who 
cause them problems, thereby exorcising them. 


Suspend Disbelief. Willingness to set aside expectation temporarily in order to establish 
a more conducive atmosphere for magical experimentation. 


Ur Song. A set of archetypal vibrations and resonances that since the primal beginnings 
of music, produce over, often dormant emotional responses. 


FRAGMENTS TOWARD AN 
ANTON SZANDOR LAVEY READING LIST 


Includes material from a late 1980s Temple of Set reading list (which must have included a 
Church of Satan reading list) and the bibliography from The Compleat Witch 


Text in quotes is Anton Szandor LaVey unless otherwise specified: other annotators are “MA” = 
Michael Aqunio, “SF” = Stephen Flowers 


LAVEY’S WORKS 


The Satanic Bible by Anton Szandor LaVey. NY: Avon Books #NS44, 1969. 
Hardcover edition from University Books, 1972. 


The Compleat Witch by Anton Szandor LaVey. NY: Dodd, Mead & Company, 1970. 
This book has been republished in paperback under the name The Satanic Witch in 1989. 


The Satanic Rituals by Anton Szandor LaVey. NY: Avon Books #W359, 1972. 
Hardcover edition from University Books, 1972. 


The Devil’s Notebook by Anton Szandor LaVey. Los Angeles: Feral House 0-922915-11-3, 
1992. 


Satan Speaks! by Anton Szandor LaVey. Los Angeles: Feral House 0-922915-66-0, 1998. 


Letters From the Devil: The Lost Writing of Anton Szandor LaVey by Anton Szandor LaVey. 
lulu.com: Underworld Amusements 978-0557431731, 2010. 


SATANISM 


The Satanic Mass by H.T.F. Rhodes. London: Jarrold’s Publishers Ltd, 1968. 
“A non-hysterical account by a criminologist who has researched his subject well.” 


The Second Coming: Satanism in America by Arthur Lyons. NY: Dodd, Mead, 1970. 
“Discusses our Church from an objective standpoint, shows how the media have ma- 
ligned our Order, and gives concise comparisons with the beliefs of some of the ‘Satanic 
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cults’. 


The Church of Satan by Michael A. Aquino. Fifth Edition, 2002. Retrieved November 8, 
2006 from http://www.xeper.org/maquino/nm/COS.pdf 
History of the CoS from its founding until 1975. Many primary sources and appendices. 


POP CULTURE 


Hollywood Babylon (San Francisco: Straight Arrow Books, 1975) and Hollywood Babylon II 
(NY: New American Library, 1984) by Kenneth Anger. 

Anger is an underground film maker who became fascinated with Aleister Crowley and 
with Anton LaVey during the early days of the Church of Satan. 


HISTORY 


A History of Secret Societies by Arkon Daraul. NY: Citadel Press, 1961. 
“A fine essay on the subject, with objectivity and much attention to detail.” 


Might is Right by Ragnar Redbeard, 1896. 


Man and Time by J.B. Priestley. NY: Crescent Books, 1964. 
“A beautifully done book which explains many sound theories of space and time. Very 
usable information.” 


OCCULTISM 


Witchcraft: Its Power in the World Today by William Seabrook. NY: Lancer Books #78656, 
1968. 
“Witchcraft discussed in terms of suggestive psychology.” 


The Morning of the Magicians by Louis Pauwels and Jacques Bergier. NY: Avon Books, 
1968. 
“First and best work ever done describing the Satanic influence in the world.” 


The Black Arts by Richard Cavendish. NY: G.P. Putnam’s Sons, 1968. 
“Good basic primer on the subject.” 


A Fascinating History of Witchcraft, Magic, & Occultism by W.B. Crow. North Hollywood: 
Wilshire Book Co., 1970. 
“Has much new material of interest to Satanic scholars.” 


The Rites of Modern Occult Magic (British title: Ritual Magic in England) by Francis King. 
NY: Macmillan, 1970. 

“A comprehensive survey of the Golden Dawn and other magical orders. Contains more 
actual, no-nonsense information than can be gleaned from the ponderous writings of the 
orders covered.” 


The Morning of the Magicians by Louis Pauwels and Jacques Bergier (cited above) mentions 
The Nine Unknown Men: MA: “The [Church of Satan’s] Council had taken its name from 


the legend of the Nine Unknown Men, recounted by Louis Pauwels and Jacques Bergier 
in their Morning of the Magicians as follows: Asoka, Emperor of the Maurya Kingdom of 
India from approximately 274 to 236 BCE, became a follower of Buddhism in about 260 
BCE. He became famous for administering the nation according to the most enlightened 
principles of non-violence, and before his death he selected nine great sages to form a 
secret, protective society to carry on his work. Each One of the Nine would select nine 
deputies known to him alone, and each of those nine would select an additional nine, etc. 
The legend was popularized in Talbot Mundy’s 1925 novel The Nine Unknown.” 


The Romance of Sorcery by Sax Rohmer. NY: Causeway Books, 1973. 

MA: “Better known as the author of the Fu Manchu novels, Rohmer was also an initiate 
of the Golden Dawn who dreamed of writing an authoritative commentary on the occult. 
This book was the result —an empathetic but not-uncritical profile of history’s prominent 
sorcerers, including Apollonius, Nostradamus, Dee, Cagliostro, Blavatsky, and Francis 
Barrett. Written in 1913 and especially commended by Harry Houdini.” 


John Dee by Richard Deacon. London: Frederick Muller Ltd, 1967. 
MA: “While other biographical studies of Dee have been written, none compares with 
this one for insight, clarity, and readability. An excellent introductory work.” 


FICTION 


The King in Yellow by Robert W. Chambers. NY: F. Tennyson Neely, 1895 (Dover paper- 
back available). 

“First on my list, as it is the work of a writer of cheap romances who became daemonically 
possessed after being involved in espionage work of a delicate nature, the implications 
of which are still cycling. Chambers, in his literary emergence from the Impressionists of 
his day, cast a die for Lovecraft, Orwell, Huxley, and many others. Yes, the reading of The 
King in Yellow in its entirety CAN drive one mad, if one realizes the insidiousness of the 
thing.” 


The Circus of Dr. Lao by Charles G. Finney. NY: Viking Press, 1935. Paperback reprint: 
Avon #19190, 1974. 

“A tale that tells it all; every human foible is dissected. It is the epic of man’s desire and 
futility: Zarathustra under canvas—an excursion to the highest Llamasery of the Red 
Monks for those who can read it.” 


Letters from the Earth and The Mysterious Stranger by Mark Twain. 

SF: “LaVey much admires Twain...In an early Church of Satan document, LaVey praises 
Twain as “one of the greatest of the Devil’s advocates in history” and as “the most noble 
embodiment of the Satanist.” ASL: “The great Devil’s advocates of the past—Friedrich 


Nietzsche, Mark Twain, Herbert Spencer, H.G. Wells, Shaw, Bierce — were all able to hold 
a looking-glass up to man. But man, momentarily viewing his self-deceit upon reading 
the works of these people, could quickly avert his gaze and find solace in his spurious 
rule-books.” 


The Devil's Race-Track: Mark Twain's Great Dark Writings. University of California Press. 
1966. 


1984 by George Orwell. NY: Harcourt, Brace & Co., 1949. MA: “Orwell’s classic portrait 
of a ‘negative utopia’, with many features adapted from Nazi Germany and Stalinist Rus- 
sia—but also a satire of socialist trends in postwar Britain. Many features of Orwell’s im- 
aginary society may be increasingly applied to actual ones today.” 


Metropolis by Thea von Harbou. NY: Ace Books, 1927. 

MA: “An Expressionistic portrait of a negative utopia in which humans are controlled by 
machines— save for one Black Magician (Rotwang). The novel from which Fritz Lang’s 
classic UFA film was made, and the basis for many electronic/audio-visual ritual tech- 
niques employed by the Church of Satan and further developed by the Temple of Set.” 


Metropolis directed by Fritz Lang. Motion picture, 1926. 
M directed by Fritz Lang. Motion picture, 1930. 
Motion picture and radio works of W.C. Fields. 
Nightmare Alley by William Lindsay Gresham. 

The works of Robert E. Howard. 

The works of H.P. Lovecraft. 

The works of H.G. Wells. 


LYCANTHROPY 


Cult of the Cat by Patricia Dale Green. NY: Tower Publications, 1970 

[later reprinted as The Archetypal Cat by Spring Publications, Dallas, TX]. 

“Without question the most enlightening book yet written on the relationship of the cat 
to Satanism.” 


Man Into Wolf by Robert Eisner. NY: Philosophical Library, 1951 (republished Santa Bar- 
bara: Ross-Erikson, Inc., 1978). 

Highly regarded by Anton LaVey as a psychological analysis of lycanthropy, this work is 
an anthropologically-based treatment of sadism, masochism, and lycanthropy. 


SEX MAGIC 


Odoratus Sexualis by Iwan Block. North Hollywood: Brandon House, 1967. 
“The use of odors in magic.” 


Magica Sexualis by Emile Laurent and Paul Nagour. North Hollywood: Brandon House, 
1966. 
“Contains some little-known lore.” 


GOOD AND EVIL 


The Social Contract by Robert Audrey. NY: Atheneum, 1970. 

“The Law of the Jungle as applied to human behavior. How the fallacy of ‘all men are 
created equal’ has created an imbalance— perhaps necessary —in man’s potential. A beau- 
tifully written book guaranteed to hurt many whose only claim to fame is that they are 
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‘higher animals’. 


Collective Search for Identity by Orrin E. Klapp. NY: Holt, Rinehart & Winston, 1969. 
“A useful key to the understanding and utilization of Lesser Magic.” 


Heroes, Villains, and Fools by Orrin E. Klapp. Englewood Cliffs, New Jersey: Prentice-Hall, 
1962. 
“Same comments as [above].” 


BIOGRAPHY 


Rasputin by Colin Wilson. London: Panther Books, 1966. 
“An insight into the workings of a truly Satanic magician.” 


Pedlar of Death: The Life of Sir Basil Zaharoff by Donald McCormick. London: Macdonald & 
Co., 1965. 

MA: “Zaharoff was a European munitions agent from 1877 to his death in 1936. He was 
also a behind-the-scenes manipulator of politics [towards war] and a British knight. 
Though never included on a Church of Satan reading list, this book was the primary 
source of Anton LaVey’s fascination with Zaharoff as a skilled, Machiavellian Lesser Ma- 
gician. LaVey also admired Zaharoff’s Howard Hughes-like avoidance of public scru- 
tiny —to the point of deliberate sabotage of records concerning him.” 


Wilhelm Reich: Life Force Explorer by James Wyckoff. Greenwich, Conn.: Fawcett Publica- 
tions #449-00586-095, 1973. 

MA: “A thoughtful, carefully researched, and succinct biography of Reich, including syn- 
opses of his various theories. An excellent ‘first book’ to read to become acquainted with 
this 20'-century ‘Dr. Frankenstein” 


Nietzsche by Karl Jaspers. Tucson: University of Arizona Press, 1965. 

MA: “Jaspers, Professor of Philosophy at the University of Basel, Switzerland, is one of 
the acknowledged giants of the academic community. In this book he sought to make the 
reader ‘think Nietzsche’s thoughts with him’, and in my opinion he succeeded. There are 
sections on both Nietzsche’s life and his philosophy, which must be considered together 
for the latter to be meaningful.” 


PSYCHOLOGY 


The Command to Look: A Formula for Picture Success by William Mortensen. San Francisco: 
Camera Craft Publishing Co., 1945 [originally published 1937]. 

MA: “Although ostensibly a manual for the most enticing layout of photographic work, 
this small book was held by Anton LaVey to be among the most crucial for an apprecia- 
tion of the artistic and audio/visual principles employed in the early Church of Satan and 
Order of the Trapezoid. It prescribes three elements for the CTL: impact, subject interest, 
and participation. It further suggests four types of visual patterns which contribute to the 
CTL: the diagonal, the S-curve, triangular combinations, and the dominant mass. Its prin- 
ciples were invariably utilized in Anton LaVey’s own artwork.” 


The Last Days by Anthony Hunter. London: Anthony Blond Ltd, 1958. 
“A fairly scarce work from England which explains the workings of the prophets of doom 
who prey upon their followers’ fears that the world will end, tidal waves, earthquakes, 
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etc. 


The Psychology of Man’s Possible Evolution by Peter D. Ouspensky. NY: Alfred A. Knopf, 
1969. 

“Should be read especially by those members whose magical ability is hampered by flaws 
in their balance factor.” 


Behavior Control by Perry London. NY: Harper & Row, 1969. 
“A Satanic glimpse into the very near future. As this book was too hot for most markets, 
it might be difficult to obtain.” 


The Mass Psychology of Fascism by Wilhelm Reich. NY: Simon & Schuster, 1970. 
MA: “The controversial Reich examined both the Nazi and the communist elements of 


Germany, found them wanting, and was roundly denounced by them in return. This 
book exposes their use of mass movements and mob psychology as a sexual substitute, 
and their repression of ‘innocent’ sex as a deliberate political technique. A lucid and hard- 
hitting study.” 


The Myth of Mental Illness by Thomas S. Szasz. NY: Dell Publishing Co., 1961. 
“A scathing indictment against the Judaeo/Christian glorification of weakness and inad- 
equacy which has fostered the psychic vampire. A fine book by a courageous writer.” 
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